Heed the Call, Build an Ark

Rabbi Benjamin Geiger
Associate Member, Young Israel Council of Rabbis

The meeting is going poorly, at least from your perspective. Every time your
boss says “Let's move on to the next thing needing to be done,” your heart
palpitates as you think of the growing mound of work he keeps piling up on
you. A dozen employees are in the room, yet you are the one he keeps
turning to in order to get it done. At first you thought this was a sign of his
confidence in your abilities. Now you are not sure if it is your skills, everyone
else’s incompetence, or your inability to say no. After all, just last week these
new projects were introduced as team-building opportunities. No one was to
be able to slack off. “Everyone needs to tow the line!”

When the Torah first introduces the Holy Ark, HaShem deviates from the
normative second person singular form to the third person plural. “And they
should make an ark of acacia wood...” Then, in mid sentence, the Torah
returns to the formation of a command used throughout the transmission of
the details of the Mishkan, “and you should plate it with gold and you should
make a golden zer (crown) [perek 25, pasuk 11] around it.” The issues only
multiply when we look at the next command to fabricate an Ark. Following
the sin of the Golden Calf, and the breaking of the first Tablets, Moshe is
instructed to make another Ark as he chisels out the form of a new set of
Tablets. In this case, the entire exchange is second person singular. Only
Moshe is involved. What happened to the other people? The initial deviation
is clarified by Ramban to teach a beautiful lesson in Jewish identity and
mitzvah observance. The Mishkan is a road map to the creation, or
recreation, of our person. In every fine detalil, it teaches us how to perfect
ourselves, to reach our potential, to prioritize our lives and so much more.
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(See Rambam, Ramban and many other early commentaries.)

What is the lesson in the need for plurality in the Aron? The Aron represents
the foundation of all life. The Aronis the revelation of Torah, it is the soul of
our very being, the connection between body and soul, physical and spiritual
worlds. The first core lesson is that our very essence requires effort, requires
a "buy-in” — it is not sufficient to simply send a messenger to learn for me,
to wait for the rabbi to teach it to me, to assume that since the institutions
exist and were created without my input, they can continue to do so. I must
be involved, I must donate, and I must work at laying the foundation for my
entire being.

The plurality teaches us that each Jew had to have a part in the creation of
the center of our identity, but it also teaches a more fundamental lesson in
that role. The lasting, permanent nature of such devotional effort is only
lasting when it is done in a selfless manner; when the goal and rationale for
the giving and striving for excellence is done for the “Greater Good.”
Whether for the benefit of the Divine or the benefit of the community, such
actions create a heart and soul that cannot be destroyed. With such depth
and meaning at the core when involving the entire community in this effort,
why leave them out when they are most vulnerable; when they are most in
need of a loving embrace? After the sin of the Golden Calf, the Jewish
people were desperate and in despair. Now, more than ever, they needed
reassurance that if they only made the effort, they could rebuild and find
atonement and forgiveness. Yet, HaShem tells Moshe to go it alone. To this,
Rabbi Chaim Kramer (Rayanos Chayim, Centerville, Iowa, 1939) addresses
his essay. Before the sin of the Golden Calf, it was a time of hope, of endless
possibilities. As a people, we were moving up. Mitzrayim had been destroyed
— we had received the Torah and were heading to Israel to reap the
blessings promised to our family since the time of Avraham. For more than
four centuries we had hoped, struggled and dreamed. Those dreams were
now palpable. At this time, we were open to hearing instructions of
involvement and effort. We were open to any opportunity to grow and to be
connected. The horizon was golden, the sky was blue and spring was in the
air.

After the horrific events of the Golden Calf, everyone but Moshe had given
up hope. Moshe Rabbeinu never stopped believing in our potential. He
fought with HaShem to save us, he fought with us to redirect us and give us
hope. There were no other willing participants. In response to such reality,
HaShem gives the wherewithal to those who stand prepared to care for his
beloved, crying, frightened children. HaShem tells Moshe to make the Aron
himself and to bring Torah back to His people. Moshe is told to single-
handedly reconnect the community to it purpose. In times of bleak and
pessimistic outlooks, HaShem pours out the fulfillment of His blessings to
those who never waiver in their trust, fortitude and determination to make
life right. We simply need to stand up and heed the call. Shabbat Shalom.




The Weekly Sidra

"The Inability to Give"
Rabbi Moshe Greebel Z"L

"Speak to the B'nai Yisroel, that they take for Me an offering, from every
man that gives it willingly with his heart, you shall take My offering.”
(Sh'mos 25:2)

So begins this week'’s Sidra. Now then, many M'forshim (Torah
commentaries) pose the question of why did the Torah utilize the verb ‘take’
when in reality, the Mitzvah was to ‘give’ a donation for the construction of
the Mishkan (Tabernacle)?

Of the ample amount of answers to this question by our Rabbanim of
blessed memory, we shall examine two. We begin with the text Nachalei
D*vash by the celebrated Admur (Chassidic master) Rav Nachman of Breslov
(1772- 1819) of blessed memory, who cites the words of Dovid HaMelech:

"Who am 1, and what is my people, that we should be able thus to offer so
willingly? For all things come from You, and of Your own have we given
You.” (Divrei HaYamim I 29:14)

Basically, instructed Rav Nachman, the true significance of the expression
“And of Your own have we given You"” can be clearly understood in a
situation when one man receives a monetary gift, even a very generous one,
from another. Now, if the giver has a change of heart, and requests that
part of the gift be returned to him, it is very possible that the recipient may
refuse to do so. After all, the recipient has the money in hand.

However, continues Rav Nachman, it is also possible that the giver, after
committing himself to giving the monetary gift he still holds in hand, will
request of the recipient that less be given to him. Not having anything in
hand at the moment and the possible loss of everything if he does not
comply, it is most probable that the recipient will agree to take less.

Now then, instructs Rav Nachman, even though HaKadosh Baruch Hu may
have given us some degree of gold and silver, it must be realized that that
wealth is truly in the hands of HaKadosh Baruch Hu, Who has the ability to
take that wealth away from us whether we like it or not, even though we
may presently hold it in hand. This is precisely what Dovid meant when he
stated, “For all things come from You.” That is, in truth, we give HaKadosh
Baruch Hu nothing, for, “Of Your own have we given You.”

This is why, concludes Rav Nachman, this week’s Sidra utilizes the words
“That they take for Me an offering,” to illustrate that we are incapable of
giving of our own. And, all we can give, is what we take from HaKadosh
Baruch Hu.

Another very informative reason why the Torah makes use of the term ‘take’




instead of ‘give,’ is given to us by the Alshich (Rav Moshe Alshich 1508-
1593) of blessed memory. Some background information from the Gemarah
of Kiddushin 7a at this point is necessary. When it comes to engagement
(Kiddushin) from the Torah, it is necessary that the man gives either money
or the value thereof to the intended woman. But, what if it is the woman
who gives the man the money or the value thereof? The Gemarah has this
to say on the subject:

"Rava propounded, 'What (if a woman declares,) "Here is a Manah
(monetary amount), and I will become betrothed unto you?” Mar Zutra ruled
in Rav Papa's name, ‘She is betrothed.....””

At first, it would seem that based on the opinion of Mar Zutra, the process
works in reverse as well. But, skipping to the conclusion of the Gemarah, as
per Mar Zutra, we find the following:

".... 'Here the reference is to an important personage, in return for the
pleasure (she derives) from his accepting a gift from her, she completely
cedes herself.”

In other words, as per Mar Zutra, a woman declaring, “Here is a Manah, and
I will become betrothed unto you,” does not always result in her being
betrothed, unless it is a prominent and great man to whom she makes this
statement and gives money. For, her deriving pleasure from such a man
accepting her gift has a monetary market value, which is not so if an
ordinary man accepts it. She, the giver, in the end becomes the recipient.

This same contrasting process is true, concludes the Alshich, when
HaKadosh Baruch Hu accepts from us. For, we the givers then transcend
into the takers. And, for this reason, the Torah uses the expression “Take
for Me an offering.”

The Gemarah in Brachos 60b informs us of the following:
"Whatever the All-Merciful does is for the good (of Yisroel).”

It is through the inordinate benevolence of HaKadosh Baruch Hu that all His
actions are ultimately for the good of Yisroel His nation. That is why when
we give in His cause, we ultimately transform into the recipients of His
abundance of blessings upon us.

May we soon see the G'ulah Sh’laimah in its complete resplendence-
speedily, and in our times. Good Shabbos.

What Can We Give to HaShem?
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis




The Medrash (Tanna Dibay Eliyahu chapter 17) brings a Pasuk from the
beginning of this week’s parsha that reads: "Bisha'a She'amru Yisrael Naase
Vinishma Miyad Amar Hakadosh Baruch Hu Viyikchu Li Terumah (Shemos
25:2)" “When Bnei Yisrael said ‘We shall do and we shall hear’

Hashem immediately responded saying, ‘Take for me Terumah (a tithing)'
". The message conveyed by this Aggadic Medrsah seems somewhat obscure
and should be explained. How is Hashem's declaration "Take for me a
tithing", responsive to the proclamation of Bnei Yisroel, *“We shall do and we
shall hear"?

To discern the meaning of the above Medrash, we must first raise the
question: What did Hashem mean when He commanded the Bnei Yisroel to
take for "His" sake a terumah? Does not the pasuk (Chagai 2:8) say "Li
HaKesef Li HaZahav Ni'um Hashem", "All silver and gold belong to Me", so
says Hashem? If so how can one take for Hashem silver and gold donations
when they are His to begin with? Likewise another pasuk (Iyov 41:3) clearly
states "Mi heekdeemani v'ashalem" -Who has preceded Me, that I must
repay him?” Medrashic sources take this to mean that Hashem is asserting
that all mitzvahs can be performed only after Hashem has provided man
with the means to fulfill the commandments and therefore Mankind has no
legitimate claim for reward. How then can we be commanded "take 'for me'
a terumah", if whatever is it to be gathered is already His?

In answer allow me to introduce some concepts which are to be found in the
books of our Sages. The secular world and society are predicated upon the
idea that the choices we make in our lives ought to be based on the
anticipated results of those choices. People expect practical action to yield
tangible, predictable and often immediate rewards. Paradoxically, popular
opinion posits that indulgence in pointless, unreasonable behavior will result
in positive consequences. Directly in opposition to these thoughts, as
committed Jews our steadfast performance and observance of Hashem'’s
holy Torah and mitzvos often earns us the contempt and disdain from
society at large. What they fail to understand is two underlying aspects of
the nature of heeding Hashem'’s directives:

1. The primary reward for mitzvah performance is not found in this temporal,
finite world, but rather, in the eternal World to Come, as stated in the
Gemarah (Tractate Kiddushin 39B) in the name of Rabbi Yakov that, "There
is no reward for a mitzvah in this world [i.e., all reward is reserved for the
World to Come]."

2. Torah and Mitzvos are Hashem'’s directions of our way of life and will, in
fact, provide tangible benefit in this world.

These concepts are highly profound and their complete explication is beyond
the scope of this essay. We will therefore limit this article to what we can
say about the first point in the allotted space. The Rabbinical commentators
explain that the reason why reward for mitzvah observance cannot be in this
world is that since the physical, fleeting world is fundamentally flawed, it
therefore lacks the means to adequately reward the righteous. Such a




person's reward is reserved, instead, for the world to come. How pathetically
inadequate is any reward in this world. Rav Eliyahu Dessler (1892 -1953, he
was known as mashgiach ruchani of the Ponevezh yeshiva in Israel) declares
that if all the happiness and pleasure of a lifetime, coupled with the joy of
every person in every city and country who have ever lived, were able to be
concentrated into one moment, say for example if we could concentrate all
that into one pill, it still could not provide adequate reward even for the
smallest mitzvah compared to the delight man will experience in connecting
with Hashem in the world to come (Michtav MiEliyahu I, p 4-5)

Yet we do exist in the physical world and pragmatically we need physical
amenities for productive functioning. The great rabbis have therefore
suggested that the above notwithstanding a reward for mitzvah observance
is given here and now in this world in order that the mitzvah might be
enhanced in its performance both quantitatively and qualitatively.

A quantitative enhancement is achieved by spending more time focusing on
the mitzvah before its performance. This is what may be called a "hachana
to a mitzvah" - preparation for a mitzvah. The quantity of the mitzvah
increase by the additional time devoted to its performance. For example, one
might complete Mincha prayers in five minutes, while a quantitative
expansion of the mitzvah might involve setting aside some time in
meditation regarding the prayers about to be recited.

A qualitative increase is determined by the level of "hiddur mitzvah" -
beautification of the mitzvah - one brings to the mitzvah performance.
Although a kosher mezuzah might be procured at a reasonable cost, one
might subject oneself to some financial strain to obtain a mezuzah written
with a more exquisite penmanship.

A hachana to perform a mitzvah and a hidur mitzvah are both things that
one adds and does on his accord; not something that was demanded of him.
He therefore can receive abundance in this world, not as a reward per se,
but as providing the means with which to enhance the mitzvahs both
quantitatively and qualitatively as described above.

By saying “we will do and we will hear” - we will do prior to our hearing, the
Bnei Yisroel implied they will "do", meaning will prepare to perform mitzvohs
even before they hear the mitzvah, meaning the actual fulfillment of the
mitzvah.

But the statement of "Naaseh V'Nishmabh is not just a commitment to engage
in careful preparation to perform the mitzvah; it is also the acceptance of the
obligation to beautify the performance of the mitzvah. As our Rabbis
(Tractate Shabbos 88A) taught us, when Bnei Yisrael put 'Na'aseh' before
'Nishma', a Bas Kol (a Divine voice resounding from Heaven) said "Who
revealed to My children this secret that the angels use?" Performing a
mitzvah on the level of heavenly angels certainly qualifies as a true hiddur
mitzvah.

There is yet a third way in which to attain reward for mitzvah in this




world. As the Maharsha (Rabbi Shmuel Eidels (1555 — 1631) was a
renowned rabbi and Talmudist famous for his commentary on the Talmud,
Chiddushei Halachos. He is known as Maharsha which is the acronym of his
name) suggests that Rabbi Yaakov's claim mentioned in the Talmud cited
above, that reward is reserved exclusively for the World to Come refers only
to reward given to an individual for his good deeds. When the community as
a whole is deserving, however, the reward is, indeed, manifest in this world.
The Maharsha adds that all the Biblical promises for worldly good represent
reward for the community, rather than the individual.

The pasuk relating to naaseh venishma reads "And they said, 'Everything
that Hashem has said, we will do and we will listen". The ‘they’ is plural,
insinuating that the entire assembly of Jews at that time proclaimed " we will
do and we will hear".

The Bnei Yisroel were at that time worthy of receiving rewards for their
actions even in this physical world, firstly by what they meant by the words
"na’aseh venishma" and secondly, by how they said it, "biyachad" in unison.

We can now understand Hashem's request of "Vayikch li terumah", take for
me a terumah, in response to the Bnei Yisroel proclaiming "Naaseh
v'Nishmah". Since they offered to do more than the basic Mitzvahs, they
were obligating themselves to give something of themselves, something
more than what they were endowed by Hashem, namely the "hachana" ,
preparation, and the "hiddur mitzvah" , the embellishment of the mitzvah.
Hashem's response was therefore to ask that they further "give" of
themselves in contributing to the building of his Sanctuary.

Parshas Terumah: The More We Donate To Our
Synagogue The More We Receive

Mowmunaxa Tpyma: Yem 60sbLue Mbl NOXKEePTBOBaTb
cuHaroru Yem 6osblue Mol Monyyatb

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Ha aToit Hepene napuly siBnsieTcs Mowwuaxa Teruma. bykeanbHoe
0b6bscHeHne Teruma 4To6bl NOXXEPTBOBaTb AEHbIM UM YTO-TO LieHHOe Ans
[IOCTOMHOM NpuUnHbI. Kak ctux rnacut "M Bo3bMu ansi MeHst Teruma", eBpest
NOAM XXepTBOBaNM CBOM AeHbIM Ha CTPOMTENLCTBO XpaMa. TeM He MeHee,
NpocTas MHTEprpeTauunst 3Toro CTuxa TPYAHO NOHSATL. MoveMy6bl Topa
06paTNTbCA K HaM "B3Tb" NoXepTBOBaHWE Anst Anb-MOry4Yunii ??

He cneayeTt yenosek XepTBya Aap AaTb NOXeEPTBOBAHWE U HE MOJYyYUTb ero
?? KpoMe TOro, 3a4eM 3TO HYXHO, 4Tobbl HanucaTb, YTo lNoXxepTBOBaHNE
ans Anb-Morydeit paau ?? Bce 3anoBeau, Mbl COBEPLUIAEM B MAEANE AO/MKHbI
6bITb CAEMAHO C YMCTbIMU HAMEPEHUSAMM U 6€3 CKPbIThIN MOTUBBI.

Topa yTBepXaaeT, 4To rnaBHas uenb xpama 6bin ans Hannune Anb-
CUNbHBIN, YTOBLI OTAOXHYTL cpeay Hac. Kak cTvxa rocyaapcTs "v OHu




JOJDKHbI MOCTPOUTb XpaM un byay obutatb cpeaun Hux ". TeM HE MeHee,
KoHuenuus Anb-Moryunii orpaHu4ymBas cebst B 0IHOWM ManeHbKon 0bnacTy
WHTENNEKTYaNbHO AOBOJILHO CIOXHOM 3adayelt. Mbl Bce NOHMMaeM, 4To b-ra
MpUCYTCTBME BO BCEM MUPE, KaK rOBOPUT NPOPOK B 3TOM Hexene XadTapa
"Hebeca MOV CTYN U 3eMst MECTO A1l MEHS HOMM ya06HO ". Kak aTo
BO3MOXHO AN15 Aflb-CUNbHbINA, YTOBbI OFpaHNYMTb €ro cBsaToe Hannune B
(hunsunueckom onpeaeneHHon ob61acT U NOYEMy 3TO Haao ??

30ap y4uT HAc, YTO HaM, CMEPTHBIM, HE MOXET OLIEHUTb U OMbIT cflaBa Allb-
MOMy4YMnii B €ro HopManbHOM MOLLHOIO rocyAapcTBa. Takum o6pa3oM, Aslb-
MOry4ni1 HeOBXOAMMO OrpaHMuYMTL CBOE MPUCYTCTBUE B 3TOM MUPE, Kak
MOXHO TakK Bblpa3uTbCs ero NpUCYTCTBME OKMMAETCS TakuM 06pa3oM, YTobbI
MOXHO CBSi3aTb C. 34€Cb aHanornyHo BC Koraga conHue HaxoamTcs B NOSHOM
Cune 3TO HEBO3MOXXHO ANsl Hac, YTobbl CMOTPETL Ha CosHUe 6e3 Bpeaa Halue
3peHune. Koraa conHue CKpbIBaeTCs M OKMMAETCSl CBOK CUITY, TO Mbl MOXEM
OLIEHMTb KpacoTa M Tenso oT conHua. Mocne BHai Mcpasnb rpelumnnm
30/10TOM TENEHOK, N UX AYXOBHbIN YPOBEHb Obl/T CHMXEH ANb-MOMy4MiA
HeobX0AMMO OrpaHUYUTb €ro NPUCYTCTBUE ANSt HAC A1 MOAK/OYEHNS K
Anb-Moryumnid. ECTb 611aroyecTmBble €BPEU B KaXKAOM MOKONEHUM,
BOCMPUUMUYMBASA U MNOAKMOUYEHNS K ANlb-MOMY4YMin, FAE OHU HAXOAATCS,
MOCKOJIbKY OHM HE [O/MKHbI YyBCTBOBATb Ce6sl Anb-MOry4YmiA B OrpaHUYEHHOM
COCTOSIHUM.

Topa ncnonb3yeT TepMUH "Teruma" oT KOpHS DN, Tak Kak Npu AaTtb O
cebe, uTobbl ANlb-MOryunit Ha CaMOM AIENE Mbl NOABLEMHbIE CEDS U
BO3MO>XHOCTb NMOAK/MHYEHUSA K ANb-CUNbHbIN B €ro OorpaHn4yeHHoOM
COCTOSIHWMM. 60sIblE Mbl OTAAEM, TeM 60sbLUe Mbl, B CYLLHOCTMW, NPUHMMas,
KaK Mbl LEHUM ANb-CUNbHBIN B 6onee N3noXeHHoN AyxoBHOW cdepe. 3oap
AHaNOrMYHOM TOYKM, KaK 3TO FOBOPUTCS, UTO Mbl AO/HKHbI MPUHSTL HaLLK
3anoBeaun Co BCEMM Halla Cuna M NNaTuTb 3a 3anosean 6onbline AeHbru, a
He nostlyyaTb UX MO CHUXKEHHOW CTaBke unn becnnatHo. Koraa mbl
BbINOJIHAEM 3aMoOBeAM C CAMOMOXKEPTBOBAaHUS Mbl TOrZa NOAbEMHbIE HaLLK
Aywn 1 auctaHumMpoBaHue cebs 0T HEUNCTbIX Chs.

HaxMaHua nuweT, uto cnaea Anlb-MOIyUMiA, YTO CMYCTMIICS Ha XpaM Obin e
npucyTcTBue ¢ ropbl CuHai. Cuna Xpama npuiien oT Bnactu Topbl.
Mo3TOMy NOXXepTBOBaHUS AO/HKHO ObITb CAENaHO C YACTBIM HaMEPEHUEM,
KaK Mbl 3KBalpuHra Anb-Moryunii ¢ Topoi U AeHbr1, KOTopble Mbl
NnoXXepTBOBaTb (haKTUYECKU CO3AaeT

KOMHaTa ans Afb-CU/bHBbIA, YTOBbI OTAOXHYTb C HaMu. Kak Mugpatu
paccKasblBaeT HaM, YTO AJlb-MOTYy4YMiM HE MOXET AaTb HaM Topy, TaKkke He
faBasi cebs B BHeln-Mcpasnb. Kak Lapto, Y4To XXEHUTCS Ha CBOIO 0Yb, HO
OCTaeTCs B MafieHbKOM KOMHATE C NapoK, Tak Kak OH TaK NpuBS3aH K ero
[l0Yb.

Hawa cuHarora Xpam K, epTByst (pU3NYECKN U AYXOBHO B CUHArory Mbi
NoAbeMHbIE ce63 U COeANHEHNS C ANb-CUbHbIV B 60M1€E U3M0XEHHON
rocyapcTea. 30ap roBopuT, UTo cnocob 3HaeTe, ecnv Anb-MOry4uii cpeau
Hac, YTo6bl YBMAETb, KaK Mbl OTHOCMMCS K HaLLIMM 3anoBeau. bonblue
CTPacTu, Mbl BbICTaBUTLCA yXOBHOe 6osee Anb-MOryunid ¢ Hamu. MNycTb
BCEM HaM MPUIATU B CUHArOry C CUMbHLIM CTPACTb U UMETb NPUBUMENUIO




UMETb AJlb-MOry4mil XXuTb C HaMK B Hanbonee BO3BbILLEHHOE
cocTosiHme. Xopoume LLlabbaTt. Good Shabbos!

The Purpose of the Mishkan
Rabbi Rodney Weiss
Associate Member, Young Israel Council of Rabbis

The Midrash Tanchuma records a conversation between Moshe and HaShem
after the sin of the Golden Calf, in which Moshe implored HaShem to forgive
the Jewish people. Then, after he achieved success, Moshe asked: "How will
it be apparent to the nations of the world that You have actually forgiven
them?" HaShem replied: "Let Klal Yisrael construct a Mishkan where they
can offer korbanot (sacrifices) which I will accept as a sign of My renewed
love for Am Yisrael." The Midrash further explains that the sin of the Golden
Calf forced the shechina (G-d’s spirit) to recede to the heavens and the
Mishkan was the force in the world which caused its return to Earth.

There was a particular moment in time where the entire universe felt G-d's
presence — the time of the giving of the Torah at Mt. Sinai (kabalat
haTorah). As we say on Rosh HaShana, "You were revealed in Your cloud of
glory." At that moment in time the world stood in awe, for never before was
G-d's presence felt on that level. Unfortunately, as aforementioned, it was
short-lived; 40 days later, the Golden Calf was built and the Shechina
seemed to have disappeared from Earth.

This remained a reality until Rosh Chodesh Nissan of the second year from
the Exodus from Egypt. The dedication of the Mishkan represented the
return of the shechina to the world, as the Torah says: "The cloud covered
the Tent of Meeting and the Glory of HaShem filled the Mishkan" (Shmot
40:34). In fact, the Ramban writes that the purpose of the Mishkan was to
recreate the glory of kabalat haTorah, on a daily basis. According to the
Ramban, the Mishkan is a daily reminder to Am Yisrael of our commitment to
the Torah that we accepted at Har Sinai and the reward for unyielding
dedication is G-d's eternal presence resting with the Jewish people.

The Sefer Hachinuch writes that the purpose of the Mishkan is to raise our
hearts to a higher level of avodat HaShem (service to G-d). This is
accomplished by pure thoughts and arduous work which is required for
constructing a proper home in which G-d will dwell. What we see, according
to the Ramban and the Chinuch, is that the Mishkan is a place where
holiness has a profound effect on the Jewish people, whether as a reminder
of our responsibilities or as a method to enhance our form of worship.

In our times, when there is no Mishkan or Beit HaMikdash, we have two
temporary substitutes in which to achieve these goals. The first one is our
Batei Knesset — our shuls. As my Rebbe, Harav Mordechai Willig, shiita,
taught us, our shuls must be filled with kedusha (holiness). He emphasized
that, in shuls, Torah study must take place, tefillah (prayers) must be
appropriate and other activities must be in line with the sanctity of the




building. After these are accomplished, then our synagogues will become
places that are catalysts for achieving higher levels of worship.

The second one would be in our homes — places around which entire
foundations must be built around Talmud Torah and Torah values. Even our
secular activities must be guided based on these standards. As a Rebbe in a
Day School, I have always taught the children that, at home on off days,
what we learn in school must be practiced there as well. But this can only be
accomplished in @ home structured in a way that is worthy of G-d’s
presence.

Today, the moral standards necessary for such kedusha are often lacking.
We can no longer depend on world leaders to be our proper role models.
However, we are commanded to build a Mishkan in order to create a place
worthy of a resting place for the shechina. So, until Mashiach comes, we
must maintain high standards in our homes and synagogues to enable
people to continue to grow in avodat HaShem. Shabbat Shalom.

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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