Manipulation Principle
Rabbi Chaim Albert
Associate Member, Young Israel Council of Rabbis

One of Charles Dickens’ most suspenseful works was “The Mystery of Edwin Drood.” The novel
tells the story of a classic struggle between the engineer Edwin Drood and the orphaned Neville
Landless to win the heart of the lovely Rosa Bud. As the story proceeds, Drood mysteriously
vanishes and is believed to have been murdered. Subsequently, at least three suspects are
implicated. As the mystery unfolds, hints are dropped that incriminate various characters. In the
midst of writing the book, Dickens died without having finished the ending. When the
quintessential puzzle doesn't get solved, it hinders a reader’s appreciation and enjoyment of the
entire book.

Parshiot Bo and V/'aeira both appear to present this kind of challenge. G-d sends Moshe to
Pharaoh to plead for the release of the Jewish people, but is foretold that Pharaoh will not
consent. Moreover, Moshe’s own people do not listen to him, so Ka/ V' Chomer (certainly)
Pharaoh won't heed his warning. Parshat Bo begins with "Come to Pharaoh... and I will harden
his heart.” Even Moshe himself becomes frustrated with this process and asks HaShem: “Why
have you harmed this people” [Shemot 5:22]. Why was Moshe being sent on such an impossible
mission... where is Pharaoh’s free-will... what is the purpose of this sequence of events...?

We might get a grasp of the answer from looking at the Rambam’s approach to jealousy. In
Hilchos Gezeila Veaveida [1:9] the Rambam writes that if a person desires the object of his
friend and pesters him until the friend gives in and agrees to sell it, that would be a violation of
the negative commandment Lo sachmod (do not feel jealous). The Rambam reasons there
should not be punishment in such a case because, technically, feeling jealous is not an action.
Thus, it is a /av shen bo maasesh (a sin without an action). The Raavad, however, retorts that
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the acquisition of the item is an action, so why shouldn’t there be punishment? HaRav Yochanon
Zweig offers a rational approach. The problem is not just the desire, nor is it the acquisition.
Rather, the actual problem is the pestering of the friend, thus manipulating him into selling his
object. The thing that’s worse than stealing is manipulating a fellow human being and causing
him to feel as though he was being violated.

Let's use as an example the common American experience of buying a new car. First, there’s
the phone-call in which the initial terms are discussed. Then, the salesperson lures you into the
dealership where terms of the transaction can change faster than the weather. After having
spent several hours and feel worn out, you may finalize the purchase. The end process might
leave you with the feeling of having been pressured into buying something. Which brings us
back to the case of the manipulation used to acquire your friend’s object. That is what the
Rambam calls Lo Sachmod and, thus, there is no maaseh (action).

Pharaoh was a great offender of the “manipulation principle.” Slavery and domination were the
norm of his day, but for that he cannot be blamed. But Pharaoh forced Jews to build structures
in quicksand and then witness their collapse. He mandated that Jewish women do the heavy
lifting and backbreaking labor, and rendered skilled architects and engineers to perform mindless
work of picking wheat and grinding it into mortar. Pharaoh wasn’t out for mastery — he just
wanted to break the Jewish spirit. He wanted the Jews to feel manipulated, beaten, and lifeless.
In this vein, he ordered the B'nei Yisrael to perform purposeless work, humiliating tasks, and
chores that didn't allow for the experience of feeling fulfilled from using our talents and skill-sets.
In response, HaShem wanted to raise the Jewish spirit through a demonstration of His Yad
Chazakah (outstretched hand). He restored honor to the Jewish people through ten very public
plagues which helped to destroy the slave mentality. Each morning we bless G-d as Zokef
Kefufim, Matir Assurim — one who straightens the bent and frees the restricted. HaShem was
helping Pharaoh restore the Jewish Spirit that had become broken. This is the ultimate kindness.

The life lesson this captivating story teaches is that manipulation is the highest form of evil.
Often, we laugh at our triumphs in the business world, or at the changes of heart we might
cause in our social and family lives. There is a fine line between being an influential person and
being a manipulator. May it be HaShem'’s will that we clearly define this line and partake in
building the spirit of a friend — instead of breaking it. Shabbat Shalom.

The Weekly Sidra

"The Scourge Of Envy"
Rabbi Moshe Greebel Z"L

The Navi (prophet) tells us:

"And HaShem will create upon every dwelling place of mount Zion, and upon her assemblies, a
cloud and smoke by day, and the shining of a flaming fire by night; for upon all the glory shall be
a Chupah (canopy).” (Y'shaya 4:5)

What is the meaning of this Passuk (verse)? The Gemarah in Bava Basra 75a tells us the
following:

"Rabbah in the name of Rabbi Yochanan further stated, 'HaKadosh Baruch Hu will make seven




Chupos (canopies) for every righteous man. For it is said, "And HaShem will create upon every
awelling place.....” This teaches that HaKadosh Baruch Hu will make for everyone a Chupah
corresponding to his rank.” Why is smoke required in a Chupah? Rav Chanina said, 'Because
whosoever is stingy towards the scholars in this world will have his eyes filled with smoke in the
world to come.” Why is fire required in a Chupah? Rav Chanina said, 'This teaches that each one
will be burned by reason of (his envy of the superior) Chupah of his friend. Alas, for such shame!
Alas, for such reproach!”

Unquestionably, envy is one of the most reprehensible attributes that any person may
possess. And, much of the trouble and catastrophe that take place in this world can certainly be
attributed to the envy one man has for the other.

Why HaKadosh Baruch Hu makes one more successful, or wealthier, or more fortunate than
another ought to be perceived as an enigma, for only He administers to this world, and only He
is completely equitable and fair in His judgements, while we as human beings have not the
competence to comprehend such decisions. Of course, problems begin to ensue for us when we
pompously assume that we could do a better job of meting out justice. Without doubt, it is not
within the domain of mankind to second guess HaKadosh Baruch Hu, but rather, to accept His
judgements without casting any aspersions. Nonetheless, because we are mere flesh and blood,
at times this can be inordinately difficult.

In this week’s Sidra, we are given the best possible advice to escape from the ever present snare
of envy. Simply put, that is to mind one’s own business, and not to constantly perceive the
success of others. Concerning the ninth Makka (plague), Choshech (darkness) with which the
Egyptians were punished, the Torah tells us:

"They (Egyptians) saw not one another, nor any rose from his place for three days; but all the
Bnai Yisroel had light in their dwellings.” (Sh'mos 10:23)

The text Luach Erez (Rav Chayim Palagi 1788- 1869 of blessed memory) informs us that there is
no greater evil in this world than envy. And, the only antidote against envy is not to be
constantly aware of how well another might be doing, which is inferred to in the above Passuk.

That is, when people ‘see not one another,’ surely envy cannot ensue. And, as a result of not
involving oneself in another’s business, there will be ‘light in their dwellings.’

And, continues the Luach Erez, this most probably is thought in the advising of Yisro to Moshe
not to judge the B'nai Yisroel by himself, but rather, to appoint other judges to judge between
man and his neighbor:

"If you shall do this thing, and G-d command you so, then you shall be able to endure, and all
this people shall also go to their place in peace.” (Sh'mos 18:23)

And, Dovid HaMelech wrote:

"For yet a little while, and the wicked shall not be,; though you look well at his place, he will not
be there.” (Thillim 37:10)

That is, taught the Luach Erez, those who look only upon their own place ‘shall also go to their
place in peace,” while those who look at their neighbor’s station in this existence, and burn with
the fire of envy of why another’s place is greater than their own, ‘*He will not be there’ very




long. So conclude the words of the Luach Erez.
In conclusion, some of the best advice to humanity is taught in Pirkei Avos 4-21, where we find:

"Rabbi Elazer of Kapar stated, 'Envy, lust, and (the desire for) honor put a man out of the
world!™

Every one of the undesirable characteristics mentioned above is very injurious, since each
negates the moral teachings of the Torah, and render one unreceptive to mental and moral
excellences.

While one must at all times strive to better himself, it is still incumbent upon him to accept what
in the end HaKadosh Baruch Hu has relegated to him, without jealously viewing others who may
be more fortunate or more successful. For ultimately, the fire of envy will put him out of this
world.

May we soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in our
times. Good Shabbos.

Appreciation For Details
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

Since 9/11, we have all grown accustomed to the additional security measures that have been
instituted at airports and other public venues. Although they can be somewhat of a nuisance,
especially when we are late, most of us recognize that they are there to protect us and that the
TSA employees are actually there to keep us safe. Most of us are too busy or preoccupied to
express our appreciation to those security officers, but hearing this story might change that.
Rabbi Pesach Krohn related that he was once waiting to board a flight in La Guardia Airport
when two serious looking airport security guards approached him. Nervously wondering what
was about to happen, he was shocked to see one of them holding out a cell phone.

“Is this your phone?” asked the TSA agent.

Indeed it was. “Where did you find it? Rabbi Krohn asked the agent.

“When you passed though security, you left it in one of the bins” answered the guard. Then he
continued: “Truthfully, people leave things in those bins all the time, and it is virtually impossible
for us to recall what belongs to whom and to be able to return personal items. But you were
different, and we remembered you because of something you said as you passed us. You said to
us ‘Thank you for being here. I feel safer that you fellows are here’. Thousands of people pass
our security station every day. No one ever thanks us for the work that we do.”

Of the four parshiyos contained in our 7efillin, two of them are found in Parshas Bo. In the first
of these parshiyos, we find what appears to be an unnecessary statement. The posuk (13:4)
says “Hayom atem yotzim, b’chodesh ha‘aviv - The day you are leaving Egypt is during season of
spring”. Why is it important for us to know in which season the Jews left Mitzraym? Furthermore,
we all know that Pesach is in the spring, so obviously the Jews left Mitzrayim in the spring. Why
does the Torah need to point that out to us, and to the Jews as they were actually leaving?




Rashi explains that by telling us in which season Hashem took us out of Mitzrayim, the Torah is
pointing out an extra dimension of kindness that Hashem did for us. Hashem knew that after
leaving Mitzrayim the Jews would spend a great deal of time travelling through the desert, first
to Har Sinai to receive the Torah, and then on to Eretz Yisroel. So He took us out at a time that
it is comfortable and convenient to travel. Travelling in the cold, rainy winter when the roads are
muddy and slippery is not so pleasant, and traveling through the dessert under the scorching
summer sun can be torturous. So Hashem chose the spring, a season that is not too hot, and
not too cold, but perfect weather to travel. The Torah wants us to appreciate that chesed and
therefore points it out to us.

We all understand the importance of hakaras hatov — being thankful - but appreciating the
weather conditions under which we left Mitzrayim is not something most people would have
focused on. If someone had asked the Jews who were suffering in Egypt what season they
would like to be released, they would probably have responded: "We don't care when we leave,
just get us out of here!” The significance of being freed from slavery overshadows the
importance of the weather as they were leaving. The unfortunate prisoners who were freed from
concentration camps were not worried about whether it was raining or snowing or hot or cold on
the day that they were liberated. They were so happy to finally be free that they probably didn't
even notice the weather. Yet the Torah expects not only our forefathers who experienced the
Exodus, but all Jews, throughout the millennia, to remember that extra chesed that Hashem did
for us, and to thank Him for taking our ancestors out during a time of year that travelling would
be pleasant.

We learn from here one’s responsibility to be makir tov— to show appreciation. Being thankful
requires noticing all the components of the chesed that is being done for us. A general “Thanks
for everything” may not suffice to adequately express the appreciation we should feel.

We see a second lesson as well. We see the proper way to do a chesed for another person.
Sometimes when performing an act of kindness, we allow ourselves to be satisfied by fulfilling
the basic needs of the other person. We don't bother to fulfill every detail that can enhance the
experience of the beneficiary. We have a mitzvah of vhalachta b'drachav, to emulate the ways
of Hashem. Hashem didn't just say “It's enough that I am freeing the Jews from slavery and
torture! I need not be concerned with the weather at the time. After all they will be so happy to
go free!” But He made sure that the trip out of Mitzrayim would be in the most pleasant,
comfortable conditions possible. Just as Hashem does chesed in a way that addresses every
detail of the recipient’s comfort, so should we. Good Shabbos.

Pesach: Redemption in Word and in Deed
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

The pasuk in this week’s parsha [1] reads D21y Ty 11221 1% PN N 127N NX DNNNRA- you
shall observe this matter (these words) as a decree for yourself and for your progeny forever.
The next pasuk [2] states NX DNINAA 12T /XD DDD NN AWK YIRN DX INQN D A
NXM NMAayvN- it will be that when you will come to the land that Hashem will give you, as He
has spoken, you shall observe this service.

Apparently there seem to be a few discrepancies between these pesukim. The first pasuk ‘you
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shall observe these words’, whereas the second pasuk says ‘when you will come to the land etc.
you shall observe etc.” Also,the pesukim use different terminologies to describe the mitzvohs,
first using ‘observe these words’, and then ‘observe this service'. This is even

though both verses refer to the same mitzvah, that of the korban Pesach (Pesach sacrifice).

A simple solution to this is that there are actually two ways one can fulfill the requirement of
sacrificial offerings: One way is the actual bringing of the sacrifice, the second way is through
the study and recital of the laws pertaining to the specific sacrifice which will pertain when the
Bais Hamikdosh will no longer be standing. By learning the laws of the sacrifice it is considered
as if we physically offered the sacrifice. Chazal[3] relate that we derive this from the

pasuk[4] 1'Now 019 NnYwn- so will we render forbullocks the offering of our lips, implying
that through our prayers and our Torah study which are “offerings of our lips”- we actually fulfill
our sacrificial requirements.

This leads us to suggest that the first pasuk is speaking about fulfilling the mitzvah of offering
the Pascal sacrifice through prayer and study. It therefore says that ‘you shall observe

these words as a decree for yourself and for your progeny forever’. Through our words, our
prayers and study, we and our offspring can merit to fulfill this Mitzvah throughout all times even
in generations when there is noTemple. However, the second pasuk refers to the period of time
when the Beis Hamikdash stood; it therefore says ‘when you will come to the land that Hashem
will give you etc. you shall observe this service’. It explicitly states that it is when we are in our
landIsrael implying to the period that the Temple stands, and then we can actually observe this
service.

The Zohar Hakadosh[5] teaches that in Mitzrayim "dibbur" -speech- was in galus - exile. Exile is
not purely physical and political; exile is also a spiritual reality. The faculty of speech, according
to the Zohar, was in exile.

The great Chasidic Rebbes explained what the galus of speech entailed. Dibbur in exile actually
meant that the Jewish people in Mitzrayim could not even pray or study the Torah because their
ability to communicate with Hashem was absent. This is what is meant when we say that

their "speech" was in galus.

Reb Asher of Stolin[6]explains the pasuk[7] nane” wrx 292 NaxT- If there is concern in a
man's heart, let him cast it down, using the Hebrew word ya-sche-na. 'Siach’ is one of the
Hebrew words used to denote prayer. The root of the word yashchena written in Hebrew has the
same letters as siach. Thus he explains the pasuk as meaning that the capability of unburdening
ourselves through tefilah —prayer- relieves us from our worries. The absence of the relief
provided by prayer is an element of our galus that generates a crushing solitude.

The Zohar’s idea is supplemented with a teaching from the Arizal [8] [9]who says that the word
‘pesach’ itself contains has a mystical message within it. Pesach is formed with three letters:
Peh, Samech, and Ches. He says that pesach can be read as two words,: Peh and Sach, literally
"the mouth speaks." This indicates that Pesach is also a celebration of the regained ability to
connect with Hashem through prayer.

In Tefilas Maariv (Evening prayers) we recite D21y MNN DDA DX 1NY NX X¥M- and He
removed His nation from their midst (the Egyptians) to eternal freedom. The Sfas

Emes [10] asks, “how can we say that Hashem removed us from Mitzrayim to eternal freedom
when we are still in galus”? He answers that Chazal [11] say pOIWY M X9 1IN 1272 X
NN2- only one who studies Torah is truly free. Hashem took us out ofEgypt in order to give us
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the Torah. As it the pasuk states, [12] 7NN DY D'ROXN NX NITAVN DMI¥NAN DVN DX XNIN
NN— "when you will take the people out of Mitzrayim you will worship Hashem on the
mountain". Rashi explains that this refers to the giving of the Torah on Mount Sinai. Hashem was
relating to Moshe that this merit is what enabled them to be eligible to be redeemed from Egypt.
Our exodus from Egypt is considered to be an eternal freedom since this was only on the
condition that we would accept the Torah. Hence our exodus from Mitzrayim enabled us to be
truly and eternally free.

We now can understand the reason for these two distinct ways to commemorate our being
delivered from Egypt as a twofold salvation: our physical liberation, and the liberation of our
being able to gain spiritually by being able to study Torah and pray to Hashem. This is why when
we commemorate our physical salvation we have only a mitzvah of offering the Paschal
Sacrifice . This relates to our physical salvation when we are still actually free- when we are in
our land and the Temple is standing. However, when we commemorate our spiritual

salvation, the salvation of our "dibbur", that we can now speak to Hashem through our tefilos
(prayers) and through our Torah study, this was an eternal salvation which we are therefore
required to commemorate in all times, even when we are still physically in Exile. Good Shabbos.

[1] Shemos /
Exodus12:24

[2] Shemos / Exodus 12:25

[3] See Tractae Menachos 110A, B

[4] Hoshea 14:3

[5] Zohar Shemos 25:b

[6] Reb Asher of Stolin (the 1st), 1760-1828, he was the son of Reb Aharon HaGadol of Karlin,
he was the third Rebbe of the Karlin-Stolin dynasty, and the first to have his residence in Stolin.
[7] Mishlei / Proverbs 12:25

[8]. Rabbi Yitzchok Luria (1534 - 1572) He was perhaps the greatest Kabbalist. The vast majority
of the Arizal’s doctrines were recorded posthumously by his pupil (Rabbi Chaim Vital) which had
a great influence on later Jewish mysticism and on Chasidism.

[9] See Shaar Hakavonos Mitzvahs Pesach chapter 4

[10] The Sfas Emes, Reb Yehudah Leib Alter (1847-1905) was the second Rebbe of the Gerer
Chassidim and the grandson of the Chiddushei HaRim.

11] Tractate Avos 6:2

[12] Shemos / Exodus 3:12

Matzo: The Bread of Revelation and Redemption
Mowuaxa bo: Maua: Xne6 OtkposeHus n CnaceHus
Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

PaBBuH LLIBa6 nonpocnn CBOMX CTyAEHTOB: Kakue NPOAYKTbl NMUTAHWS COCTABNSIOT CTpeMJIeHMe
yenoBeka bbiTb CBOGOAHBIM YeoBeKOM, x/1e6 unn Maua? Kasanock 6bl, UTo X116, KOTOpbIN
6oraTt 1 NonoH, Kak 310 66110 paspelleHo 6poanTb, AOMHKHBI NPeacTaBnsTb cBoboay U
6oraTcTBO. XOTS, NIOCKUM TPyAHO NPOCTO MaLa, YTo He 6b110 pa3pelleHo 6poanTb AOMKHbI
MpeACTaBsiTb U MNONHOCTLIO peanim3oBaTb CBOM NMOTEHLUMAN AO/MKEH NPeacTaBnsTb coboi
pabcTeo. MNMoyeMy Mbl 3TO Mauy Ha Necax, ecnn oHa npeacTasnseT naeH u pabcreo?
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Araga yuuT Hac, 4YTo Mbl €auM Mauy Ha lecax B MaMsTb M BOCCTaHaB/MBAIOT NULLY, KOTOPYIO
€BPENCKNIA Hapoa €1, Kak OHW BbilM 13 Ermnta.Topa Aanblue roBOPUT HaM, UTO EBPENCKUI
Hapoa en Mauy, NOTOMY YTO OHM 6blIM U3rHaHbl U3 ErnTa u He 6bIN0 HUKAKOro BpEMEHW Anis
xneb pactv. Pas LLIBab cnpalumBaeT, eBpen roTOBUIIUCh BbIMTM M3 HOYHOE BpeMsi B 15 HUCCOH,
OHW, 6e3yCnoBHO, MO0 MOArOTOBMTL Xed BCIO HOUb, NPEXAEe YeM OHM NMOKMHYNM ErvneT B
MepBoi NOMIOBUHE AHS.

MexunTa 06bsCHSIET, YTO, KOrAa EBPENCKMI Hapoa Bbiwen u3 Erunta Tecto He 6poanTb KU3-3a
YyaECHOro OTKPOBEHUSA Aflb-MOIYUMil U HE U3-3a OTCYTCTBUSI BpEMEHWN. TECTO, Ka3anoch,
noTepsiaia CBOK CNocobHOCTb cbpaxkmBaTb, HO Kak? U noyemy?

Ectb Tpn cocTaBnsiiowmne, Heobxoammble Anst MPOM3BOACTBA APOXOKEBOMO TECTa: Myka, Boda U C
TeuyeHneM BpeMeHu. EBpelickuii Hapoa 6bin MyKy 1 BOAY, U OHM, Ka3anoch, 6bI/10 OCTaTOUYHO
BPEMEHM, a Takoke. TEM HE MEHeE, NMOCKOJIbKY Aflb-MOryUYMniA BHE OrpaHUYEHNIN BPEMEHM, KOTAa
OH saBun Cebsi B Ty HOUb, BpeMs 6bIf10 NpMOCTaHOBNEHO. Koraa Anlb-MOryunit UCKY TN
€BpencKknit Hapos, 3eMns ErmneTckas ucnbiTan oTKPOBEHWUE cnaBbl Anb-Moryyei rogos. B
pesynbTaTe, 6poXKeHVE HE MOITIO MPOMU30MTU, MOCKO/BbKY HE XBaTasio TPETbEFO UHIPEANEHT
TeyeHveM BpeMeHn.HecnocobHOCTb TecTa Ha 6poXXeHne NPsIMbIM CNEACTBMEM OTKPOBEHUS Anb-
MOry4mnii. Mo3TOMY, KOra Mbl CMOTPMM Ha KYCOK Mallbl, Mbl SIB/IIEMCS CBUAETENSAMM Ha
NposiBfieHWe OTKPOBEHMSI ANlb-MOFy4MiA, YTO Npom3oLuno B ErvnTe.

PaB LLIBab6 06bACHSAET, UTO MaLla MMEET ABONHYIO OKPACKY, CBA3aHHYH € HUM.C OIHON CTOPOHbI
3T0 "CMMBON UCKYNNeHus", a C ApYroi CTOPOHbI, OH cunTan 3710 "xneb 6egHocTn". Kak Maua
6bIsIM OAHOBPEMEHHO MpPEeACTaB/IEHbl TakMe NPOTUBOMOSIOXHbLIE 3HAYEHMUS?

Maua npeactaBnsieT 06a kadectsa. C OAHON CTOPOHBI, KOra Mbl paccMaTpuBaeM M NoTpebnsTh
MaLly Mbl OTMEYaeM OTKPOBEHWE CriaBbl Aflb-MOry4Yeld rofoB. A C Apyrovi CTOPOHbI, MaLa
npeacraensieT xneb 6egHska B NpaKTUYECKOM CMbICNE, Kak pab He MMeeT BpEMEHWN, YTOObI
No3BO/INTb TECTO 6pOAUT.

B Houb lMecaxa Mbl paccMaTpyBaeM U NOTpebeHnst Maubl, @ He ByxaHKky xneba. Mbl Tak, a He
MpOCTO 3anoMHUTb TPYAHbIE BpEMEHa M Hally 60opbby B ErvinTe B kayectBe paboB. Ckopee
BCeEro, B BOCCTaHaB/IMBaKOT U MOMHUTE, OTKPOBEHWNE CliaBbl Aﬂb-MOWHMVI, YTO Mbl NEPEXU/IN B TY
HOYb, Kak bblna NpUOCTaHOBNEHA BpeMS U XapakTep.Topa yYuT Hac, YTO UCTUHHOE MOHATUE
cB060abI, He dr3nYeckn 6biITb CBOOOAHBLIM YENOBEKOM, U KOTAA OH MOXET KOHTPOSIMPOBaTb CBOM
MHCTUHKTbI M >XX€NaHUs, KakK OH XOl-IeT.MCTI/IHHbIl‘/JI CMbICN CBO60,C|,bI, Koraa Mbl UCMbITbiIBAEM
OTKpOBEHNE AJ'Ib-MOFyl-IVIﬁ N NPNOCTAHOBUTb Hall MHCTUHKTbI N XXENAHUA K XXEeNaHUIO Anb-
MOTYYUIA.

[JaBaiiTe BKOYMTL COOB6LLEHME MaLbl B Te4eHWe Bcero roga. Mpaeaa v cMbicn cBobosbl
NPUXOANT OT KOHTPOJIS HALLW XeNaHUs 1 NoXenaHus K Bosie Halero cosaaTens. Kak ¢ 3emneii u
OrpaHMYEeHHOro Maubl Mbl JOMKHbI CAEPXUBATb CBOM XXENaHUSi CTPEMUTBLCS K OTKPOBEHWIO CraBbl
Anb-Mory4yein B Hallel XM3HM U 0TKa3aTbCs OT 3aMaHuMBOM 6oraTbili U pa3gyTblit Xn1eb, KOTopbii
npeacTasnsieT Hally onyxwume >xenaHus n HeobysaaHHble nopbibl. Xopowue LWabbaT! Good
Shabbos!




Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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Empathizing with Pain of Others
Rabbi Aharon Ziegler
Associate Member, Young Israel Council of Rabbis

Makkat Bechorot, (the plague of death on every first born) the tenth and final Makkah, was too
much for Pharoh to tolerate. Every house in Mitzrayim (Egypt) suffered the death of a first born
child. Even the royal palace of Pharoh could not escape the Malach HaMovet, the Angel of Death.
Had GD sent this tenth Makkah at the beginning, as the first Makkah there would have been no
need for the next nine Makkot, because Pharoh would have relented and let our people go. But
that was not what GD wanted for Himself, nor for us. GD wanted us to see the wheels of justice
unfolding before our very eyes. The first nine Makkot were totally punitive in nature. They
served no other purpose than to show our people, then and now, that there is a Dayan HaEmet
(a true and Divine Judge) that rules the world.

Our people saw these things and certainly appreciated what HaShem was doing on their behalf;
they internalized the events, but made no symbolic reminders to eternally remember them. The
Jewish people do not have a Zecher (remembrance) of other people sufferings. Only the last
plague, the Makkat Bechorot, which was the Makkah of Geulah- of freedom and redemption (in
addition to the death of Egyptians), only that Makkah deserved a Zecher- namely, the Mitzvah
of Pidyon HaBen.

That was on a national level. However, individual families did do things to insure that their
descendents would forever remember the events of their lives. A family that suffers needs no
reminders of their anguish and bitterness; it becomes indelibly inscribed on their bodies and in
their memories. But a family that only observes the suffering of others; needs such reminders.
One such family was the family of Levi, the third son of Yaakov, whose tribe in Egypt enjoyed
special privileges.

Our Sages teach us that the entire tribe of Levi was never enslaved throughout the period of
Egyptian bondage. Levi, the third son of Yaakov knowing this prophetically, was concerned that
his children might grow up having no sense of the suffering that the rest of Klal Yisrael was
experiencing. Levi decided, to do something that will leave an impression upon his descendents-
so that despite the fact that they were not physically enslaved, they will at least be able to
empathize with their brethren who are unfortunately suffering.




Despite the fact that Moshe was geographically removed from the enslavement, and despite that
he was now 40 years removed from it in time, the first association that GD made at the Burning
Bush was with the plight of Moshe's brethren in Egypt, and Moshe felt their pain. He felt their
pain because Levi did something concrete to make sure that their suffering is not forgotten. We
can learn from this that to truly empathize with someone’s pain, it is not sufficient to say, “I feel
your pain”. One must do something tangible as a permanent reminder.

During World War Il, the Rebbetzin on Rav Aharon Kotler did not put sugar into her tea.
Fortunately, she and her husband escaped the holocaust, but she was fully aware of what was
happening in Europe. She wanted to identify with the suffering of her brethren so for the entire
period of the war, she did not sweeten her tea. One could well ask, “What good does that do?”.
It certainly did not mitigate the suffering of the Jews, but at least from her perspective, every
time she had a cup of tea, she was forced to think about what was happening with her brethren
and sisters in Europe. Similarly, Rav Moshe Feinstein did not allow any music to be heard in his
house during the entire period of WWII.

To empathize with others, one must do something physical and make it become part of his
everyday life. Otherwise, people usually become momentarily inspired, but then life goes on, and
with the passage of time, the tragedy is forgotten. The only way to capture the emotion of and
make it last, as long as the other is still suffering, is to put it into concrete form that will provide
a constant tangible reminder. Shabbat Shalom.
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