Yosef's Hand
Rabbi Moshe Teitelbaum
Mara D'asra, Young Israel of Lawrence-Cedarhurst, NY

For Yaakov Avinu “it was the best of times; it was the worst of times”.

How conflicted must Yaakov have been? His beloved son, Yosef was still alive.
Yaakov, Yosef and his brothers would soon be reunited. This reunion presaged the
unfailing unity of the Jews as a nation, forever on. But they would reunite in Egypt.
And Yaakov and his children were to remain in Egypt for generations, and he knew
it.

Yaakov was gripped with fear. What would become of his Children of Israel in
Egypt? Ancient Egyptian culture was infamously shameless. The typical Egyptian’s
lifestyle was licentious, beyond the parameters of what today’s most radical liberal
would contemplate. Canaanite culture was puritanical, when compared to that of
ancient Egypt. Incest was not taboo in Egypt. Brothers and sisters married each
other, particularly among the royals. They were merely imitating various gods who,
they believed, did likewise. Folktales of the Egyptian gods are seamy beyond
imagination.

Yaakov feared for our future. How could the Shevatim raise the Children of Israel in
such a milieu?

God sought to assure Yaakov that his descendants would be moral, God-fearing
people. He didn't promise Yaakov a miracle. Rather, God assured Yaakov that there
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is sufficient power in the force of good vested in his children, that there is adequate
strength in the decency and elegant modesty of Yisrael such that even in Mitzrayim
we would maintain our moral bearing.

God promised this in the following words: “V'Yosef Yashis Yado Al Eynecha”. “Yosef
will place his hand upon your eyes.” Rav Tzadok explains that God informed Yaakov
that Yosef’s righteousness, his strength and courage in face of every temptation, will
be shared by all of Yaakov’s children. Yosef would protect Yaakov's eyes.

Why the eyes? Because the heart desires, the eyes behold, and the heart then
desires even more. Our Torah therefore says, “V'lo Sasuru Acharei Levavchem
V'acharei Eyneichem...” Hashem promised Yaakov that Yosef will protect Yaakov’s
eyes. Meaning, all that Yosef’s survival, alone, in Egypt stands for, will protect
Jewish eyes from following what could draw us wayward. Yosef blazed a trail of
morality and the family of Israel would follow. [Pri Tzadik, Vayigash]

The Taam ("Trupp”), the cantillation of “V’lo Sasuru” Acharei Levavchem is Kadma
V'azla. Kadma V'azla means something that is perpetual, something that is ongoing
and requires our constant attention. What was true of the need to protect our
innocence in Egypt remains true to this day. Our efforts to avoid partaking in what
our eyes see must be ongoing. What Jews have done to maintain standards of
morality must continue and, at times, has to be expanded. It has to be Kadma
V'azla.

With Yosef’s help, we succeed. We succeed in raising holy Jewish children. The
emergence of every upstanding, young Torah observant family in face of the cultural
influences we are exposed to, is nothing short of miraculous. It is proof positive that
God fulfills, to this day, His promise to place Yosef's protective hand on our eyes.

The forces militating against the traditional Jewish family have never been more
threatening. Consider how we are thought of, in our time, in much of society around
us. How do many progressives and their leaders regard a Jew who will not ride on
Shabbat; who will not brew a fresh cup of coffee on Shabbat? How do progressives
regard a Jew who prays daily, not just once a week? How do they regard Jews who
pray exclusively in Hebrew; who insist on marrying other Jews, exclusively; who
stubbornly define marriage as the union of a man and a woman?

The insistence of observant Jews to tenaciously, if politely, maintain our Chumash
and Talmud-based faith is, at the very least, a source of consternation to many. And
they say so. As a result, the continuation of such practice of faith on our part is
upsetting to some Jews as well. Some of our beloved Jewish brothers and sisters are
uncomfortable around us and because of us.

The chagrin has been (almost) openly expressed in political circles as well. When
Hillary Clinton, as Democratic Party candidate for president of the U.S. spoke
disparagingly of a “basket of deplorables” who support her opponent, she was
speaking about observant Jews as well, whether she meant to or not. We are guilty
of not embracing, with full throated allegiance, the progressive agenda of liberalism
that stands in opposition to many traditional Jewish religious beliefs. We do not




believe in new definitions of marriage. Generally speaking, we do not believe in a
woman'’s right to abortion on demand. Most observant Jews, even among those who
support a two-state solution to the Arab-Israeli conflict, do not embrace the right of
“Palestinian” Arabs to self-determination, so much as they see no other possible
remedy (to endless blood-shedding) on the horizon. Much of the progressive agenda
relating to income inequality (redistribution of wealth) is anathema to Jewish
tradition. So we Orthodox Jews are somewhere in that basket, perhaps right
alongside what high-ups in the Clinton campaign called “backwards” Catholics. After
all, if a Catholic in America is “backwards”, what, pray tell, are observant Jews?

In America 2017, being a Shomer Torah U'mitzvot is no longer logistically impractical
nor is it openly criticized, but it is culturally challenged.

Not to fear. Yaakov was told: “Al Tira Mei'rda Mitzraymoh...” God was telling Yaakov,
and telling us, that we have what it takes to succeed in raising generations of very
fine, upstanding young men and woman. Different as we are from much of our
fellow man, we recognize our moral imperative and bear with us a sense of
historical responsibility to both God and man.

We follow in Yaakov’s and Yosef’s footsteps. We don't, literally, cover the eyes of
our children; of course not. Unfortunately, our children see and hear everything that
contemporary culture encompasses. They are fully aware of so much that runs
contrary to our tradition, contrary to our moral and religious sensibilities. But as
Jewish parents, as Jewish fathers and mothers, we set a living example of virtue. In
their most formative years and through young adulthood, our children witness our
moral judgments, daily. They see their parents eschew much of what the prevailing
culture touts as the norm. They see our embrace of Torah, our emphasis on human
kindness, inclusive of our commitment to the improvement of society, generally.
They see that we don't live indulgent, self-absorbed lives. Responsible Jews are
exemplary parents, readying their children for productive Jewish life. Internalizing
what they have imbibed in the form of Torah values, our sons and daughters are
equipped to lead lives of joy-in-Torah and Mitzvot, lives of Jewish fulfillment and
meaning.

Thankfully, Yosef’s hand remains with us, gently placed upon our eyes and upon the
eyes of our children.

Shabbat Shalom

The Weekly Sidra

"A Difficult Decision”
Rabbi Moshe Greebel Z"L

In his last words to the brothers Shimon and Levy, Ya'akov Avinu states the
following:

"Shimon and Levy are brothers, instruments of cruelty are their swords. My soul, do
not come into their council; to their assembly, let my honor not be united; for in




their anger they slew a man, and in their wanton will they lamed an ox. Cursed be
their anger, for it was fierce; and their wrath, for it was cruel; I will divide them in
Yaakov, and scatter them in Yisroel.” (Braishis 49:5-7)

Now, it is @ known thing that after Sh’chem, the prince of the city of that same
name, kidnapped and sodomized Dinah, the sister of Ya'akov’s sons, the male
inhabitants of Sh’chem were tricked into agreeing to circumcise themselves in order
to intermarry with the females of Yisroel. And, the following took place:

"And it came to pass on the third day, when they (males of Sh'chem) were sore
(from circumcision), that two of the sons of Yaakov, Shimon and Levy, Dinah’s
brothers, took each man his sword, and came upon the city boldly, and slew all the
males.” (B'raishis 34.:25)

And, later in the Torah in Sefer Bamidbar, Zimri, a chieftain of the tribe of Shimon,
grievously sinned in public:

"And, behold, one of the B'nai Yisroel (Zimri) came and brought to his brothers a
Midianite woman (Kozbi a princess of Midian) in the sight of Moshe, and in the sight
of all the congregation of B'nai Yisroel (to sin with her), who were weeping before
the door of the Tent of Meeting.” (Bamidbar 25:6)

On our original Passuk (verse) of this week’s Sidra, Rash/has the following to say:

“My soul, do not come into their councdil..... refers to the act of Zimri. For in their
anger they slew a man..... refers to Chamor (king of Sh'chem) and the men of
Sh'chem (who were ruthlessly murdered by Shimon and Levy).”

Regarding this Rashi, the Dubno Maggid (Rav Ya'akov Ben Volf Kranz 1740- 1804) of
blessed memory, gives us the following observations to consider.

It can be well realized that a Mitzvah which imparts a physical benefit to the body is
harder to fulfill purely L'Shaim Shamayim (for the sake of heaven) than a Mitzvah
which entails a physical discomfort. It is psychologically easier to fulfill the Mitzvah
of a fast day purely L'Shaim Shamayim than it is to fulfill the Mitzvah of Oneg
Shabbos (enjoying oneself physically on the day of Shabbos by eating, drinking,
resting, etc.) L'Shaim Shamayim.

The slaughter of the males of Sh’chem for that matter, contains within it the very
same concepts. If Shimon and Levy were vengeful in their actions purely for the
dishonor personally done to their sister, this act would be one of the Yetzer Hara
(evil inclination), and purely a transgression. Nevertheless, if this act were done
without any personal involvement against anyone to avenge the honor of HaKadosh
Baruch Hu in that no man may dishonor a daughter of Yisroel, this would be an act
of the Yetzer Tov (good inclination), and an honorable thing to have done.

Basically though, taught the Maggid, such inclinations (whether for personal reasons
or not) are firmly hidden from the rest of us in the hearts of individual men,
whereby others never truly know what spurred any actions on. Only HaKadosh
Baruch Hu, Who reads the hearts of man, can know the true tendencies of such
actions.




Nonetheless, continued the Maggid, while such motives good or bad, are unknown
to other men, Ya’akov Avinu did all possible to determine if the actions of Shimon
and Levy to the city of Sh’chem were done purely L'Shaim Shamayim or not, a most
difficult task for any human to accomplish. How would he have undertaken this?

The Maggid tells us that when Ya'akov saw in the future that Zimri of the tribe of
Shimon would sin so shamefully, he immediately had his answer. For, the act of
slaughtering the males of Sh’chem was an act whereby Shimon and Levy risked their
very lives attacking an entire city. And, had they risked their lives purely L'Shaim
Shamayim, the impression upon them would have been so great that no heinous
sinning would have ever plagued their families afterwards. It is as we learn in the
Gemarah of Shabbos 130a:

"It was taught that Rabbi Shimon Ben Gamliel said, 'Every Mitzvah which they
(Yisroel) accepted with joy..... they still observe with joy. While every Mitzvah which
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Therefore, concluded the Maggid, since the family of Shimon through Zimri sinned
so appallingly in public, it proves that the risking of the lives of Shimon and Levy
against the city of Sh’chem was not done purely L'Shaim Shamayim, but rather, out
of sinful personal vengeance and revenge for their sister. And so, prior to his death
in Egypt, Ya'akov’s words to these brothers were hard indeed.

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in
our times. Good Shabbos.

Sensitivity Training
Rabbi Binyamin Hammer
Director of Rabbinic Services, NCYI

As Parshat Vayechi, the concluding Sedrah of Bereisheet, comes to a close, we read
of the intrigue and challenges in previous parshiot — dreams and destiny come to
fruition. With the brothers now united, the baton of Torah leadership has been
passed from Yaakov to Yoseph. The Bnei Yaakov will be faced with their greatest
challenge — an enslaved galut (exile ) that will last 400 years, a trial by fire to forge
Am Echad - the Bnei Yisrael. Yet, it appears that more intrigue is found at the
beginning of this parsha. As Yaakov nears death, he makes Yoseph swear that he
will bury him in Canaan — specifically the Ma‘arat Hamachpela, the cave in Chevron
next to his wife Leah (not with Yoseph’s mother at Kever Rachel near Beit Lechem).
Rashi [chapter 48, verse 7] explains that Yaakov was questioning how he could
request this of Yoseph, being that Yaakov did not bury Yoseph’s mother in the
Ma'arat Hamachpela. Quoting the Navi and Talmud, Rashi tells of the famous
prophecy in which HaShem instructed Yaakov to bury Rachel in the specific spot that
will become a source of comfort for Klal Yisrael in future exiles — as it is today. What
a special chizuk (comfort) it was for Yoseph to know that his saintly mother Rachel
would have an everlasting memorial in her own right, and as the mother of all the
Jewish people, she will plead to HaShem for mercy throughout history.

But in verse seven, it seems the text is giving a different version of what Yaakov




shared with Yoseph. Yaakov appears to be apologetic and hesitant as he explains
that his beloved wife, Rachel, died while traveling on the road outside Beit Lechem
near the Ma'arat Hamachpela, and that he buried her “there” on the side of that
road. What possible chizuk could Yoseph have felt from getting such an answer?
How would knowing that his father buried his mother on the road (not even in the
city of Beit Lechem, and within a short distance of Chevron and the Ma’arat
Hamachpela) make it clear to Yoseph why he should fulfill his father’s request?

Perhaps, one explanation could be that Yaakov was teaching us a lesson on how far
a human being must go to show sensitivity to another. Yes, Yaakov Avinu was
speaking to Yoseph HaTzadik, a man who reached great heights of perfection while
facing painful challenges of brotherly animosity — exile from his family,
incarceration, and more. But while Yaakov was speaking to his most beloved son,
who was also his chavruta (study partner), and the son that would lead the Jewish
people after his death, he was also speaking to a child whose mother tragically died
during childbirth, leaving a painful and unimaginable loss. The apologetic and
hesitant /ashon (wording) of the verse reveals a Yaakov Avinu, who senses how this
tragic loss must feel to a child, and who transmits to Yoseph, his orphaned son, the
pain and grief that he, himself, went through, while wondering if he did everything
possible for his most beloved wife. Yaakov was explaining to his child, the true
emotions he felt for his son’s mother, and that he buried her on the road, not even
in a city, because HaShem told him that was the thing to do.

Being sensitive to the feelings of others, by seeing through their eyes and constantly
examining our true intentions, are the legacies that Yaakov Avinu has bequeathed to
us. They are the attributes he pushes us to strive for as an Am HaNivchar, a Holy
and sensitive Chosen People.

Chazak, Chazak v'Nischazek!

When Ignorance is Essential (nhot

blissful)
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

In this week's parsha prior to Yaakov's departure from this world, Yaakov tells his
children: “He'asfu v'agidah lachem es asher yikru eschem b'achris hayomim - Gather
around, and I will tell you what will happen at the End of Days" (Bereishis 49:1).
However, this information is never revealed. Instead, Yaakov commences to either
admonish or bless each one of his sons as the case may be, but no further mention
is made of the prophetic vision he promised to divulge.

Rashi quotes the words of chazal (Pesachim 56A), that as he was about to tell his
sons what would happen at the End of Days the Divine Presence left Yaakov. Since
Yaakov was unable to prophesize without Divine assistance, he decided to bless his
children instead. Yaakov, however, was alarmed at being abandoned by the
Shechina at such an auspicious moment and considered whether the Divine gift
deserted him because, G-d forbid, one of his children wasn’t worthy of continuing




the tradition of Yisroel. His sons saw his hesitation and said: “Listen Yisroel, Hashem
is our Lord, Hashem is One (Devarim 6:4). Just as your heart is dedicated to One,
our hearts are also dedicated to One."

But if so, that Yakov's sons were indeed meritorious and deserving of having the
Divine plan being revealed to them, why then would the Divine Presence depart
from Yaakov precisely at this time?

Reb Yonasan Eibshutz (1690 - 1764), [He was one of the leading Talmudist,
Halachist, Kabbalist, of his generation, holding positions as Dayan of Prague, and
later as Rabbi of the "Three Communities": Altona, Hamburg and Wandsbek] in his
sefer Yeoras Dvash (Volume 1, Drush 13), contends with why Hashem did not reveal
to us the time of our ultimate redemption as he did regarding our previous exiles.
In regard to the exile of the Children of Israel in the land of Egypt it is written that
Hashem told Avrohom, "Your offspring will be exiled in a land not their own... for
four hundred years. (Bereishis/Genesis 15:13).

Similarly, referring to the Jewish exile in Babylonia, it is recorded in the book of
Yirmiyahu:(Yirmiyahu 29:10) So says Hashem: After seventy years of Bavel are
completed, I will remember you and fulfill My good word concerning you, to return
you to this place. We see clearly that the periods of exile are explicated

regarding Egypt and Babylonia and the length of each period unequivocally defined.
However, we find no such revelation in regard to our current and final exile.
Scripture gives us no indication as to which location we are to be confined and
neither is the length of our estrangement from our ancient abode disclosed. Why is
this so?

Rabbi Eibshutz answers that Hashem wished to spare us from the anguish we would
experience had we known beforehand the length and difficulty of the suffering that
we would undure. Had we known that we were to undergo two thousand years of
unceasing torment, we would have heaven forbid fallen into despair. Since we had
no advance knowledge of the duration of our exile, each time we were faced with
a calamitous event we were able to console ourselves with the idea that the end of
our suffering is surely at hand. We would declare that the ordeals we were facing
are non other then ‘“cheviei Mashiach" — the labor pains of the arrival of the
Messiah. ("Labor pains being an apt metaphor because they are very, very painful,
and they magnify as the birth becomes more imminent. But when the

pain reaches the point where the mother feels that she can no longer bear it, the
baby is born, the agony ceases, and joy abounds.")

Rabbi Eibshutz is teaching us that had we known in advance the time of our final
redemption we would have most definitely fallen into despair being aware of the
misery that lies ahead. We would not have had the stamina and courage to face the
terrible challenges that we had yet to endure. The Jewish nation would collapse
before the hopelessness of their position.

In Hebrew giving up is called Yiush. Yiush is the ultimate form of depression where
any attempt to extricate one's self from dire consequences is felt as futile. On the
other hand the optimistic person tries to get up and press on. The pasuk in Mishlei
(24:16) says "Sheva yipol tzadik vikam”, "the righteous one falls seven times, yet
gets up." This is because depression is the antithesis of a tzadik. A tzadik remains
hopeful and confident that better times are just around the corner.
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The Gemarah (Shabbos 30B) teaches us that “The Divine Presence rests upon man
neither through gloom or dread. Rather The Divine Presence only dwells in the joy
associated with mitzvah performance.

This can be the reason why the Divine Presence left Yaakov at that time. Had
Yaakov Avinu succeeded in revealing the time of the ultimate redemption this would
have ultimately brought his descendants to atzvus - depression and yiush — despair,
because they would have had to acknowledge the long and nearly endless suffering
that lie ahead.

The Divine Presence does not reside in a place of gloom. Had Yakov conveyed to his
sons the message he had regarding the End of Days it would have cast a pall upon
all who heard it; in the midst of the dreary assembly the Shechina would not have
rested on Yaakov and therefore it departed from him. Yaakov, however was not
sure of the reason that the Divine Presence left him. He was concerned lest one of
his offspring was not worthy of receiving his message or that perhaps there was an
idolater among them. They reassured him that this wasn't the case by reciting the
words of Shema - Listen Yisrael, Hashem is our Lord, Hahsem is One. Just as your
heart is dedicated to One, our hearts are also dedicated to One”.

Some commentators suggest that Yaakov's alternative name Yisroel

connotes splendor, while Yaakov reflects austerity. (This is clear at the start of our
parsha “And it came to pass after these things that someone said to Yosef: 'Behold,
your father is ailing' so he took with him his two sons, Menasheh and

Ephraim. Someone informed Yaakov, and said: 'Behold, your son Yosef is coming to
you." Yisrael strengthened himself, and sat upon the bed.” The ailing one is referred
to as Yakov, but when he "strengthens himself", he becomes Yisroel).

Accordingly, we can understand the exchange between Yakav and his sons thusly:
Yakov's sons are supplying him with the information as to why the Divine Presence
had departed from him. It is in order that he not reveal to them what will be in

the End of Days. This is conveyed to Yakov through the declaration "Shema Yisroel",
Hear O, Israel. The Jewish nation cannot face a nearly limitless future fraught with
hostility and terror. Yakov was deprived temporarily of his prophetic gift in order
that ‘Yisroel should listen’ to allow the Jewish people to face the future as “Yisroel”
(as opposed to the more somber ‘Yakov’) in glory and with confidence rather than
with pessimism or despair. After hearing his children exclaim “Shema Yisroel”, Yakov
understood why the Divine presence departed from him, and that he ought to bless
his sons instead of revealing to them what awaits them.

Is Favoring One Grandchild, Favoritism or Proper
Encouragement?

Mowmuaxa Vayechi: 6narosonut oauH BHYK, (paBOpUTU3M UIN
MpaBunbHOE noowpeHue?

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Ecnu 6bl 5 cnpocuTb Bac, 4To 3TO caMas 6onbluas pagocTb B XU3HM, 60MbLNHCTBO
13 BacC OTBETMT NPOBOAMTbL BPeMSl CO CBOMMM AparoLleHHbIMU BHYKOB. 1 Cribiwan,




KTO-TO MO pajiuo roBOPST, Ha 3TON Heaene, YTo ec/in 6bl OH 3Has, KaK NPUSTHO €ro
BHYKM 6binn, OH 6bl NPOMYCTU/, UMEIOLLMX AETEN, @ MPOCTO €CTb BHYKM !!

SlkoB ABMHY HM4YeM He oTnndaeTcs. Korga oH 6oneet [xo3ed npuxoauT B rocTu
slakoB CO CBOMMM ABYMSI CbIHOBbSIMW.TOpa rOBOPUT HaM, YTO SlakoB 0BHsIN K
nouenosan ero AByX BHYKOB, npexae 4eM oH 6narocnosmn ux. OgHako, Korga
SlakoB CTaBWT Ha HUX pPyKW, YTobbl 61arocoBUTb MX, OH HApPYLUAET OAHO U3 CaMblX
OCHOBHbIX NpaBun: OH nokasbiBaeT dhaBopuT3M B Mnaaweit Epfrayim, kak oH
KflaZleT NpaBylo PyKy KOTOpas NpefAHasHayeHa ans ctapeiwmnx Ha Ephrayim 3a cuet
cTapeiero MeHaule , MNMoyeMy 6bl lakoB pUCK OTUYYXXKAEHUS €ro CTapLuniA BHYK? He
SlakoB y3HaTb 06pa3ytoT anusog Mocnda, 4to haBopuTU3M NOPOAbI PEBHOCTL?

Jaxxe 6onbluee HegoyMeHve, ABASIOTCA HECKOSIbKO CTUXOB, NpeaLecTBYLMX
6narocnosenus. Skos rosoput Mocndy, 4To ero nneMs CTaHeT ABa, 0AuH AN
Ephrayim v ognH ans MeHawe. 3aecb OH Takxe yrnoMuHaeT Ephrayim nepBsbliii 1
noka Mocnd He BospaxaeT. Toraa B cneayrollemM cTuxe Makos NpUHOCUT CBOU
n3BMHEHNS Mocudy ans 3aXOpoHEHWs! CBOEW MaTepu Paxunm Ha 06oumHe Jopori.
Torga cpa3y nocne akos BUAWUT ABa CBOWX BHYKOB, OH HEOXXMAAHHO CrnpalunBaeT
Nocnd, kTo oHW. Pawm o6bscHSIET, YTO lakoB Ha CaMOM Aesie 3Hasl, KTO €ro BHyKM
661K, HO OH He pellanca 61aroCNoBUTb MX, KOrAa OH YBUAEN 3Mble Lapy,
npuxoaswmne oT AByX cbiHoBeW Mocnda.

MepBblIii BOMPOC, YTO XK€ 3aXOPOHEHUSI Paxunmn Hy)XHO caenaTh C BO3PaXKEHUAMM
flakoBa, 4T06bI 6/1AroCI0BUTL €ro BHYKOB? BO-BTOPbIX, MOXHO 6bI/10 661 AYyMaThb,
YTO, NMOCKOJIbKY OH YBWUAEN 37101 NMOTOMCTBO UAET OT HUX, 6bIN10 6bI ellie 6onee
Ba>XHo, YTO6bI 61ArOCNIOBUTL UX npaBeaHbIe noToMcTBO!

SlkoB yunn Mocnd BaXkHbIM YPOK, Kak OH FOTOBWCS OTOMTM M3 3TOro Mupa.
®aBopuTU3M He TaK, Koraa 3To AenaeTcst ciyyaiiHo u 6e3 nosoaa. Ho ecnu oamH
yenosek H60nblUe 3aCNy>XMBAET, OH AOHKeH 6blTb BO3HArpaXkaeH 3a CBou Aobpble
fAena. SKkoB cunTan, uto Nockosbky Edpem y3Han ¢ flakos 6onee 17 neT, oH
3aCNY>XMBAET TOro, YTo6bl NOMYYUTL AOMONHUTENBHYIO BnarocnoBeHve nepeeHua.
Kak flakoB npeaoctasneHus Mocuda nepeopoaCcTBO BMECTO Reuvan MHOro net
Hasag, ¢ Tex xo3ed y3Han ¢ Slakos.

B ceMbe mnu knacce yuuTenb UM poauTenb A0MKEH NMOXBaIUTb OAMH CTYAEHT UK
pebeHka Haa ApYrMMM, eClv 3TO AENAETCS C LEMbIO NOAHATL OCTaslbHbIX AeTen. S
MOMHIO, Koraa s 6bin pebeHkoM, MO el BCeraa XBajaus Mot cTaplumii 6par,
NMOTOMY UTO OH 6blS1 6onee pennrnoseH, Yem s, U nsydan Tanmya cepbesHo, koraa si
6bl/1 3aHST 3aHATUS CMOPTOM. 3TO AENCTBUTENIbHO 6ECMOKOUT MEHSI HEMHOIO B TO
BpeMsi, NMoKa OHa MepPEMELLVBAIOT BO MHE BOJO, YTODbI Yy4ylunTb cebst. Mo3xke,
Koraa s ctan 6onee cepbe3HO OTHOCUTLCS PENUIMM MOW [ief OTHOCWU/ICS KO MHE B
paBHOI CTENEHN K MoeMy bpaTy.

Korga SlkoB BMAUT Yepe3 60XKECTBEHHOMO AyXa, YTO HEA0BPOCOBECTHbIE NOTOMCTBO
6yaeT nocTynaTb U3 ero BHYKOB OH oneLunn.YenoBek ¢ UCKPEHHUM MOTMBOB U
HaMepeHUiA 06bIYHO CYLLIECTBY MMETH NpaBeaHble AeTel. TakuM 06pasomM, Slakos
6081Csl, UTO, BO3MOXHO, ECTb 6OJIblLE, YEM KAXETCS Ha NEPBbIN B3rNsA4 340€Ch U,
BO3MOXXHO, €r0 BHYKM He MpaBeAHbiMK, Kak OH AyMan. Mlocud Toraa yBepser ero,
YTO OHW CBATbI TOSILKO, YTO OH MPOU3BEN UX C EMUMETCKON XXEHbI, KOTOpas,
BO3MOXXHO, 6bIJI0 3/IEMEHTOB B €€ AYLUE, YTO MO-MPEXHEMY HYXAAIOTCA OUYULLEHUE,




M OHa 6bl1a NPUYMHON ANs ero byayLmMX NOKOIEHUIA, UMEIOLLMX 3710/ MOTOMCTBO.
BoT nouemy Peituen 6b110 yNnoMsiHyTO A0 60XXECTBEHHBIX YyBCTB SlakoBa. Paituen
6b1/1a Takasi 61aro4YecTUBLIN YENoBEK, Tak Kak OHa MMena 60/IbLLOe BHYTPEHHIOW
KpacoTy W, CleaoBaTesbHO, NPOMU3BOANTCS Takon 6/1aro4ecTvBbIN YENOBEK, Kak
Nocnd. Tem He MeHee, JIMIO 1 CyXXaHKU He 6blnn NpaBeaHbIMKM, Kak Paxunb n
NO3TOMYy NOTOMCTBO SlakoBa U3 HMX He 6bin AyXOBHbIM. Tak e, kak 6bis10 B Cny4vae
¢ notomctBoM Mocuda ot Asnat.

MoXeT Mbl BCe 3ac/lyra MMeTb 30POBble U AyXOBHbIE AETU U BHYKWU, U MOMOYb UM
NOAHSTb UX M MaKCMMU3MPOBaTb MX NoTeHumasn. Xopowwwue LLab6at, Good Shabbos!

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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