And the Angel Descended

Rabbi Avraham Rabinowitz
Graduate, Young Israel Rabbinic Training Program

Yaakov Avinu had just spent an entire day preparing for war with his brother, setting
up his camps, sending out his messengers and gifts. After that, he spent the rest of
the day ferrying his family and property across a river. When he finally finished, he
remembered that he left a few small jugs on the other side of the river. What did
Yaakov do? He went back for them, alone, in the dark of night. That's when he met
a "man” who began to fight with him.

Rashi, and most other commentators, explain that this “man” was not a human.
Rather, he was the angel of Esav, who came down from heaven to fight with
Yaakov.

What provoked this angel to come at this particular time to fight with Yaakov? Let us
understand what Yaakov was doing alone. Rashi says that Yaakov went back across
the river to get pachim kitanim, small jugs. This leads to the next question: why was
it so important for Yaakov to go back and get these small jars, disregarding the
dangers inherent in the darkness of night? Many commentators answer this with the
Talmudic saying that tzadikim consider their money to be more precious than their
bodies. This is further explained as follows: righteous people are cautious not to be
even slightly involved with geze/ (robbery), so that every bit of property they have is
precious to them twofold. First — because every piece of property they have keeps
them that much further from the temptation to steal. And second — since every piece
of property is painstakingly acquired without any form of stealing, it is especially
pure. Thus, it is precious to the righteous man, in the way a lulav and esrog or a
Sefer Torah is considered precious.
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That is why returning for the pachim he had left behind was so important to Yaakov.
The Chasam Sofer says that for Yaakov, who was an Ish emes (a man of truth),
even a small, seemingly insignificant lapse in regard to his possessions deviated from
his pure truthfulness. Therefore he had to fix it immediately. The Chasam Sofer
points out that the gematria, (numerical values of the letters of the Hebrew
alphabet), of pach, jug, is 100 and the numerical value of emesis 441. When added
together, they reach the sum of 541 which is the numerical value of Yisrael meaning
“the officer of HaShem.” This leads us back to the angel of Esav. The fact that
Yaakov went back for the small jugs, numerical value 100, reflected on Yaakov's
lofty level of pure truthfulness. It placed him on such a great level that, due to this
act, HasShem deemed him worthy to receive the name "Yisrael.” The angel of Esav
was afraid; he didn't want Yaakov to reach the lofty level of Yisrael. So, the angel
came and hit Yaakov in his kof (also numerical value 100), trying to prevent Yaakov
from getting the jugs. Yaakov, however, prevailed and, in the end, the angel
complied with this point by acknowledging Yaakov's greatness.

But the angel of Esav was not yet finished. With his parting words, he had
attempted to harm Yaakov further. The Chasam Sofer reasons this point from
another gematria. Together, the numerical value of the letters in the words Yaakov
and Yisrael equal the words k7a Satan, destroy the prosecutor. The merit of Yaakov
and Yisrael, together, gives the Jewish people the power to silence the heavenly
prosecutor who is none other than the angel of Esav. In his parting words to Yaakov
the angel said “no longer will it be said that your name is Yaakov, but Yisrael.” (The
angel wanted to refer to Yaakov simply as Yisrael, without the name Yaakov, so that
Yaakov couldn’t earn the tremendous merit of k7a satan.) But, HaShem thwarted the
Satan’s plans and personally called Yaakov by both names: Yaakov and

Yisrael. Shabbat Shalom

The Weekly Parsha

"Afraid and Distressed"
Rabbi Moshe Greebel Z"L

About to confront his brother Aisav in a short while, the Torah tells us this of Ya'akov
Avinu:

"Then Yaakov was greatly afraid and distressed; and he divided the people who
were with him, and the flocks, and herds, and the camels, in two bands.” (Braishis
32:8)

In this mailing, we shall examine several interesting perspectives of Ya’akov’s fear.

On this Passuk (verse) the Midrash Braishis Rabbah 76-2 (and the 7anchumah
(Warsaw) Vayishlach chapter 4) have the following to say:

"Then Yaakov was greatly afraid and distressed..... Rabbi Y'huda son of Rabbi Ilai
said, 'Are not fear and distress identical? The meaning, however, is that he was
afraid lest he should be slain. And, was distressed lest he should slay.”




Rashi, who cites these Midrashim, adds one word:
“And, was distressed lest he should slay others.”

Why in fact, did Rashi see fit to add this word ‘others”? We shall shortly see that
Rashi meant to tell us something that was hitherto un-realized. Let us begin
however, with the renown Gemarah Gittin 56a, which discusses Rome sending a
mighty army against Y'rushalayim:

"He (the Emperor of Rome) sent against them Nero the Caesar. As he was coming,
he shot an arrow towards the east, and it fell in Y'rushalayim. He then shot one
towards the west, and it again fell in Y'rushalayim. He shot towards all four points of
the compass, and each time it fell in Y'rushalayim. He said to a certain (Jewish) boy,
'Repeat to me (the last) verse of Scripture you have learned,’ He said, 'And I will lay
My vengeance upon Edom (Rome, the descendants of Aisav) by the hand of My
people Yisroel (Ychezkel 25:14).” He (Nero) said, HaKadosh Baruch Hu desires to lay
waste to His House (Bais HaMikdash- Temple), and to lay the blame on me!’ So he
stripped off his armor, and ran away, and became a proselyte, and Rabbi Meir was
descended from him.”

Concerning this Gemarah, the commentary of the Pninim Ykarim (Rav Shmuel
B'tzalel Naiman 1860- 1942 of blessed memory) cites the Gemarah in Horiyos 13b
which states:
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"Rabbi Meir was designated as 'others.

That is, in a certain debate in this Gemarah which included Rabbi Yossi, Rabban
Shimon Ben Gamliel, and others, the latter term referred to Rabbi Meir.

Therefore, concludes the Phinim Ykarim, what Rashiwas telling us is that Ya'akov
Avinu, who with his Ruach HaKodesh (holy spirit), saw that Rabbi Meir would
eventually descend from Aisav. And, Ya'akov’s true fear was that by perhaps having
to slay Aisav in self-defense, the great Rabbi Meir would never come into the world
with all the Torah that he was destined to teach.

A second perspective is offered from the M7ai Ha'Omer (Rav Aryeh Leib Zunz 1768-
1833 of blessed memory).

As is true of all Tzadikim (righteous persons), Ya'akov Avinu was distressed that his
own failings would cause him to come to harm through his brother Aisav. For a
period of twenty two years Ya‘'akov had been away from his home fleeing the wrath
of his brother. Now, while Aisav lived with his parents, he fulfilled the Mitzvah of
honoring and fearing them, while Ya'akov was unavailable to do so.

In our original Passuk we are told, "Then Ya‘'akov was greatly afraid.” And, when
the Mitzvah of fearing parents is presented in the Torah, we are told, “You shall fear
every man his mother, and his father, and keep My Shabbosos; I am HaShem your
G-d.” (Vayikra 19:3) Hence, Ya'akov’s fear alludes to the fact that he might be
found wanting for not being in the position to fear his parents, as was his brother.

As well, Ya'akov was terrified that perhaps, by marrying two living sisters, Leah and
Rochail, he was again found wanting. And, due to this shortcoming he was




distressed that Aisav would have the advantage over him in their impending
confrontation. In our original Passuk we are told that Ya'akov was distressed. And,
the Torah warns, “Neither shall you take a rival wife to her sister, to distress and
uncover her nakedness, beside the other in her life time.” (Vayikra 18:18)

And so, from the M7ai Ha'Omer, we have a further glimpse of why Ya’akov Avinu
was afraid and distressed at his impending meeting with his brother Aisav.

May we soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in
our times. Good Shabbos.

Practicing Restraint
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

Bar Kapara expounded: What is a short verse upon which all rudiments of the Torah
depend? It is this pasuk MNMX W™ XN 1NYT 27T 202~ Know Him in all
your ways, and He will straighten your paths. The intent of this verse is to serve
Hashem in all our actions, from the most mundane to the most sublime. Normally
this is understood to apply to all of our routine actions even those such as eating,
sleeping etc. By sleeping or eating in order to have strength to serve Hashem one
has elevated the ordinary to something spiritual. However, there may also be a
more profound interpretation.

Upon Yaakov's return to the Land of Israel he sent messengers to Eisav saying: DV
121 NNY TV INX1 "N 12%- 1 have sojourned (garti) with Lavan and tarried until
now. Rashi interprets this to mean 'I lived in Lavan’s house but I did not become a
great prince, I was merely a sojourner’. Therefore, Eisav, you need not be envious of
me for receiving our father's blessing, as it has not yet come to pass. Rashi
continues with another explanation brought by the Medrash. The numerical value of
garti (I have sojourned) equals six hundred and thirteen, indicating that Yaakov
meant to imply that although Yaakov resided at the nefarious Lavan’s house he still
observed the six hundred and thirteen mitzvohs of the Torah (a requirement of each
and every Jew), and was not influenced by his wicked ways.

The obvious dilemma caused by these words of Chazal (our Rabbis) is how was it
possible to keep all six hundred and thirteen mitzvohs in Lavan’s house? There are
many mitzvohs that can only be performed in Eretz Yisroel and other Mitzvohs are
only required to be performed under certain circumstances. If so, how was it feasible
for Yaakov to have fulfilled all of them?

There is a simple solution to this predicament given by the Minchas Yehuda. The
Gemarah says that there are certain mitzvohs whose performance is considered as if
one performed all six hundred and thirteen mitzvohs. An example of this would be
the mitzvah of tzitzis.

The Gemarah teaches us that N212 NMNN 522 NN N2 191DN Y2- anyone who
renounces idolatry is like one who acknowledges the truth of the entire Torah. A
story related to this is told about the Ba'al Shem Tov HaKadosh. He was once in a




non-Jew’s home that was crammed full of idols. Upon exiting the residence the Ba‘al
Shem Tov conveyed to his disciples his extreme joy on being able to fulfill the entire
Torah in one moment! He continued with an explanation of his puzzling

words. "There is a prohibition which states that one may not reflect on Torah
thoughts where there are wastes in close proximity. Idols, such as we were
surrounded with, have the halachic significance of sewage. Therefore, by

guarding myself from even pondering over Torah ideas while in the non-Jew’s
home, I fulfilled the entire Torah in one moment!"

Reb Dovid of Dinov explains that this is what Rashi means 'I resided at the sinful
Lavan’s house yet I still observed the six hundred and thirteen mitzvohs of the
Torah’. Lavan’s house was full of idols as is evident from last week’s Parsha where
we read that Rachel stole her father Lavan’s seraphim (idols). Thus Yaakov could not
learn or even think Torah thoughts in Lavan’s house. By refraining from studying
Torah it was as if Yaakov was constantly fulfilling all the six hundred and thirteen
mitzvohs of the Torah.

Perhaps this is also what the words Rashi ends off with insinuate. “And I did not
learn from his wicked ways.” How did I fulfill all the 613 mitzvohs? Because I did not
learn - [meaning, could not study Torah] - from “his wicked ways” - [meaning,
because of the proximity of his idols], therefore it is as if I have performed all the six
hundred and thirteen mitzvohs.

We acquire great insight from this unique interpretation. Not only must we serve
Hashem through our ordinary daily acts, but remembering Hashem in all of our ways
also indicates service of Hashem under all circumstances. Even at a time that serving
Him seems completely impossible (at a time that one must remove from his mind
thoughts of holiness) he must do so solely for the reason that it is forbidden by
Hashem.

We can now gain introspection to the nature of Yaakov's message to Eisav. What did
Eisav care whether Yaakov carried out all six hundred and thirteen mitzvohs or not?
The Klei Ya'akar explains that both of Rashi’s understandings were in this message
that he sent to Eisav. It was a two-fold message. One was said in a beseeching
manner- I, Yaakov did not become a great prince in Lavan’s house, I was merely a
sojourner’.

The blessing that our father gave to me obviously did not come to fruition.
Therefore, I come to you Eisav begging you to forgive me. The other message was-
“Beware Eisav! Although I resided at Lavan’s house, I still managed to observe all
the six hundred and thirteen mitzvohs of the Torah. You must therefore be careful
not to engage me in battle because I have gained great merit as a result of my
fulfillment of the entire Torah.

We know the great worth of Torah study that even after one has finished studying
the merit of the Torah guards him. Mitzvohs, although they are very exalted, do not
stand on the same level as Torah study. They only protect a person while he is in
the process of performing them. Yaakov understood that Esav would perceive
himself as having the upper hand based on the fact that Yaakov was not able to
study Torah in Lavan’s house. He therefore sent a message to Eisav with the
following implication:

There is a verse that says 7'"n1IN 119N "N MwyH Ny- for it is a time to act for




Hashem, they have voided your Torah. Rashi explains this pasuk as follows. It is
continuously a time to serve Hashem, however, it is not always the appropriate time
to take action on His behalf. At times His commandments are better fulfilled through
inaction and restraint. Therefore Yaakov sent Eisav the message, "Since I kept all six
hundred and thirteen mitzvohs through refraining from Torah study in a place where
it was forbidden for me to learn, it is consequently as if I have actually learnt and I
thus have the Merit of Torah study on my side”. Good Shabbos.

Come See For Yourself
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

During the Yom Kippur war in 1973, the State of Israel faced its most difficult
military challenge and saw its very survival threatened by a coalition of Arab states.
At that time our gedolim encouraged everyone to daven for the success of the
soldiers and for the safety of the Jews in Eretz Yisroel.

The war began on Yom Kippur and ended a week after Succos. On Erev Succos, Rav
Chaim Shmulevitz gave a mussar shmuess in which he asked a question on this
week’s parsha. The Torah tells us that when Rochel died, Yaakov chose to bury her
on the side of the road rather than transporting her body to the nearby city of Beis
Lechem for a more respectable burial. Yaakov Avinu would certainly not withhold the
proper dignity from any person’s funeral, certainly not from his beloved wife Rochel.
Why didn't he provide her with a more respectable burial? The gemara explains that
Yaakov's intention was to provide for the needs of Klal Yisroel in future generations.
When the Beis Hamikdash would be destroyed and the Jews would be driven into
golus, they would pass by Kever Rochel and daven there. Rochel Imeinu would see
her children crying at her grave and she would beseech Hashem to have compassion
on them and return them from golus.

In response to Rochel’s heartfelt tefillos, Hashem responded that He will indeed
return them to Eretz Yisroel one day. And so, Yaakov buried her there on the side of
the very road which the Jews would travel on their way out of Eretz Yisroel.

Rav Chaim Shmulevitz asked an obvious question: If after her death Rochel is able
to see what is happening in this world, if she is aware of her children’s suffering and
she can daven for them, why is it necessary for the Jews to daven at the particular
spot where she is buried? Even if her body had been buried somewhere else, up in
heaven she would still know what is happening in this world. She would still know
about their tragic exile from Eretz Yisroel and she would still daven for them? Why
would the Jews have to be in close proximity to her grave in order for her to daven
for them?

Rav Chaim explained that the way neshamos of the deceased interact with events in
this world is similar to the way people react to events we experience. There is a
great difference between the impact of an event you hear about from the distance
and one that happens in front of your own eyes. When a person knows of a tragedy
that occurred, he feels bad for the parties involved. But when he sees the
destruction firsthand, his heart is moved in a different, deeper way. We have all




heard about the recent terrorist attacks in Eretz Yisroel, but when one sees the
images firsthand, when one meets the people who have lost loved ones, it becomes
more real, and one’s heart resonates with the human tragedy that has occurred.
When we hear about a young mother who passed away suddenly, our hearts are
filled with sadness. But when you go the Shul and see three young children saying
kaddish for their departed mother, the tragedy hits home in a different way.
Suddenly you can't help but imagine what life will be like for the children who will be
growing up without a mother to take care of them.

Rav Chaim explained that this concept applies to neshamos as well. Rochel Imeinu
would certainly daven that her children should be saved from any danger they were
in. But it wouldn't be the same. The powerful prayers that Klal Yisroel needed at that
moment would only be aroused by Rochel seeing her children crying at her own
doorstep, begging her to intervene with Hashem on their behalf.

The gemara tells us that this is one of the reasons for the mitzvah of bikur cholim —
visiting the sick. Even if you know your friend is sick, when you see his suffering with
your own eyes, you will daven more passionately that he should have a refuah
shleima.

Sometimes we feel that we would prefer not be bothered to get too involved in the
problems of others. Hearing about the suffering of other people causes us
discomfort, and so we prefer to help from the distance. We would rather send funds
then witness and experience the difficulty and tragedy ourselves. But one of the
ways we can help other Jews in need is by davening for them. And our tefillos are
directly affected by how deeply we feel the suffering of the people we are praying
for.

This concept — the power of seeing and experiencing something yourself - also
applies to learning Torah. Sometimes it is difficult to attend a shiur so we tell
ourselves that we can learn the same thing from a recorded download. But the
gemara tells us that an important component of learning comes from seeing and
interacting with one’s Rebbi. The gemara recounts the well known incident in which
Hillel climbed on top of the roof of the Beis Midrash in order to see and hear through
the skylight Shmaya and Avtalyon teaching torah. Certainly there were easier ways!
He could have avoided the danger and the cold by simply asking someone to repeat
the shiur over for him. He risked his health in the freezing snow because he wanted
that additional dimension of seeing and hearing the words of Torah for himself.
Apparently, Hillel felt that the extra benefit of being part of the action, was worth
the great sacrifice of spending the night out in the cold.

We are not called upon to make the types of sacrifices that earlier generations
required, but we do make choices that reflect our commitment to torah and mitzvos.
If something is important, we shouldn’t rely on hearing or knowing about it, but we
should try to deepen the impression by seeing and participating ourselves. Whether
to enable us to feel and daven for others properly, or to gain the most out of our
own learning, it's always better to come and see for yourself.

Rabbi Dov Shapiro is the Rav of Kehillas Bnei Aliyah in New Hempstead, and a Certified
Mohel. He can be reached at 877-88-Mohel or www.eastcoastmohel.com
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Parshas Vayishlach: How To Deal With Eisav and
Tragedy

Mowwnaxa Banwnax: Kak 6opotbca ¢ dvcaBa u
Tparegum

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Ha aToit Hepene B rnaBe, Mbl BUAUM ABE OYEHb PasHble NOAXOAbI, Kak
B3aMMOAENCTBOBATb C BparoM. C 04HOW CTOPOHbI MapLly OTKPbIBAeTCs SakoB
OTMPaBKW LIECTBME YINIOB 1 MOCNaHHMKOB C Noaapkamu K 6paTty diicaBa B MOMbITKE
yCrokouTb JiicaBa. HaxmMaHua nuwet, 4yto noaxoa SlakoBa BkoYyana B cebsi nnaH
U3 Tpex cTagmi. Bo-nepBbix, OH NPeAsIOXKMUA NOAAPKM U AUMIIOMaTUYECKME CNIOBA
MUpa C LIeNblo NOKa3aTb, YTO SaKoB MNoAUMHEHBI DiicaBa. Bo-BTOpbIX, OH MonuMcs
Anb-MOry4miA MOMOLLIM U cnaceHus. B-TpeTbux, OH NOArOTOBWUIT CEHA U CBOKO CEMbIO
3a BOEHHbIE 1 6exaTb cTpaTernit. HaxmMaHua nUWeT, YTo 3TO BEPHbIV Noaxoa Anst
60pb6bI € Yrpo3ammn HapoaoB MMPa, U YTO Mbl AO/MKHBI MoApaXkaTb NoaxoA SlakoBa,
KaK paCCKa3bl NpeakoB 3TO NMPU3HAK, MOTOMY UYTO CblIHOBbSA CNeAoBaThb.

C Apyroi CTOpPOHbI, Mbl YATAEM UCTOPUIO B MJIEHY [MHbI U HEOPTOAOKCA/bHbIE
MUCCUIO CriaceHmnsl npoBeaeHHoro LLUnMoH u JleBu. Ha camom aene Bce 6patbs
NPULWK K cornacuio, 4tobel 06MaHyTb Hapoa Sh'chem BbINOAHWUTL 0bpe3aHue ans
TOro, Yytobbl 0CcNabuTb nx U cnactn nHa. TeM He MeHee, LLUnMOH n JleBn B3an nnaH
Lar ganblie 1 UCNosb30Banan BO3MOXXHOCTb B35Tb PEBaHLL CO BCEro ropoaa u
YHUUTOXMTb UX. SakoB 6bln NpoTuB LLIMMOHA U pelunTenbHbIX AeUCTBUIA JIeBM, HO OH
He BO3paxxan npoTue obmaHa ntoaein Sh'echem npoiitn obpesaHue.

Mo cel AeHb Mbl HAbNOAAEM 3TO KOHKYPUPYIOLLME NOAXOAbI B M3pansibCKOM
nonuTuke. ECTb TBEPAOCTL NpaBble rPyNNMPOBKM, KOTOPbIE BbICTYNAOT U3rHAHUS
apaboB 1 aHHeKCMpPOoBaTb BCO 3anafHbii 6eper u BocTouHbin Mepycanmm. OHu
YTBEPXAALOT, uTo Ntobas nonbiTka caenatb MMp ¢ apabammn 6ecnonesHo n 6yaet
cTouTb Bonee eBpeickast KpoBb 6yaeT nponuTa. B To BpeMs kak apyrue, Kotopble
MOOLLPSIOT 3aK/oHeHNs MUpa ¢ apabamu 1 AaTb UM TEPPUTOPUIO AS1S CO3AaHNS
NanecTMHCKOro rocyaapcraa. OHM CUMTAIOT, YTO TOSIBKO AOSITOCPOYHOE peLleHmne,
yTobbI CAENnaTb MUP Kak Takue Aorosopbl pabotanu B Erunte n MopaaHuun. ECTb
TaKXKe HeKOTOopble eBPen, KOTOPbIE HAX0AATCS rae-TO MeXAy 3TUMK ABYMS
naeonornsaMu.

Kakol noaxoa siBnsetcs 6onee npaBunbHLIM? Passe Mbl He AOMKHbI CleaoBaTh MyTy
Halux Npeakos Slakos?

B fononHeHwe k Tpareaun, kotopasi nocturia [uHa, Mbl y3HaeM B 3TOW rnase, YTo
Paxenb ymupaet Bo BpeMsi pooB. OH fo/mkeH 6bl1 OrpoOMHYt0 TpaBMy SlakoBa U ero
ceMbM, YTOObI MOXOPOHUTL ero NbMMYI0 XXeHyY B TaKOM MONOAOM Bo3pacTe. S
YBEPEH, YTO OHU CLEMUINCH C BOMpPOCaMu, noyemMy Pollesib CKopoTaTb Tak paHo.
Kakol rpex unm npectynneHve oHa coBepllaeT?TasMyg yumuT Hac, YTo OHa
CKOHYanacb B pesynbTaTe fakoBa npucsre JlaBaH TeM, KOro koraa-nubo ykpan ero
Kymupamu He 6yaeT »uTb. HO Mbl MOXEM ellle UCCreaoBaTh 3TOT OTBET, TaK Kak OHa
He BMHOBAT, MO KOTOPOW 3abupanu MAOOB CBOErO OTLA, KOraa oHa nbiTanacb




NOMOYb €MY NOKaATbCA, TO NOYEMY 66l Powwenb 6biTb Haka3aHbI?

Midrach roBopuT HaM, 4ToO 3TO 6bIfI0 Ha 6/1aro eBpeickoro Hapoaa B 6yayLwleM, UTo
Paxenb norpebeHa Ha nyTu 6auxaliee Ephrat n He B norpebeHnn mecte B KnpbsiT-
Apby, kak Paxenb MONUTCS 3a CBOMX AETEMN, KOTOPbIE NOMAYT B U3rHAHME.

Bo3MOXHO, Mbl MOXEM MPeAnoNoXuTb, YTO NpeXxaeBpeMeHHasi cMepTb Paxenb bbina
[UNS1 HEMOCPEACTBEHHON MOMb3bI, @ Takke. OH CKasas, YTo Ntoan, KoTopble
UCMbITLIBAIOT TPYAHOCTU B Hayasie CBOEM XXM3HM MHOro pa3 6onee NoAroToB/eHbI K
BbI30BaM XM3HU Ha MPOTSHKEHUMN BCEN UX XM3HWU. BrionHe Bo3MoXHO, 4To Mocnd
pa3paboTaH, YTobbl 6bITh MOrYLIECTBEHHBLIM NpaBUTeNeM B ErmnTe, kKak npsiMoi
pe3ynbTaT €ro TPYAHOCTM PacTyLUUX CMpOTON. SlakoB BbICTynaeT Mocuda Haza
Apyrumm 6paTbsiMm B pesynbTaTe koMneHcupyeTtcst Mocud He uMes ero MaTb, YTOObI
3360TUTBLCA O HEM.PsA COBBLITUIM, KOTOPbIE B KOHEUHOM CUYETE FrapaHTUpyeTCs
€BpEeiCKUIA Hapoa, NpuesXxaloWwmx B Ermnet B y106HOM nopsizike, He Npou3oLwwso 6bl,
ecnu Powenb 6bin elle XuB.

3710 TPYAHO MOHATD, Kakow noaxoa Mbl AOJDKHbI B34Tb C apa6aMM B CcerogHALWHNX
C/TOXXHOCTE, OAHAKO Mbl IO/MKHbI MOHUMATb, YTO BCE YXKAcCHbIE COBbITUS, KOTOpbIE
nopaxkaloT eBPENCKOro Hapoaa Ans Halmx cunax. Kak TpyaHo, kak 3T1o cebe
npeacTaBnUTb 605b 1 CTpagaHuna ABaaLaTb YETbIPE CMPOTbI UCMbITbIBAOT B
pe3ynbTaTe pesHu B cuHarore Xap Hod, Mbl MOIMMCSl U HageeMcsl, YTo 3TO B
MHTEpecax 1 6naro 3TUX eTel U CeMeN.

MoxeT Anb-MOryunii AaTb HaM MyZApPOCTb U NPOHMLATENBHOCTb, Kak 60pOoThCs C
HalMMK BparaMmn U Mbl MOXEM UCMbITaTb TONIbKO simchos. Xopolwue Lab6aT!

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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