“Mie Chanukah”?
Rabbi Aharon Ziegler
Associate Member, Young Israel Council of Rabbis

This Parasha usually falls on the week of Chanukah, and this year is no exception. I would like
show a connection that Rav Yosef Soloveitchik saw between the two.

The story and the laws of Chanukah are discussed in Gemara Shabbat (21b-22a). The Gemara
asks “Mie Chanukah”? What is origin of Chanukah all about and particularly what prompted the
rabbis to establish the Mitzvah of lighting candles? Was it because of the miraculous victory in
battle that the Chash’'mo’na‘im succeeded over their Syrian-Greek oppressors, or because of the
miracle that caused the small amount of oil to burn for eight days? The conclusion of the Gemara
is that the Mitzvah was established because of the burning oil.

In the midst of this discussion the Gemara cites a pasuk from our parasha. They question, why in
describing what the brothers did to Yosef by placing him in a bor, a pit, does the Torah state
(37:24) DM 12X P M2aMThat “the bor was empty, no water in it”. Asks the Gemara, if the pit
was empty, isn't it obvious that no water was in it? The redundancy implies that there was no
water in it-but there were serpents and scorpions in it. However, the brothers could not have
known that the pit contained lethal creatures, for Re’uven, who suggested the plan, intended to
save Yosef, not throw him to his death. Furthermore, Yosef’s survival in such a pit was an open
miracle, and the brothers would not have sold him had they known that.

So far, a beautiful drasha. But Rav Soloveitchik asked, “What does this have to do with
Chanukah?” Why is it inserted in the middle of a discussion about Chanukah? He said that the
Rabbis of the Talmud often spoke in cryptic terms or in riddles to avoid censorship. What it means
is that the Rabbis had a heated dispute concerning two points of view. One opinion was that we
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should not rebel and fight the Greek army because even if we are victorious in every battle lives
are lost on both sides, and this battle is not worth the loss of Jewish men. If the enemy had
wanted to annihilate us, like Haman in days of Purim, then of course we have to fight to defend
our lives, but here, they merely wanted to make us forget our Torah and stray from the
performance of Mitzvot. That does not warrant losing Jewish lives.

The other Rabbis argued, using the pasuk from our parasha, that being devoid of Torah, or years
of being “empty” of Torah, does not mean that our nation will remain status quo from what it
was; if there is a void of Torah it will be filled with negative theories and Greek values. There is
no vacuum in life, and no neutrality; its either Torah or anti-Torah. So our battle with the Greek
culture was indeed a matter life or spiritual death. The latter won the debate, and thus, we have
a happy holiday of Chanukah.

The issue is very relevant for us today. Children raised in homes without a Torah education and
foundation, invariably will assimilate and eventually intermarry when they are exposed to the
“free- society culture” on the college campuses. If their mind and thinking is not filled with Torah
when they are young the void in their minds will be filled with negative thinking.

Shabbat Shalom and Chanukah Sa’'mei‘ach, from ELAZAR, ISRAEL

The Weekly Sidra

"A Missed Opportunity”
Rabbi Moshe Greebel Z"L

There are times undoubtedly, when we cannot completely realize what major opportunities in our
lives we have managed to miss. For, had we been more attentive, those now gone prospects
may have yielded great results. Hence, it behooves every man to meticulously consider each and
every aspect of his actions and his words throughout this exercise we refer to as life. A very good
example of this principle is found in this week’s Sidra.

The Torah reveals to us that Yosef was so despised by his brothers, they planned to execute him:

"And when they saw him from far away, even before he came near to them, they conspired
against him to slay him.” (B'raishis 37:18)

So great was this hatred for Yosef, that the brothers vehemently conspired against him:

"Come now therefore, and let us slay him, and throw him into some pit, and we will say, 'Some
evil beast has devoured him,” and now we shall see what will become of his dreams.” (ibid. 37:20)

But, through the will of HaKadosh Baruch Hu, Yosef was spared such an evil fate via the eldest of
the brothers:

"And Ruvain heard it, and he saved him from their hands; and said, 'Let us not kill him!” And
Ruvain said to them, ‘Shed no blood, but throw him into this pit that is in the wilderness, and lay
no hand upon him,;’ that he might rid him from their hands, to deliver him to his father again.
(ibid. 37:21- 22)




Now, through the principle of ‘Ayn HaMikra Yotzai Miday P'shuto,’ or, the simple explanation of
Mikra (Scripture) cannot be discounted, it would appear that what R’'uvain heard were the actual
brothers saying, “We shall see what will become of his dreams.” That is, in @ mocking manner
the siblings reasoned that after slaying Yosef, what would indeed, become of his dreams to rule
over them?

Now, while this Mikra L'fi P’'shuto (simple Scriptural explanation) seems to clarify the above
Passuk (verse), an alternate explanation to what R'uvain actually heard is discussed in the
Midrash B'raishis 84-29:

"We shall see what will become of his dreams..... (This was) HaKdosh Baruch Hu Who said to
them (brothers), 'You say "We shall see,” and I say, "We shall see.” Let us see whose words are
fulfilled!”

Basically then, as per this Midrash, the words ‘We shall see what will become of his dreams’ that
R’uvain heard were stated by HaKadosh Baruch Hu as well in a sarcastic challenge metaphorically
speaking, to the brothers. This explanation is Mikra L'fi Midrasho,’ or, Scripture according to the
Midrashic explanation.

Developing this theme, the Likutei Basar Likutei (B'raishis page #194) brings down the following
Midrash from Rus Rabbah 5-6:

"Rabbi Yitzchak Bar Marion said, 'This verse can teach us that if a man is about to perform a good
deed, he should do it with all his heart. For, had Ruvain known that Scripture would record of
him, "And R‘uvain heard it, and he saved him from their hands,” he would have borne Yosef on
his shoulders straight to his father.....”"

That is, had R'uvain known that the Torah would praise him thus, he would never have suggested
that the brothers first *‘Throw him into this pit that is in the wilderness,” but would have instead,
placed the seventeen year old Yosef on his shoulders, and subsequently carried him directly to his
father.

But, this of course, leaves us with the following difficulty. Did R’uvain, a Tzadik (righteous man)
in his own right, actually require honor and platitudes to do something to its most correct
extent? Being the eldest brother, shouldn’t he have taken Yosef directly home to his father,
whether the Torah would praise him or not? The above Likutei Basar Likutei supplies us with the
following answer to this question.

As discussed prior, one version of Midrash has HaKadosh Baruch Hu Himself stating, “We shall
see what will become of his dreams.” Now then, expounds the Likutei Basar Likutei, R'uvain
mistakenly was under the impression that all the brothers heard HaKadosh Baruch Hu challenge
them by saying, “We shall see what will become of his dreams!” And, considered R’uvain, even
though they all heard it, for some reason they are not paying any attention to it. Indeed, they
must be very hard pressed to slay Yosef, and will not allow him to take the child home to his
father, as he would rather do. Therefore, R'uvain decided to take very slow steps with the
brothers, and instead, suggested that for the interim, they cast Yosef into the pit.

But, as per the above Midrash, explains the Likutei Basar Likutei, had R'uvain known that the
Ruach HaKodesh (holy spirit) addressed only him, and not the other brothers, he would have
understood that HaKadosh Baruch Hu meant for him specifically to save Yosef. And, without any
further delay, he would have put himself on the line so to speak, and forcefully exercised his




rights as the eldest brother to take Yosef directly home to his father.

Hence, according to the Likutei Basar Likutei, had R'uvain realized the Ruach HaKodesh addressed
him only as the only legitimate savior of Yosef, he would have acted immediately not for the sake

of being honored, but rather, for the sake that HaKadosh Baruch Hu meant specifically for him to

rescue Yosef.

And here then, is such a missed opportunity as concerns R'uvain. In conclusion, let us all make
as certain as possible that each and every opportunity in life is given its due credit, and we
carefully consider every aspect of our lives, for, what is missed, generally stays that way.

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in our
times. Good Shabbos.

Got The Message
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

When Yosef’s brothers conspired to kill Him, the brothers said " TnX2 1N2%21 102000 125 NNV
TNNI2N ' NN DX INN2OX NV NN 12K NNAN- Let us kill him and throw him into one of
the pits and say, 'a wild animal killed him'. Then we shall see what will come of his dreams[1]."
Rashi on the Pasuk explains that the words “Then we will see what will come of his dreams" was
not the brothers own words, but rather it was an interjection of a Bas-Kol (heavenly voice)
implying, "You [the brothers] will see whose plans come true, yours or those of Hashem".

The next pasuk [2] reads, DT 1N%%¥M 121X yneM- "And Reuvein heard, and he rescued him
[Yosef] from their hand." If both pesukim are read continuously this can be teaching us that what
Reuvein heard was the bas-kol, and that only he and not his brothers was privy to it.

This can be better understood with a passage in Talmud [3] that recounts a chapter in the life of
Ilfa and Reb Yochanan who were both Torah scholars who were extremely poor. Their financial
situation became so difficult that they decided to leave the Beis Medrash and go earn a livelihood.
On their way to find work Reb Yochanan overheard two heavenly angels conversing with each
other. They said, "These two people deserve to be killed for leaving a life of eternal Torah study
and pursuing a material livelihood". The angels continued saying that the only reason they did not
kill them was because they overheard that the fate of one of them would soon take a favorable
turn. Reb Yochanan overheard this discussion and Ilfa did not. Reb Yochanan said to

himself, "Since I heard this discussion it is obvious that the angels meant that I would be the
fortunate one." He therefore returned to the Beis Medrash and continued studying. Ilfa who did
not hear the words of the angels continued on his way and went to work.

The Gemarah continues that by the time Ilfa returned from conducting his business Reb
Yochanan was inaugurated as the Rosh Yeshiva, an extremely prestigious position.

The Baal Shem Tov Hakadosh [4] instructed that whatever any person sees or hears is meant to
tell him something meaningful in regards to the service of his Creator [5]. This lesson is true for
every individual, not just the likes of Tzadikim. The problem is that most of the time the layman
has not disciplined himself and his senses to attend only to which is pertinent to him and the
Almighty’s service. Because detrimental influences and distraction have a free pass into our field
of awareness, the significance of those divine messages becomes obscured. Unless we sense that
something is extraordinarily peculiar, it is difficult to discern that which is important from




the mundane cacophony of dissonance that suffuse our everyday life. The extent to which we
commit ourselves and our “inbox” exclusively to our heavenly mission is the extent to which what
we see or hear will contain a meaningful lesson for us.

The Master of the Universe converses with us on a regular basis, but one needs to be in sync with
the Messenger in order to perceive His message. Ruach hakodesh (divine perception) was not
only existent in Talmudic times; it is attainable even in our era, but it is reserved for those who
believe in and are faithful to its Source.

Returning to our parsha, Reuvein likewise realized that since only he heard the bas kol and not
his brothers he was the one who was destined to save Yosef. (Alternatively, we can understand it
with an introduction from Tosafos. Tosafos [6] states that the reason the divine oracle is referred
to as a "Bas-Kol", literally the daughter of a voice, rather than Kol, a simple voice, is because it is
not a direct voice from heaven but rather the 'echo' of a celestial call. It is fraught with ambiguity
and it can be interpreted correctly only by he for whom the message was intended. We might
therefore understand that although all the brothers "heard" the Bas-kol, Reuvein was the only one
who understood its message.)

This coming week will IY"H be the Yom Tov of Chanukah. We have already mentioned a couple of
times a teaching from Reb Ahron of Karlin[7]. He frequently stated that, based on the words of
the Zohar Hakadosh (2:88A ), “All the blessings (of the week) present above (implying
spirituality) and below (implying those blessings which relate to material needs) are resultant
from the prior Shabbos". That this concept is the intent of the words we say during Kiddush
every Friday night: "Xxpn% n5'NN ,N'w/X12 NPynY N1 119NN 18121 NANXA TR Na
wMNp- "His holy Shabbos, with love and favor he bequeathed us, as a remembrance of creation,
the prologue to the holy convocations". The entire holiday that falls on a weekday gains its
holiness from the previous Shabbos. The Shabbos is therefore the beginning of the holiday that
falls during the succeeding week. Many years Chanukah actually falls on Parshas Vayeisheyv,
although this year it does not. Therefore it is even more fitting to seek an indication of the Yom
Tov Chanukah in this week’s Torah reading.

There is an oft-quoted Medrash[8] that connects this week’s parsha and Chanukah: D'XMTN
72 '"MN19Y N7 ,0MeN DA DTN ,0TAN D2 11'NNS SV1,NM 12N2- "The mandrakes have yielded
fragrance, and upon our doorsteps are all precious fruits. Both new and old have I stored away
for you, my Beloved.' [9] The mandrakes have yielded fragrance— this refers to Reuvein, [reads
the Medrash] as it is written[10], ‘And Reuvein heard, and he rescued him [Yosef] from their
hand.” And upon our doorsteps are all precious fruits—this refers to the Chanukah lights.”

The Medrash contrasts Reuvein's saving Yosef and the Chanukah candles. What is the connection
between these two seemingly unrelated themes?

I would like to propose the following explanation: The Chanuka celebration commemorates a
series of miraculous events among which includes the discovery of an uncontaminated flask of
pure olive oil which still bore the unbroken seal of the Kohen Gadol (High Priest). According to
some interpretations [11] those who were preparing the Menorah knew that it would take eight
days until new oil can be procured. They therefore divided that oil into eight parts so that they
should be able to light the Menorah for each of those eight days. It seems that the Kohanim were
confident that divine intervention would ensure that the meager quantity of oil would miraculously
be sufficient for its sacred task.

Why were they so certain? It must be that they understood that finding that single pristine
container of oil among the appalling defilement of the Temple was an event of extraordinary




import. The priests reasoned correctly that Hashem was instructing them to rely upon His
Providence; that He would perform another miracle and have the oil last continuously for eight
days of illumination. This is similar to Reuvein who concluded from the fact that he was the only
one to hear the bas-kol, that he must act upon this and rescue his brother Yosef.

Good Shabbos, and a lichtiga Chanukah (a Chanuka full of light).

[1] Bereishes 37:20

[2] Bereishes 37:21

[3] Tractate Taanis 21

[4] Rabbi Yisrael the son of Eliezer the Baal Shem Tov ["master of the good Name"], 1698-1760.
He is the founder of the Chassidic movement. He authored no books, although his disciples
disseminated his teachings in lectures and in published form.

[5] see Keser Shem Tov, hosafos, 224

[6] Tractate Sanhedrin 11A

[7] 1802-1872, He is the author of the Sefer Beis Ahron

[8] see Yalkut Reuveni, Parshas Vayeitzei

[9] Shir Ha-shirim 7:14

[10] Bereishis 37:21

[11] see Beis Yosef Orach Chaim 670

Parshas Vayeishev: Coming To Terms With Our Past

Mowunaxa Vayeishev: npuMMpUTbLCA C HALWWUM NMPOLWIbIM
Rabbi Yisroel Yitzchok Silberberg
Associate Member, Young Israel Council of Rabbis

Mapuwy HaumHaeTcs ¢ "Vayeishev SlakoB B 3eMenbHol OTua B 3pel-Mcpasnb». SlakoB nocne
CTOJIbKMX NET JIMLIEHWUIN, HAKOHeL, AOCTUI CBOEW NEHCMOHHOrOo 3Tan. OH 6bis1 roToB, YTOOLI
paccnabuTbCsl M HACNaAUTLCS €r0 CEMbIO B CMOKONCTBUM.Muapall roBopuT: SkoB Xenan
OCTaHaBNMBaTbCA MUPHO M TpyaHocTh Mocuda nepen HUM. BCeBbIWHMIA CKa3an, YTo 3T0
[OCTaTO4YHO TOro, YTO NpaBeAHUKKN ByayT BO3HarpaXkaeHbl yAOBAETBOPEHHOCTM B MMpe
rpsigayLwieMm, B 3TOM MUPE, OHU AO/KHbI NEPEHOCUTb TPYAHOCTU. HYTO He TakK € fakoB Hacnaxaasicb
GoldenYears? He cnegyeT Bce 3aCnyXmBatOT MUPHOro BbIXOAa Ha NEHCUIO? Mbl eXefHEBHO
MOJSINUTBLCS, YTO Mbl HE AOSHKHbI UCMbITbIBAaTh UCMbITAHUS U TPYAHOCTU, YTOObI Mbl MOMIN CIYXUTb
BceBbIlWHEMY C paloCTbio U XOPOLIMM COCTOSIHUEM yMa.

Ecnm Mbl TOCMOTPMM Ha TOYHOM si3blke Mugpalu "kpuaunc Nocuda npbirHyn Ha flakos", kaxeTcs,
NpeanosioXnTb, YTO TPYAHOCTM SakoBa B cBs3n ¢ Mocunda 6bin cam HaHec. Kak 3To 66110 Tak
?2?CTux rnacut, 4to HbpaTba HeHaBuaenn Mocuda, NoToMy YTO SKOB Nokasan (paBopuMTU3M MO
oTHoLweHuto k Mocndy. bbino nn 3To HeNpaBUIbHO AN HUX PEBHOBATb M HEHABUCTL K Mocudy?
Bblpoclunii B kauecTBe pebeHka pebeHok, Mou bpaTbst M CECTpbl YyBCTBOBAs1, YTO S 6bin Mno-
pasHoMy. Ho nouyemy 6patbsi Mocuda HeHaBMXKY ero Tak MHOro, IO Takol CTENEHM, YTO B KOHLE
KOHLIOB OHM NMPOMIrHOPMPOBasiM ero Npockbbl 0 NoLaae 1 npogan ero B pabcteo? Jaxe diicas
HeyecTVBbIX MOMUI0BanN slakoBa, Koraa OHW NPOTUBOCTOSNN Apyr Apyry !

KopeHb SlakoBa, nokasbiBasi haBoputam ¢ Mocudom 6biio CBSI3aHO C ero SIBASSICb CTapenllumnM us
CbIHOBEW Paxunu. SlakoB AeCTBUTENBHO HaMepeBasCsl XXEHUTLCS Ha Paxunn 1, kak cneacTeue, oH
He MOr NMoMoYb, HO OTHOCKTLCS K Mocnda, Kak ero BepHO nepBeHLa.Alb-MOMyUYnii OXXMAAETCS




SlakoB, UTOBbI MOHSATb, YTO, NMOCKOMLKY OH 6blN HENpeaHaMepeHHo Aan Jlun, Kak 1 ero NepBow
)KeHbl, OH A0/MKeH bbln NPUHSATL NOCTAHOB/IEHNE W NpocMaTpuBaTb PeyBeH (M 6onee No3gHNX
Merypa) kak paBHbiii ¢ Mocudom. bpaTbs, cnepoBaTesibHO, 6bIM YyBCTBUTENBHBI K 3TOMY, Kak
OHM yyBCTBOBaNM, Mocud 6bin ykpenneHus no3numin lakosa, uto Mocnud 6bin 6bl €AMHCTBEHHBIM
HacnegHukoM LlapctBa M3pauns. OHu no npaBy cuntanu, 4to Sakos 6bin UrHOPUPYS NpaBa
Weryaa, uaps U3 poaa /ium n koHeuHol Moshich beH JaBuaa. TakuM 06pa3oM, AenCTBUS 6paTbeB
He 6bINN XKECTOKM aKT MEeCTU, He XBaTaslo cocTpadaHusi. Ckopee BCero, peakumst Ha To, YTO OHM
cYMTaloTCA nonbIiTkoW SakoBa u Mocuda oTpruaTh CBOM NpaBa. Kak CbiHbl JIMK, YTO6bI
y4acTBOBaTb B PyKOBOACTBe M3panns.

SlakoB 6bIn HakasaH TepneTb notepu Mocuda, He NOToMy, YTO Anb-MOMy4Mii He XOTeN Slakos,
yTOObI HACTAANTLCA €ro BbIXOAa Ha MEHCUIO NET, U3ydas Topy M Lennssch K BceBbiwHeMy.
Ckopee Bcero, oH 6bln HakasaH, NoToMy yto fakoB sdidn't MOMHOCTBIO NPUITK K COrMALLIEHUIO,
YTO 3TO 6bII0 ANIA €ro nyduiee, YTo Jlus 6bina ero nepeas XXeHa u paBHa Paiyen.Yenosek
OO/MKEH CMOTPETb BCE BXOXXAEHUA, KOTOPbIE HE B €r0 KOHTPOJIEM, KaK B €ro rnoJjib3y, XoT4
NoHa4yany OH HE NOABNAETCA, yTobbl BbITL TaK. ECNIM MbI XXMBEM B OTpMnUaHUN N OTMaxHyTbCA OT
cobbITUS, KOTOPbIE HE MAYT, KaK 0XXMAanocb NPOCTbIM COBNageHNeM, Mbl TOIbKO YCyrybuTt Hale
TPYAHOCTM U NPOANEHUs TPyAHOCTU. Kaxaoe aencTeme Mbl MpUHMMAaeM, YTo6bl NOMbITaTbCsl
Ype3MepPHOMY TArOTbl, TOMIbKO YCUNMBAET HaLly NEPBOHAYASIbHYIO OWMBKY UTO Mbl HE NPU3HAEM,
YTO BCEBbIWHWI SBASETCA KOHTPOSIb M 3TO BCE K JTyYlLEMY.

Nocnd Toxke 6bin BbIHYXAEH ObITb BbIC/IAH U3 OTUA W TEpMeTb Tak1e UCMbITaHUS U HEB3rodbl,
YTOGbl Y3HATb, YTO 6O/LLUMHCTBO COOLITUI B HALLEN XXM3HU HE SIBMISIOTCS UCTUHHO MOA HaLIWMM
KOHTPOEeM, 1 4YTo No 60/IbLIOMY CHETY OHM HAXOASTCS B Hally nonb3y. Kak nokasbiBaeT onbiT
[xo3ed nepuog ero B TIOpbMe, MOHaYasy Kasanocb HeCnpaBeasMBbIM, YTO OH Oblnl OTMpaBeH B
TIOPbMY, TaK Kak OH A0/MKeH 6bl1 BO3HarpaxaeH BceBbilWHUM AN BbiAEPXXMBATb UCKYLLEHNS
»eHbl Potifar-x rogos. BMecTo 3Toro oH ctpagan B TIOpbMe, Tak KakK OH 6bin onb04YHO 06BMHEH B
TO, UTO OH He coBeplian. TeM He MeHee, MO3HeEe OH MOHSAJ, YTO Ha caMOM Aene 3T0 6bino
6n1arom, Tak Kak 3TO B KOHEYHOM MTOre CTano NPUUMHOMN Ero CTaHOBUTCA MpaBUTENEM Haa
ErvnTom.

Weryna Takxke 6bin HakasaH 3a npogaxy Mocuda, koraa oH 6bla CMyLLEH U YHUXKEH, KOrAa OH
CMeno Npu3Hascs, Yto oH bbin oTUOM cbiHa Tamap ". OH owubcs, aymas, uto Mocud cTpemuncs
KOHTPONMpoBaTh 6paTbeB U 6bITb €AMHONMYHLIM NPaBMTENEM. Kak OH y3Han OT ero OTHOLUEHUN C
Tamap, UTO KaXeTCs OYeBUMAHbLIM U MPOSBASETCA B NOBEPXHOCTHOM MOHMMaHWW, 4YacTo NpoCcTo
ynpolieHne bonee CNoXHOM U CAOXHOW cuTyaumu. Meryaa 4yyBCTBOBas, YTO Oblfl YBEPEH, YTO
Tamap 6bln BUHOBEH B npentoboaesHmMm, Ho, Ha0bopOT, OKa3anachb 340POBOM aKT C ee CTOPOHbI, B
KOTOpPOM OHa XxoTena 06beamHnTbcs ¢ Yehudah n nogrotoBuTb nponcxoxaeHne Meccuun. eryna
JOMKHbI cyanTb Mocuda 6onee 6naronpmaTHO, Kak NOHATb, 4TO Mocnd 6611 NpOCTO BbIMOMHSS
BOJIIO OTL@ W He MbITaeTcs y3ypnupoBaTb NOSIHOMOYMS, ero 6pata. Mbl ToXe AO/MHKHbI HAYUUTLCS
AaBaTb ApYrMM Npe3yMnumio HEBUHOBHOCTM U BCeBbIWHMIA caenaeT To e caMoe C HaMu.

Topa 3Tol rnaBe NOKa3bIBAaET HaM, UTO AaXKe TPW BeNvKux ntoaen, Sakos, Mocuda u Ueryaa, B 10
BpeMs KakK OHM 6blnn CBATbIE U NMpaBeaHble HAMEPEHNS, OHU He B COCTOSIHMM NPU3HaTb
oueBuaHoe. OHM AOMKHbI CAeNanu War Hasaa v B3rNsHYTb Ha cuTyaumio ¢ 6onee 06bEKTUBHOCTH
N CNpaBeaMBoOCTU. MOXeEM NN Mbl HAYYMTbCS M3 3TUX MMraHToB, YTObLI HBbITh Bonee
TepnenMBbLIMA U NMOHMMAIOLWMMM, KOFAa Mbl B3aMMOAEWCTBYEM C APYrMMM IOABMMU.

Xopowwe LLlab6ar.




Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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