The Weekly Sidra
"The Trust HaKadosh Baruch Hu Puts Into Man"
Rabbi Moshe Greebel Z"L

"Happy is the man who makes HaShem his trust, and does not turn to the arrogant, nor to those
who go astray after lies.” (T"hillim 40:5)

With the above Passuk (verse), the Midrash Rabbah B'raishis 89-3 expounds upon the situation of
Yosef in an Egyptian dungeon in this week’s Sidra:

..... Another interpretation. 'Happy is the man who makes HaShem his trust’ alludes to (the
situation of) Yosef. 'And does not turn to the arrogant nor to those who go astray after lies’
because he said to the chief butler, ‘But have me in remembrance... and make mention of me’
(Braishis 40:14), two years were added to his sufferings.”

It appears that the Midrash is saying that Yosef normally put all his trust in HaKadosh Baruch
Hu. Yet, when he seems to have had a lapse in judgment, depending upon the chief butler (the
arrogant) to make mention of him to the Pharaoh, he was punished with an additional two years
in the dungeon. This is the favored explanation of most M‘forshim (commentaries).

In the text Shaar Bas Rabim (Rav Yisroel Feigenbaum of blessed memory, published 1922
Peitrikow) however, we have a slightly different perspective of this Midrash.

An obvious question confronts us. The Midrash commences by praising Yosef as one who ‘Makes
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HaShem his trust.” But, mysteriously, the Midrash then concludes by describing Yosef as one who
‘Does not turn to the arrogant.” But, in truth, he did turn to the chief butler for assistance, which
cost Yosef an additional two years of imprisonment. Is this not an apparent difficulty? What
then, is the Midrash truly saying? The Shaar Bas Rabim answers in the following manner.

In reality, the expression ‘Does not turn to the arrogant’ refers to HaKadosh Baruch Hu not
turning to the arrogant, and not to Yosef not turning. That is, even though Yosef resorted to the
chief butler, HaKadosh Baruch did not turn to that same arrogant butler to make any aid for Yosef
come from him, but gave Yosef the strength to withstand an additional two years of
imprisonment.

As well, *Happy is the man who makes HaShem his trust’ does not apply to Yosef either. Rather,
it applies to HaKadosh Baruch Hu who instills that trust in Him in man. For, argues the Shaar Bas
Rabim, in Mikra (Scripture) when referring to the trust that man has in HakKadosh Baruch Hu, the
word ‘trust’ always precedes the term *HaShem.” A few examples are:

"Trust you in HaShem forever; for HaShem is an eternal Rock.” (Y'shaya 26:4)

"Blessed is the man who trusts in HaShem, and whose hope is HaShem.” (Yirmiyahu 17:7)

Clearly then, these two P’sukim speak of the trust that man has in HaKadosh Baruch Hu, the term
‘trust’ preceding the term *HaShem.” Howeuver, in the Midrash’s original Passuk we read, “Happy is
the man who makes HaShem his trust,” which indicates that here HaKadosh Baruch Hu places
that trust in man..

In essence, that man who ‘makes HaShem his trust’ is guaranteed that HaKadosh Baruch Hu will
surely compliment him by strengthening that trust within him, which is certainly the case with
Yosef.

And, ‘Does not turn to the arrogant’ does not apply to Yosef, who in fact did turn to the arrogant
and had to suffer two additional years of imprisonment for it. Rather, it refers to HaKadosh
Baruch Hu who did not turn to Yosef’s actions of relying on the arrogant.

And so, while the vast majority of M'forshim have interpreted the Passuk in our Midrash as
referring to Yosef, the Shaar Bas Rabim has instructed that in fact, the Passuk refers to HaKadosh
Baruch Hu. Basically then, the Midrash’s Passuk informs us of the great compassion and concern
that HaKadosh Baruch Hu has for Tzadikim (the righteous). Even though they may at times slip,
HaKadosh Baruch Hu does not necessarily look at their shortcomings, and still causes that trust in
Him to be firmly ensconced within Tzadikim. So conclude the words of the Shaar Bas Rabim.

It goes without saying that ultimately man must learn to rely on the compassion and concern of
HaKadosh Baruch Hu. While at times we are confronted with a very difficult situation, the trust
we put into HaKadosh Baruch Hu will be strengthened so that we may prevail through those trials
and tribulations of this life.

May we soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in our
times. Good Shabbos.

Hiddur Mitzvah




Rabbi Shalom Ever
Associate Member, Young Israel Council of Rabbis

In Parshat Miketz, the dream of Pharaoh of the robust and fat cows that were devoured by the
lean cows is an allusion to the miracle of Chanukah and AA/ Hanisim prayer of Giborim BYyad
Chalashim — the weaker Jews overpowering the stronger Greeks.

The Shulchan Aruch contains many laws of Chanukah that teach a mussarist (ethical) lesson,
besides the halachic ramifications. In chapter 671 it states that, if you have a precise amount of
oil for yourself, but not enough for your friendly neighbor, it is better to minimize and be frugal on
your kindling, and share with your buddy. Is this Hiddur Mitzvah (elevating the mitzvah)? To
lessen the amount of your candles per night? Let my friend go get his own! That is not the Torah
way. “Kol Yisrael Arayvim Zeh Bazeh.” Better to give up your Hiddur so that another Jew can also
minimally fulfill the mitzvah. Never leave another Jew in the dark. Share your oil and light up his
life too.

The law dictates that enough oil must be placed in the Menorah from the beginning of the
kindling, and should not be placed in a windy area. The lesson to be learned is for proper Jewish
education and kiruv (outreach), make sure you have enough power, enthusiasm, and exuberance
to ignite the masses. No weak kiruv programs, so the winds of society will be unable to extinguish
your efforts of influence.

Chapter 673 says that all wicks and oils are ‘kosher’ for Chanukah, but maybe not for

Shabbat. Inferior materials may be used on Chanukah without the need to find superior supplies.
This symbolically teaches us how to approach and be user-friendly, especially to the weaker souls
who may not be on a Shabbat high level of piety and yiddishkeit. We need to light up the
neshamat (souls) of Klal Yisrael at all levels.

The halacha dictates that the proper lighting time is when the warm sun sets — the time of
darkness. During the present time when we are in the dark state of a spiritual decadent where the
warmth of the heart has gone cold with feelings of doom, the lesson to be learned is that this is
the time to influence and bring light to the world.

The lighting is done near the doorway towards the outside. Let us not worry about just ourselves,
but we should think outside the box to others as well.

We spin the dreidel, which is another hint of HaShem’s ‘spin on things.” When it’s least expected,
and anti-Semitism seems rampant, all we need is one turn of events from HaShem to change for
the good.

Chapter 672 tells us we have time to light the candles until passers-by and pedestrians stop
walking in the marketplace — 7ichleh Regel Min Hashuk. This teaches to ease up on staying very
late at the work place rather than lighting up your family with your presence early, before the late
business hours. Also there is an instruction to rid ourselves of “Hergel” a mussar concept that our
rituals have become routine and our minds are back at the office, thinking about our jobs.

The argument between Bait Hillel and Bait Shammai, whether to light in ascending or descending
order (1 through 8 or 8 through 1) also has moral implications about Kiruv. Shammai’s personality
was very zealous and intense and he believed it was hard to teach and do outreach without
presenting everything at once. According to him, we must bombard the student with the entire




course — aleph-bet, Talmud, Mishna and Chumash all at once — all eight candles in one shot —
and go the whole nine yards in the lesson.

Hillel was somewhat mellower. He believed that 4iruv should be done in stages and baby steps,
little by little. Start with one candle like emunah (belief in HaShem), then Shabbat, then the family
purity laws, then kashrut. Every day add a little more, not delivered in one lump sum.

We can fight the spiritual darkness by elevating and climbing higher — slowly but surely. The light
will emanate and become great and illuminating. The light of Torah in bits and pieces can banish
the darkness, if we focus on the easygoing Hillel way of lighting.

The Talmud ( 7aanis 25A), tells of Rabbi Chanina Ben Dosa whose daughter was saddened on erev
Shabbat because the oil was substituted with vinegar by mistake and would not light. Her father
told her that HaShem, who makes oil burn, shall decree that vinegar can burn. And it did light up
and lasted until havdalah.

The mussar books say that oil is the symbol of the Hasmoneans (Maccabees) who were Torah-
observant Jews. The vinegar is the symbol of the assimilated Hellenistic Jews. We believe that it is
not only religious Jews that will get turned on and light up the world like oil, but the day may
come that even the “vinegar Jews” — totally removed and not learned in Torah — will be
influenced and turned on to Judaism....until Aavadalah. At that time, they will know the difference
between Kodesh and Chol, light and darkness. May we not forsake them and separate from
them.

Let us do our best to be serious lamp-lighters, to follow all the laws and customs of kindling the
flames properly and remember the underlying object lesson from each action. Shabbat Shalom
and Chag Orim Samayach.

Was It Worthwhile?
Rabbi Aharon Ziegler
Associate Member, Young Israel Council of Rabbis

Within this parasha the entire intriguing episode of Yosef and his brothers comes to an amicable
end. Yosef’s dreams come true and he is the savior of his family and all of Mitzrayim. If we were
to ask Yosef, was it all worthwhile? Being threatened to be killed by his brothers, being thrown
into a pit with snakes and scorpions, being sold as a slave, only to surface as viceroy of Egypt?

Similarly, Rav Soloveitchik asked, in the “Al HaNissim” recited on Chanukah, included in all the
events for which we thank HaShem, there is also the phrase of “V'Al HaMilchamot”, for all the
battles which You performed for our forefather. For this we express gratitude to GD? Why should
we thank GD for those horrible events, those battles that took the lives of many Jewish warriors?
The Rav answered, in Tehillim [118:21], Dahvid HaMelech states, ™ O'decha Ki Anitani

VaTehi Li Li-Shu'a” —"I will thank You, for You answered me and became my salvation”. The
Hebrew word, “anitani” can be translated as “answered me” or because “You have afflicted me”.
In other words, there are times when we should be thanking GD not only for His salvation but also
for the pain and suffering that preceded the deliverance. How can this be understood? A story
sometimes makes things easier to comprehend.

Imagine, a person, on his way to do a great Mitzva, is struck by a car, leaving his two legs broken.




He requires immediate surgery and must spend six weeks in the hospital. While recuperating, he
meets a lovely young lady in the same ward. She is also going to be in the hospital for several
weeks. They start talking and soon their attraction grows over time. Once out of the hospital, they
begin dating and after a short while, they become engaged and marry. Now, its fifty years later,
and as he is sitting with his great-grandchildren on his lap at his golden wedding anniversary, he
is asked whether it was a good or bad thing that the car ran over him on that fateful day? Looking
back, he would in no way consider it a bad thing. Painful, yes, but it was pain that brought him
incredible goodness and happiness in its wake. If you were to offer him the opportunity to go
back in time and avoid the accident, he wouldn't dream of it.

So much of life is in this story. As we grow older and take a long look back, we discover that what
we thought was unwarranted suffering was actually a Bracha in disguise. In retrospect, what we
once thought was unfair proved to be an opportunity for great achievement.

On Chanukah, HaShem indeed rescued us from an enemy that sought to extinguish our sacred
religious uniqueness. And for this, we thank Him. But there was something else. The wars and the
brutal fighting, and even the casualties and victims were also necessary. Did the Chashmonaim
understand this at the time? Who can know? But not long after, “they did get it” As the gemara
states (Shabbat 21b) “LeShana Acheret, they celebrated the miracle with Hallel and thanksgiving.”
Why the salvation had to occur in this fashion is a question only GD can answer. If we can learn
to respond to painful events-not in spite of , but because of- and do so with the firm belief that in
that very agony resides potential goodness, we can discover, with time, that indeed it was all for
the best. “KeShaim Shemevarech Al haTova, Kach Mevarech al HaRa'a” [Brachot 48b].

Shabbat Shalom, Chodesh Tov and Chanuka Samei‘ach.

A Chanukah Party Message
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

The ubiquitous custom of getting together with family and friends for a Chanukah party is a
certainly a beautiful way to thank Hashem for the miracle of Chanukah. Many of us have multiple
Chanukah parties to attend from different friends and family branches. Interestingly when
discussing Chanukah parties the poskim take a rather neutral position. The Shulchan Aruch
(670:2) states that seudos (festive meals) on Chanukah are r’shus (hon-obligatory); Chazal did
not institute a seudah requirement on Chanukah. The Rema mentions a slight mitzvah in having a
meal to celebrate the inauguration of the mizbeyach (holy altar) which took place during the
month of Kis/ev. Although he concludes that with divrei torah one can certainly render his
Chanukah party a seudas mitzvah, it is clear our Chanukah parties are not integral to the
Chanukah celebrations that Chazal intended. This stands in stark contrast to Purim where the
mitzvos of the day focus on partaking of festive meal to celebrate Hashem’s miraculous salvation.

To explain the incongruence, the Levush (See Mishna Berurah 270:6) explains that Chazal crafted
the celebrations based on the nature of the respective danger the Jews faced in each situation. In
the time of Purim, Haman and Achashveirosh were determined to kill the Jews regardless of their
religious commitment. It didn't matter whether the Jews were religious, unaffiliated or converted;
it was a racial battle, not an ideological one. Our celebration for deliverance from physical danger
is thus a physical one - a festive meal. Our Chanukah nemesis on the other hand, waged a
cultural and religious battle for our souls; our lives were secondary. Those Jews who embraced




the polytheistic beliefs and hedonistic culture of the Greek society were welcomed by the non-
Jewish world and in many cases even honored and rewarded. Since the danger we faced was a
spiritual one rather than a physical one, we celebrate our salvation with spiritual means such as
praying and thanking Hashem, and at least from a halachic standpoint, the parties are secondary.

This well known explanation warrants some additional discussion and analysis. Is it true that we
do not celebrate spiritual accomplishments with festive parties? There are countless spiritual
milestones that we celebrate with food and drink. When we finish a mesechte we make a siyum to
celebrate, when a boy becomes a bar mitzvah we celebrate with a seudas mitzvah. 1t is ubiquitous
that we commemorate spiritual achievements with physical celebrations. Why is the salvation that
took place on Chanukah —albeit a spiritual one — not deserving of being commemorated with a
festive meal? (See Taz, 270:3)

A second — and possibly related - question regarding our Chanukah customs: According to the
Halacha an entire family fulfills its obligation to light the menorah with a single candle each night.
Yet I know of no family or community who does this. The universal custom — that each person
lights his own menorah and adds an additional candle each night - is actually the standard of
mehandrin min hamehadrin — the most exemplary and stringent method possible. Why by this
mitzvah specifically has the lofty mehadrin level become the standard?

The Bach (OC 270), in addressing the distinction between Chanukah and Purim, describes the
underlying sins which caused the danger the Jews faced at these two historical events. By
Chanukah, explains the Bach, the Jews’ appreciation and respect for Torah and mitzvos had
diminished somewhat. They no longer cherished and revered the Beis Hamikdash and its avodah
appropriately. This nonchalance resulted in a cause and effect whereby Hashem said “Since you
fail to appreciate the Beis Hamikdash and the avoda, 1 will take it away from you.” The Greeks
came and defiled the Beis Hamkidash. Similarly, as a result of the Jews losing some of their
appreciation for Mijtzvos, Hashem empowered the Greeks to prevent us from doing the mitzvah of
Bris Milah and Rosh Chodesh.

In order to atone for their lack of enthusiasm, the Jews at that time needed to develop and
demonstrate a greater appreciation for Torah and Mitzvos. When they realized what they had lost,
they risked their lives in a battle against Greeks to reclaim what had been taken from them. When
Hashem saw that the Jews were willing to go to battle to fight for the Torah lifestyle they were in
danger of losing, he said “Now that I see that your Judaism is so important to you I will give it
back to you.” And so the Jews defeated the Greeks and drove them out of Eretz Yisroel.”

Hence, the reason Chazalfocused the celebration of Chanukah on prayer and praise to Hashem
rather than physical celebrations is not simply because the threat and miracle were in the spiritual
realm. It was because the underlying struggle and triumph that the Jews experienced during the
time of Chanukah was in appreciating our spiritual distinctiveness. And that tension that still exists
today.

This insight sheds light not only on the Aalacha we began with, but also into the essence of
Chanukah and its contemporary message to us. According to the Bach, the Chanukah experience
that Chazal intended for us to relive each year was not merely to rejoice for the miraculous
salvation that occurred, but to recall and reinforce the spiritual clarity that the Jews achieved at
that time. They recognized “ashreinu mah tov chelkeinu”. How fortunate we are to have a Torah
which fills our lives with meaning and purpose. It fills our days with opportunities to fulfill mitzvos,
and relate to Hashem through tefilla (prayer) and /imud hatorah (torah study), and it guides us
how to react to the many challenges we face on a daily basis.




Despite our religious commitment, we sometimes grow complacent and view the Torah as an
encumbrance, on some level we wonder if we would be better off without its burden. Or perhaps
we just fail to appreciate just how wonderful the gift of Torah really is. The Halle/ that we say on
Chanukah is not only for the miraculous salvation we experienced, but also for the “asher bachar
banu mikal haamim'” that Hashem chose us and gave us a glorious Torah to live by. That
recognition, which fueled the miracle of Chanukah, is something that Chazal want us to relive
constantly. That is an avodah sheb’ev — it requires introspection; a seudas mitzvah — a festive
celebration will not bring a person to that realization.

This may also be why we have adopted the highest level of mehadrin as the universal standard
when doing the particular mitzvah of Ner Chanukah. When you appreciate how important
something is, you are naturally excited about it and you want to fulfill it in the best way possible.
So this Chanukah, when we and our children light all those menorahs, let us remember what we
are celebrating. Thank Hashem not only for a miracle that occurred centuries ago, but also for the
spiritual life, gifts, and opportunities that we each have every day of our lives. Once we internalize
that message we have something to celebrate at our Chanukah parties.

Parshas Miketz: Joseph Taught His Brothers To Never
Despair!

Mowunaxa Mukey: Nocud yumn ceonx 6partbeB Hukorga
OTuyasiHue!

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Ha atoin Hepene napwy Mukel, HaunHaeTcs ¢ Mocndom 6biTb ocBobOXAEH hopMa TopbMe nocsie
12 ponrvx net no NoXXHOMy 06BMHEHUIO B COBEpPLUEHUW MpecTynaeHus. MoxHO cebe npeacTaBuThb,
ecnum 6bl Mocud xunn cerogHs, oH 6bl Ha3Ban ero oTua SakoBa MM OTNpaBUTb €My CcoobLleHME Ha
ero I TenedoHy coobuieHune: Asea A B nopsiake! S xunB n 3g0poB! TeM He MeHee, BCe 3TW roabl,
yTo Mocud 6bin B TIOpbME, a NO3KeE, Koraa oH 6bln BTOPLIM B KOMaHAe, K Lapto (apaoHa OH He
nocelian oTuy cooblieHne, 4To oH He ymep!PambaH rosopuT, 4To ErvneT 6611 TONbKO WeCTb AeHb
nyTv oT SlakoBa B U3paune, Ho Mocnd monudan. Modemy 22?2 "

Koraa Mocud npusHaeT cBoux 6paTbeB, OH FOTOBUT MPaHANO3HbIN MiaH MyunTb MX. 3TO 6bI10
pa3yMHO Mocnd, 4Tobbl Bbi3BaTb HEKOTOPLIE rOpe CBOMM 6paTbsiM, Kak OTMIAaTUTb 3a TO, KakK OHU
obpallanmcb ¢ HUM, HO no4yemy 66l Mocnd, 4To 3a cyeT cBoero oTua ??

PaBBuH CamcoH Padasnb MNpw roBopuT, 4TO Mocnd NOHMMAET, YTO HMKOraa He byaet
HacTosLLEero MMpa mexay bpaTtbsiMu, ecnm Mocud, nocnas ero otew NUCbMO, Koraa OH 6bin pabom
nnu gaxe korga oH 611 BTOpbIM B kOMaHAae ¢apaoHa. Noka mx 6bi1o 0bmg n HegoBoObLCTBA
MeXay CbIHOBbSIMU SlakoBa U3 Paiiuen 1 cbiHaM ero u3 Jium ux He MoXeT 6biTb rapMoHust. MosTomy
Mocnd npuayman reHuanbHblv NiaH, 4Tobbl MMETb 6paTbha AOMKHBI 3alUMLaTh U 60poThCS 3a
BUHBSMUH Kak cnocob npueneyb ceMbto. Tonbko Torga Nocmd vyBCTBOBas, YTO OH MOXET
nokasaTtb cebs cBomM 6paTbsmM.

S xoTen 6bl NPeaAnoX T APYrov Noaxod K 3Tol 3aragke.PambaH nuwert, yto Mocud 6bin
BbIHY>XZIEH CAenaTb CBOM MeYTbl. HO 3TO NOHSATME OYEHb TPYAHO MOHATL. [loyeMy 3TO AOHKHO
6bITb HY>XHO CAenaTb CBOM MeuTbl OCyLeCTBUANCE ??




Molunaxa Mvkew Bcergia naZiaeT Bo BPeMsi XaHYKU U Ha NEPBbIN B3NS4 HE KaXeTcsl, YTobbl 6biTb
CBS3b MeXAY criaceHneM Mocuda v cnaceHus eBpeicKoro Hapoaa MHoro net cnycTs. KpoMe Toro,
no4yeMy XaHyka Bo36Y>1IEHO BCMOMHWUTb YyA0 CBEYM, KO Yy10 BOMHbI 6bifia HACTO/BKO BaXKHa U
yavBuUTENbHA. Tak Mano ewé NpeacTouT onpeaenuTb eBpen CMOMIN NO6eanTb BENMKYH0 apMuUio
rpeyeckoii MMnepmn.OCBELLEHNSI CBEYM B XpaMe BaXKHO MMLBA, HO Mbl HUKOra He BO36Y)XaaTb
npasaHuK, 4Tobbl NobnaroaapuTb Anb-MOry4YuniA MOMOrAeTe HaM BbINOIHATL MULBY.

CBeun npeacTaBnstoT cO60M KOHLEMLUMIO, YTO eBPEN HUKOFAA He A0SMHKHbI oTYamBaTbest! Jake
TOrfa, Koraa CUTyaumst KaXkeTcsl MpayHoM Mbl HUKOTA@ He A0MKHbI TEPSITb HAaAeXAay v Bepy B Allb-
MOry4Ymnin. [pekn NpUMHECN TbMYy K EBPEMNCKOMY HapoAy, MbiTasiCb HaBA3aTb CBOKO Ky/bTYpy
M3panns v He NpensTCTBYMTE MM BbIMO/HSATL 3anoBeaun. B To BpeMs, koraa Bce, kasanocb XyALeMm
cnyyae, BeeBbilwHMii aan Meryaa xa-Makkabu cuny M MyapocTb, YTO6bl YHUUTOXUTL AMHACTULO.
BoT nouemy uyz0 Macna, KOTopoe NpeAcTaBseT CBET 6bl1 HACTOMBbKO 3HAYUTENbHBIM. [laxe
Korga BCe Tak TEMHO B M3rHaHWM, Mbl AO/MKHbI MOMIUTLCS], YTOBbLI YBUAETb CBET B KOHLIE TYHHENS.
XaHyka 6b1/10 BO36Y>AEHO 3aMOMHUTL 3Ty UAEKD, KOTOpast B/IIETCS OCHOBOW Hallel Bepbl 1
MpUBECTM Hac K BOMHe nobeay.

Mocnd Toxxe 6bin cnaceH nocne Toro, CUTyauus Kasanacb 6esHaaexxHoin. OH 6bin B TIOpbME B
TeYeHue AecaTu NeT, a 3aTeM eMy 6b110 0TKa3aHO B MOMOLLM OT COTPYAHWUKA, OTBETCTBEHHOIO
HanuTkoB Pharoh-x rogos. Tem He MeHee, Mocud HMKorga He aasan Hagexay. Kak oH 6bin
npeobpa3oBaH 13 TEMHOTbI SIMbl U OTKpbINa nepea apaoHoOM, NEPBOE, YTO OH FOBOPUT (hapaoH,
YTO ero MyapoCTb UCXOAMT HENoCpPeACTBEHHO OT A06poThbl BeeBbilwHero.

Bo3MoxxHO, 310 661110 coobuleHne Mocud nocbinaeT cBomx bpatbeB u SakoBa. OH HApOYHO
CO37aHO Kpu3uncoB ans fakosa, n 6patbsi, YTOObI HAYYMTb MX, Kak OHM BCTYNST U3rHaHWE, YTO
6yneT yXkacHo TbMa, BpeMsi OT BpeMeHW. Ho Mbl AOKHbI MOMHUTb, Kak €Bpen, YT Aflb-MOryUnii
Bceraa € HaMmu, U Mbl JOJ/DKHbI ObITb CUNBbHBIMU U 06'be,C|,VIHI/ITbCFI B 3TNUX MpPa4HbIX BPEMEH U
JepXaTb Halle aoBepue TBepaoro Tena B Hahsem. U koHel HeaenbHON rnaee, koraa Kybok B
MNocuda HaxoanTcs B CyMKe BUHbSAMMH X roaoB 6paTbsl HE MPOCTO B OTYASsHUKN, HO 06bEAMHUTLCS
n 6opoTbCs 3a cBOUX HpaTbeB cBOHOALI.

[aBaiTe HuKorga He 6yaeM UCMbITbIBaTb TbMY B 3TOM Mupe. Ecnm Mbl cTankmneaemcst €
TPYAHOCTAMM, Mbl AO/MKHbI NOMHUTL Mocuda v ero 6paTbeB M 4yao ceeTa.CBET AEUCTBUTENBHO B
KOHLIe TYHHeNs, Kak 3To BO3BeLLaeT uckynseHusi. Xopowue lWa66aTt n Cuactnuebiii
Chanuhak!

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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