The Magic of Life
Rabbi Mordechai Rhine
Associate Member, Young Israel Council of Rabbis

The story of Yakov and Esav is a fascinating one. Although Esav was the firstborn, it
is Yakov who wanted to live the righteous legacy of his father and grandfather. At
age fifteen he actually asked Esav to sell him the firstborn status. Esav agreed. From
then on their lives proceeded in dramatically different directions. Esav became a
hunter, a warrior, and a robber, while Yakov became the man of sincere devotion,
scholarship, and paragon of moral behavior.

Later in life Esav made a fascinating statement. He said, “Yakov tricked me; he took
away my firstborn status.” What was the trick that Esav saw in the selling of the
firstborn? Yakov asked to buy it, and Esav agreed. What trick did he perceive in the
deal?

I would like to suggest that the “trick” that Esav perceived can be understood
through the lesson of a farmer.

A mentor of mine once pointed out that there is a great lesson that we should learn
from the farmer. The lesson of the farmer is that you get what you put in. The
choices you make in life will predict the results that you will experience. As the
farmer knows so well: Planting barley won't produce wheat. Only if you plant wheat
will you get wheat.

On a practical level, a person who chooses to specialize in a specific field will find
that with due diligence he will become knowledgeable in that field. A person who
chooses to lay tiles for a living, for example, will become an expert in the expertise
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of his choosing.

The same is true with life skills and relationships. A person who spends an obsessive
amount of time at the office will probably impact his career in a positive way.
However, such a decision means that other areas of his life will not flourish. A
person who keeps more reasonable hours at work and spends more time with the
family, will see the result of his decision in increasingly meaningful family
relationships.

Perhaps we could call it the magic trick of life. You get to choose what you want out
of life. What you choose governs what the result will be.

Indeed, this concept of cause and effect is so obvious that one wonders why we
would mention it. Yet, one of the great failings of mankind is that we often lack
vision to see the natural consequences of our actions.

For example: when people who yearn for Jewish friends look to buy a house, it
would seem that they should choose a house on a block that has Jewish neighbors
whom they can befriend. When a person wants to become knowledgeable in Torah it
would seem that he should choose for himself a knowledgeable mentor from whom
he can learn. Yet, often in life we don't take steps toward the goals that are most
meaningful to us.

In the story of Yakov and Esav, Esav thinks that Yakov played a trick on him. But
what really happened is that Yakov made a different life decision than Esav. Their
lives then reflected the consequences of their respective decisions.

Yakov didn’t play a trick on Esav regarding the firstborn. A deal’s a deal. But Yakov
did perform a trick... a magic trick. When Yakov committed himself to the righteous
legacy of his father and grandfather, his life took a certain direction. By the time
they were older, even Esav

recognized the fruit of Yakov’s labor. By choosing a life of Torah and morality Yakov
had developed into a recognizably noble person, ready to successfully begin the
Jewish nation.

Esav’s frustration wasn't that a trick was played on him per se. But a trick was
played right before his eyes. By choosing a life of lawlessness, Esav got to live a life
of lawlessness. Now, when he looked at his brother’s future, he was jealous. Yakov
had spent the decades growing spiritually and was now ready to start a noble
family. Esav lamented the moment when he rejected the status of the firstborn. In
his frustration he thought he could blame Yakov for his emptiness. But in reality he
had only himself to blame.

As we read the story of Yakov let us remind ourselves that much of life is a result of
the choices that we make. Take a moment to consider what you would like to see
for yourself and for your children. Take steps to ensure that the priorities that you
have identified are reflected in the choices that you make. Keep in mind that what
you do is probably what will happen. You have the power to chart the direction of
your life.




A person who spends time with his family will, with time, be known as a person who
spends time with his family.

A person who dedicates some time on Sunday to study Torah will be known, with
time, as one who studies Torah.

A person who treasures Shabbos will soon be known as one who treasures Shabbos.
Try it. You'll like it. It is called the Great Magic Trick of Life.

With best wishes for a wonderful Shabbos.

“"PERCEPTIONS ON YITZCHAK AVINU”
Rabbi Moshe Greebel Z"L
Associate Member, Young Israel Council of Rabbis

In a more traditional sense, this week’s Sidra is generally viewed through the
perspective of the brothers Ya'akov and Aisav. In this mailing however, we shall
divert somewhat from the usual fare, and give our attentions to the person of
Yitzchak, of whom several very fascinating perceptions exist among our Rabbanim of
blessed memory.

Prior to anything else though, there is a marked difference between Yitzchak and the
other two Avos (forefathers), for, unlike Avraham and Ya’akov, Yitzchak was never
outside of Eretz Yisroel. Why should this have been so? Our answer lies in the
Midrash Rabbi Tanchuma (Buber edition), Toldos Chapter #6:

..... Avraham descended (from Eretz Yisroel), but Yitzchak did not descend (from
there). Why was 'You shall not go down to Egypt’ (Braishis 26:2) said (only) to
Yitzchak and not to Avraham? Rabbi Hoshaya stated, 'HaKadosh Baruch Hu said,
"Yitzchak! Your father who came from outside the land (of Yisroel) was permitted to
go down to Egypt. But, you were born in Eretz Yisroel, and you are considered a
pure Olah (burnt offering) who descended (from Mount Moriah) in purity. Hence,
you shall not go down to Egypt!””

Yitzchak was brought up to Mount Moriah as an Olah, as we read in the Torah:

"And He said, 'Take now your son, your only son Yitzchak, whom you love, and go to
the land of Moriah; and offer him there for a burnt offering upon one of the
mountains which I wifl tell you.” (B'raishis 22:2)

Now, that this vital piece of information concerning Yitzchak has been presented, let
us pose the following. How was it possible for Yitzchak to have been so easily
deceived into thinking that his son Aisav was a Tzadik (righteous person), as the
Passuk (verse) attests:

"And Yitzchak loved Aisav, because his venison was in his mouth; but Rivka loves
Yaakov.” (Braishis 25:28)




From the celebrated Admur (Chassidic master) Rav Naftali Tzvi of Ropshitz (1760-
1827) of blessed memory, we have an answer to our above question, which takes
into account the following:

"And the boys grew, and Aisav was a skilful hunter, a man of the field; and Yaakov
was a quiet man, living in tents.” (ibid. 25:27)
On this Passuk, Rashi has the following to say:

"Was a skillful hunter.... To out strategize and to deceive his father with his

mouth. And, he (Aisav) would ask him (his father), ‘Father! How is tithe to be taken
from salt and straw (which is not tithed)?’ His father however, thought that he
(Aisav) was very careful with Mitzvos.”

It must be understood, expounded the Ropshitzer, that the nature of Yitzchak was
different from the nature of the rest of mankind. Due to his earlier transition into an
Olah, Yitzchak’s purity was so far above the rest of humanity, that he could not even
imagine anyone deceiving or cheating anyone else. Suspicion simply didn't exist in
the essence of Yitzchak. That is why he could only imagine that Aisav was posing
his questions out of sheer curiosity, which was why he loved him.

Rivka, on the other hand, elucidated the Ropshitzer, was raised among the wicked
such as her brother Lavan, and being much more ‘street savvy’ than her husband,
she saw through the ploy of Aisav to impress his father. This is why she immediately
recognized the noble nature of Ya'akov, and loved him for it.

The prolific Admur, Rav Meir of Premishlan (1703- 1773) of blessed memory, offered
these thoughts, based on the Gemarah in Shabbos 89b:

"In the future to come, HaKadosh Baruch Hu will say to Avraham, 'Your children
have sinned against Me!” He shall answer Him, ‘Sovereign of the Universe! Let them
be wiped out for the sanctification of Your Name!” Then shall He say, I will say this
to Yaakov, who experienced the pain of bringing up children: peradventure he will
supplicate mercy for them.’ So He will say to him, 'Your children have sinned!’ He
(too) shall answer Him, Sovereign of the Universe! Let them be wiped out for the
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sanctification of Your Name....!
The Gemarah concludes:

".... Then shall He say to Yitzchak, 'Your children have sinned against Me!”But he
shall answer Him, 'Sovereign of the Universe! Are they my children and not Your
children..... ? Moreover, how much have they sinned? How many are the years of
man? Seventy. Subtract twenty, for which You do not punish, (and) there remain
fifty. Subtract twenty-five which comprise the nights, [and] there remain twenty-five.
Subtract twelve and a half of prayer, eating, and nature's calls, (and) there remain
twelve and a half. If You will bear all, it is welll If not, half be upon me and half
upon You.....”

Of the three Avos, posed the Premishlaner, why would only Yitzchak advocate for
Yisroel in the future? He answered by saying that in reality, only Yitzchak possesses
a very strong Pischon Peh (claim) for the future when HaKadosh Baruch Hu will
accuse his children of sinning. He will very easily be able to argue that he too had a




rebellious son, Aisav. And, as bad a child as Aisav was, Yitzchak was always willing
to forgive and overlook this son’s transgressions. Hence, HaKadosh Baruch Hu, the
Merciful One, must forgive His children!

And, concludes, the Premishlaner, the reason the Torah writes, “And Yitzchak loved
Aisav,” is to illustrate that what Yitzchak really loved was that Aisav gave him a good
defense for his children in the future.

The Shila HaKadosh (Rav Y’shaya HalLevy Horowitz 1565- 1630) of blessed memory,
offers us a last insight into Yitzchak. We begin with the Mishna in Avos 5-16:

"All love that depends on a transient thing, (when the) thing ceases, (the) love
ceases. And, (all love) that does not depend on a transient thing, never ceases.....”

The Shila considers the love that Yitzchak had for Aisav as a love that depends on a
transient thing. For, the Torah clearly states the reason for this love with the words,
“Because his venison was in his mouth.” Hence, once the venison ceases, the love
ceases as well.

On the other hand, the love that Rivka had for Ya'akov was a love that was not
based on a transient thing, for, she loved Ya‘akov only for himself. And, that is why
“And Yitzchak loved Aisav” is written in the past tense, to illustrate that the love
Yitzchak had for Aisav was only a temporary thing. However, “And Rivka loves
Ya'akov” is written in the present tense, to show that her love for her son was not
dependent on anything transient, and lasts for eternity.

May we soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in
our times. Good Shabbos.

What Role Does Yichus Play in Tefilah?
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

This week’s Parsha begins with our Patriarch Yitzchock and Matriarch Rivkah
davening to Hashem to be blessed with children. The pasuk (Bereishis 25:21) states,
“vayeiaser lo Hashem - And Hashem hearkened to him (Yitzchock)." Rashi
references the Gemarah (Tractate Yevamos 64A) that explains why Hashem
answered Yitzchock's tefilah (prayer) rather than Rivkah’s. "You cannot compare the
prayers of a Tzadik (a righteous person) who is also the son of a Tzadik to the
prayers of a Tzadik who is the child of a Rasha (evil person)." Yitzchock was a Tzadik
and the son of the Patriarch Avraham the Tzadik. Rivkah was a great Tzadaikes, but
she was the daughter of Besuel the Rasha.

Many commentaries find this gemarah challenging. It would seem that a person who
rose to great spiritual heights in spite of his negative and evil environment to
become a truly righteous person should be on a more lofty level than a person who
was raised in an environment conducive of righteousness. Indeed the Gemarah
(Tractate Berachos 34B) already states such, “B'Makom she'baalei teshuvah omdim
ein tzaddikim gimurim yacholim laamod - the baal teshuvah (penitent) ascends to a




spiritual perch which eludes even the righteous person. In other words, one who

has prevailed over his inglorious past has achieved more and will be elevated beyond
the status of he who has always been righteous. Why than were Yitzchock's prayers
more effective than Rivkah's prayers?

Rebbe Naftali Tzvi of Ropshitz (Rabbi Naftali Tzvi Horowitz of Ropshitz, 1760—
1827) would often speak about the great yichus (family heritage) he had from
both the paternal and maternal sides of his family.

He once remarked about the benefits of his yichus: Take a person who's a real
tzadik, a great scholar and serves Hashem in every way. He gets up at midnight and
cries over the destruction of the Temple for hours, then he immerses himself in a
freezing cold mikvah and spends the rest of the night delving into the hidden and
revealed parts of Torah. Come daybreak, he goes to shul (synagogue) and davens
for hours. After davening he returns to the study of Torah. It is close to

midday before he can nourish himself with a meager breakfast. However, he
partakes of that meal with a small sense of entitlement. After all his exertions, he
thinks, does he not deserve that minimal diversion?

On the other hand, the pedigreed Tzadik, the virtuous man who is descended from
totally righteous people after practicing the same devotions described here, would
nonetheless approach his scant repast with an attitude of utter humility. Since his
ancestors were great tzadikim, he gives a heavy sigh and asks of himself, "Am I
really serving Hashem with all my ability? I have still not reached the lofty spiritual
levels of my ancestors."

That, says the Ropshitzer is the value of yichus.

(On a side note this can be the explanation of an oft quoted chazal (Tanna D'vei
Eliyahu, Chapter 25) "One should constantly demand perfection of oneself by

asking, 'When will my deeds reach the level of the deeds of my Forefathers,
Avraham, Yitzchock, and Yaakov?' ” That it is our spiritual legacy as Jews, children of
these great and holy men; to always be able to see ourselves as

people of yichus, descended from spiritual giants, and humbled by their great
accomplishments.)

Dovid HaMelech (King David) writes “Lev Nishbar vinidka elokim lo sivze - Hashem
will not scorn a broken and humbled heart" (Tehillim 51:19). The Gemarah (Tractate
Taanis 2A) teaches us, " it is written, ' v'evodo be'chol levavchem'"and to serve Him
with all your heart" '. What sort of Avodah — service of Hashem is there with the
heart?," queries the Gemarah — "Tefillah (prayer)", the Gemarah concludes. We can
now read this pasuk, "/ev (heart) nishbar vinidka alokim lo sivze," the prayer of the
broken hearted is never scorned by Hashem.

The seforim write that in order for someone to truly exert himself in davening he
must first come to the realization that he is truly unworthy before Hashem. When
one comes to such a powerful comprehension and cries out to Hashem, placing his
heart in His Hands, he eliminates all of the prosecuting angels that might even
threaten the continuity of his existence.

This realization of praying a 7efilah leoni— a poor man’s prayer, that is, realizing that
Hashem owes him nothing and to beseech Him in utter humility is something that




Tzadik the son of a Tzadik can more readily attain then a tzadik who is the son of

a Rasha. As the Ropshitzer Rebbe said the son of a tzadik is never satisfied by the
level of his service to Hashem, because he has not attained the spiritual hights of his
ancestors.

This week's Parsha, and the statement that Hashem responded to Yitzchock's tefilah
more favorably than to Rivkah's, can be understood similarly. It is almost impossible
that Rivkah with all of her greatness could have been able to present her plea to
Hashem with the same level of humility as was Yitzchock, for surely she was aware
of her superiority to her father Besuel. How could she avoid some feeling of
entitlement of Hashem's kindness in light of how far she risen above her ignoble
origins? Yitzchock, on the other hand, feeling dwarfed by his father Avrohom's
accomplishments, was able to approach Hashem with total modesty, relying not on
his own merits, but instead imploring of Hashem's infinite mercy. Yitzchock's prayers
were pure, free of any taint of smugness to a greater degree than Rivkah's prayers
could have been and therefore Hashem responded to his prayers more readily than
to hers. Good Shabbos.

Keep On Trying
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

Among the wonderful gifts that Hashem has given us is the ability to influence our
destiny and our situation in life is through prayer. When we pray, Hashem listens
and responds; if we are wise, we utilize the power of prayer on a regular basis.
Certain situations in our lives are meant to be unchangeable, and as such, are
challenges that we need to live with and deal with. However, many of the struggles
we face can be alleviated through heartfelt, sincere prayer. We simply need to
recognize this fact, and find the strength and conviction to daven properly.
Sometimes a single prayer can accomplish our goal, while at other times a person
needs to daven many fefilos over a long period of time in order to be answered.
Even when our requests are not immediately answered, it isn't because Hashem is
not interested in hearing us daven, but rather it because certain requests require a
greater “distance” to be covered with our fefilos. Hashem is always listening and our
tefilos are accruing in heaven even though we don't see their effects immediately.

Parshas Toldos begins with a description of Yitzchok and Rivka’s inability to have
children, and their response to this difficult challenge. When Yitzchok and Rivka
realized that they were unable to have children, they responded with prayer. They
both davened to Hashem for children and, as a result Rivka miraculously conceived
and gave birth to two sons, Yaakov and Esav.

The Midrash describes the impact of their prayers in heaven with the following
parable. There was a prince who was digging a tunnel into his father’s palace in
order to obtain a bag of gold. When the king became aware of his son’s quest, he
began tunneling from inside the palace towards his son in order to meet his son
halfway and bring him the gold. Similarly, as Yitzchok and Rivka davened, “digging”
towards their goal of having children, Hashem was coming towards them, clearing
away the path they needed to travel.




This midrash seems a bit puzzling. If the king wants to give his son the gold, why
doesn't he just open the door and give it to him? What is the midrash teaching with
the vivid imagery of father and son tunneling towards each other?

Life is filled with obstacles and challenges that require perseverance and patience to
overcome. Each time we daven, we remove one obstacle on the path to our success.
This midrash is telling us that like a loving father, Hashem is so interested in helping
us and granting our requests, that he doesn’t simply wait for us to remove all the
obstacles with our prayers, but he actually assists us by removing the obstacles as
we pray. The obstacles are real, the distance that needs to be covered can't be
circumvented, but Hashem helps us by doubling the value of our prayers.

Why do we sometimes hesitate to daven repeatedly for the same request?

Perhaps it is because we sub-consciously project our own behavior pattern and
reactions onto Hashem. Maybe we feel that if we daven repeatedly, we are nagging
Hashem. Any parent who has experienced a nagging child knows how annoying that
can be, and we don't want to place ourselves in that role.

Rav Shimshon Pinkus (Shearim Btefillah 136) explains that with regard to prayer,
this is not the proper perspective. Whereas people find it annoying to be nagged,
Hashem actually welcomes our repeated prayers. He explains that when we make a
request of another person, our sole objective is the fulfillment of that request. If the
person refuses, further nagging is pointless and annoying. Davening to Hashem on
the other hand, provides the additional benefit of bringing us closer to Him.
Independent of whether our request is fulfilled, the act of davening brings us closer
to Hashem and increases our recognition of His existence. Speaking to Him makes
us feel His presence and appreciate that He is in control of our destiny. In fact,
sometimes this “secondary” benefit can be greater than the specific item the person
initially set out to achieve.

And so, Hashem welcomes our continued prayers, and the closeness with him that
they generate. And, as we mentioned above, Hashem actually moves towards us as
we daven, helping to shorten the gap, and bring our tefilos to fruition.

Visualizing this in our minds as we daven can help us appreciate the effectiveness of
our prayers. Although there are barriers to overcome, we are not alone. As we pray
and move towards our goal from one direction, Hashem is welcoming and receptive,
removing those barriers, and coming towards us from the opposite direction,
shortening the distance we need to travel in order to succeed.

And remember too, that success is not only in the goal but in the trip as well. Good
Shabbos.

Parshas Toldos: How did Eisav Become a Child at-
Risk?
Parshas Hawum 6aHHepbl: KakuM 06pa3omM Eisav ctaTb

pebeHka?
Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis




Bce Mbl 3agaeMcs BONPOCOM, Kak MOCTYNaroT MHOrAa AETe, Kak OHWU pacTyT Bblesay
NyTb 1 AaXe OTNYCK penurnn? KakuM o6pa3oM MOXHO 6bi10 6bl pebeHka, KOTOopbI
MpoNAYT MHCTPYKTaX C KpacoTy TOpbl M 3anoBeael TEPSIOT MHTEPEC M SHTY3MNasM,
yTOb6bl 6bITb PENUIMO3HBIV €BPein? Mbl BUAMM Ha 060POTHON CTOPOHOW CTOMIb MHOTUX
€BpEEB K PENUIUM AaXKe HECMOTPS Ha TO, YTO OHW HE UMEIOT PESIUINM, KaK OHU
MOWCK XWM3HM C 6onee cMbicna. Pa3Be He 3aTeM NO3BONSIOT NPEANONOXUTb, UTO
nmua, yxe 06pa3oBaHHbIX B PENTUIMO3HOW XM3HU ByAeT NpuaepXunBaTbCcs ee
NPUHUMNOB?

Ha aToit Hepene Parsha Mbl y3Hanu, 4To Hall YKOPEHEHHOCTbIO Mcaaka 1 c3aau
poAWNCS CbiH, BOCCTaAM NPOTUB ero oTua Tpaavuun. TanMya y4uT Hac, YTo B AeHb,
yTo Eisav npogaeTcs ero HeoTbLeMIEMbIMU NpaBaMu, SIKOB, Eisav BO3MyTunca Tpu
OCHOBOMOJaraloLWMX FPexM aMmopasbHOe NoBeaeHUe, youicTea n cyduinckon naona.
Kak MoxeT 6bITb TaK, YTO CbiH Micaaka, NpOYHOCTM, NpuBeno bl K 1 BOCNUTbIBAET
O[IHOM CTOPOHbI TaKOW NPaBeAHbI M AYXOBHbIE NMLA, IKOB, @ TaKXXe BOB/EYb U
MaTepUANIMCTUYECKON 3/1a YENTOBEK C APYron CTOPOoHbI? MoyeMy 6bl He Ucaak
nokasaTb Esav KpacoTy B uygauame Kak oH ans Akos? ECiv Haw yKOPEHEHHOCTbHO
He yaaeTcs n3MeHuTb pebeHka Ha pUCK Kak Mbl MOXEM CAenaThb elle nydwe?

Bo3MOXHO, Npu aHanu3e cobbITUI, KOTOPbIE NPUBENN K poXkaeHue AkoB 1 Eisav Mbl
MOXXEM Nyylle NOHSATb, Kak Eisav notepsan. Topbl coobwaeT HaMm, 4To c3aam bbina
6ecnnoaHoN oT AeTel U Kak Mcaak 1 c3aam B 3To BpeMs anb-Mighty 6yaeT xuTb
pebeHkoM. B oTnnume ot ABpaam u Cappa He co3HaTenbHO MonuMmcs B Anb-Mighty
ans neteit. Moaxoa Aspaam n Capa 6bl1a NOMHOCTBIO BEPY B CO3AATENS, OH 3HAET,
YTO NyuLle ANs HUX. DTO He roBOPUT O TOM, UTO ABpaaM He Monumcs 3a Capa koraa
OHa 6bl1a nneHHoro nnm 6onesHn. A BO3MOXKHO, OH CHUTAET, YTO YESIOBEK AOMKEH
COrnacuUTbCS Ha ero yaaum u cyapbbl BMECTO Toro, 4tobbl NbiTaThes yoeanTs anb-
Mighty naMeHuTb ero naaHa rno Hum,

BO3MOXXHO, 3TO M He SIBASIETCS ONTUManbHOW ANst Micaaka 1 c3aaun MeTb AeTel B
3TOM Touke. BO3MOXHO, ecnu y HUX byZeT oxuaaTtb Bac Ha anb-Mighty BeibpaTtb
noaxoasiiee BpeMsi 4f1st Toro, 4Tobbl MMeTb AeTel Eisav 6bl poanncs no-pasHomy.
MoxeT 6bITb ero reHbl 6binn 6onee cknoHseTca K penurnn. Kak Aspaam ao 100 ner,
yTobbl HaunyywmM obpa3oM AyxOoBHOE COCTOSIHUE Ha Vicaaka B MUpe, Tak YTo
C/IMLLKOM BO3MOXHO, Anb-Mighty cuutaeT, uto Mcaak 1 c3aam elle He roTosbl
MPUHATb AETEN, CNOCO6HbIE.

B cBSA3M C 3TUM, NMOCKOSbKY YEpe3 CBOM MONUTBbLI Vicaaka v c3aam CMOrN YCKOPUTb
MX CNOCOBHOCTU CO3AaBaTb EBPENCKON HaLMK, K COXKANEHMIO, OTMETUTb, YTO DOHAbI
6611 MOCTPOEHLI C 3EMEHT 31a € XopowunM. CaMble YANBUTENbHbIE POAUTENEN B
MUPE HEe CMOXET U3MEHWUTb NyTU Eisev Kak OH poanncs npexaeBpeMeHHo. Mo3ToMy
KOoraa B CEMbsIX OMbIT AETEN, MOABEPratoLLMXCS ONMACHOCTU Kak NpaBuio, Mbl
TOPOMUTLCS CYyAWUTb poauTenel n yuntenein. BMecTo 3Toro Mbl O/MKHbI MOHATb, YTO
€CTb [ETH, KOTOPblE POANSIUCH HE B CaMblX 61aronpUSITHbIX YCIIOBUSIX BEAET K
pebeHka MCMbITHIBAIOT 3MOLMOHASIbHBIE U PEIMTMO3HBIX NPO6eM.

Pa66u HataH LLlapaHckuii Kaniefsky numeet nyénuuyHo 6ecnnoane nevexHune. OH
YTBEPXAAET, YTO NIULO C NOSHON BEPOMN MPUHSATbL YKa3 He AETULLE C PafoCTbio U He
nonbITaTbCq OCNOPUTL €ro co3aatens. ECTb n apyrmne, KOTopble CYMTaEM, YTO Mbl




[O/MKHbI BOCMO/b30BaTbCS NPEUMYLLECTBAMIU COBPEMEHHOMN HAYKM W ANS1 Yy4ULLIEHUS
Halen xusHu. Ewe He paBBuH Kaniefsky yTBep)XaaeT, YTo C MOMOLLbIO NTIEKAPCTB
ANS NleYeHnsl KOro-To, 3TO OYeHb OT/IMYAETCS OT MOMbITKM U3MEHWUTL COCTaB U CTaTycC
W yaauu.

Ha npouunoit Heaene Mbl CTONKHYNIUCh C €LLe OJHOMN Y>XaCHOM Tpareaun eBpeinckoro
HapoAa B LIENIOM C YBUICTBA €BPEEB, B TO BPEMS KakK OHWM MOJIM/IUCL B CUHarory. Kak
Mbl MOXXEM MOHSITb TaKuUe XXEeCTOKOCTM U noyeMy anb-Mighty nossonsieT Hawmm
Bparam Ao CBSILLEHHOIO PaBBMHOB B Y6EXMULLE, AECATb XXepTB 6bl X/TaAHOKPOBHO
ybuUTbl BO BPEMSI MOXHO YBUIETH?

YpoK, n3BneYeHHbI 13 Eisav M3 Halle YKOPEHEHHOCTbIO AM3EK [IO/MKEH HayuYUTb
HaC, YTO Mbl He AOJIKHbI MbITAaTbCS OCMApUBaTb MyTW B Aflb-CUMbHbBIX. Mbl AOSTKHBI
NpMU3HATh Hally y4acTb BCEX MJIOXOW, U COCPEAOTOUNTb BHUMAHME Ha XOPOLLO, YTO
Mbl UMeeM. HeT HMKaKMX OLLYTUMbIX U YTO B 3TOW KPOBABOW pacrpaBbl Ha NPOLLIOi
Hefesne, 0AHaKo, Mbl AO/MKHbLI COCPEAOTOUUTb HaLUM YCUMMS U MBICTISIMU O TOM,
KakuM 06pa3oM Mbl MOXXEM O6bEIMHUTLCA B KAUECTBE EBPENCKOr0 Hapoaa U BbICOKO
oueHnBaeM BO3MOXXHOCTU Mbl Ha 3TOW 3eMse BO BpeMSA Hallero KOpoTKoro

BM3MTa. Xopollee BpeMsi 3akuraHus ceeven), Kabanar LLabar.

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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