The Mitzvah of Brit Milah
Rabbi Aharon Zeigler
Associate Member, Young Israel Council of Rabbis

From the beginning of time the Torah has forewarned the Jewish people to be
prepared to live a life of isolation and alienation. Avraham Avinu came to this stark
realization when at the beginning of this parasha while recuperating from the
Mitzvah of Brit Milah (Circumcision). Avraham reflected during his convalescence and
understood the ramifications of this Mitzvah; this was different than any other
Mitzvah that a Jew is called upon to perform.

According to Rashi, Avraham first consulted with Mamreh whether to proceed with
this Mitzvah. Apparently, Avraham was somewhat reluctant to undergo Brit Milah.
and Mamreh advised Avraham to do it. Why the hesitation and why was he
reluctant? He did not hesitate when told Lech Lecha Meiartz'cha - leave your
homeland, your birthplace and go to a land which I will show you. So why here?

According to Rav Soloveitchik, the Midrash (Bereishit Rabba 46:3) raises this issue.
Prior to circumcision, Avraham was very popular and mingled well with people in his
surroundings and he communicated openly (Rashi 12:5). However, once HaShem
commanded him to become circumcised, Avraham became frightened that as a
result, his popularity would quickly erode. Brit Milah would place an insurmountable
barrier between him and his neighbors. He would be ostracized and hostility would
replace friendship, causing him to be isolated and lonely- which could well
undermine his mission to spread monotheism throughout the world.

Rashi therefore expounds on the Pasuk “An/

Kel Shaddai Hithalech Lefanai Ve'heh’yeh Tamim”(17:1), that “You may lose
others, but you will never lose Me.” HaShem assured Avraham by explaining that if
one has a relationship with G-d, then one needs no one else in order to obtain
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fulfillment. Avraham was actually never reluctant to perform the Mitzvah of
circumcision. He simply wanted to understand the goal and the reason of his mission
in life. At first he thought that his mandate was to convert the entire world, that his
mission was a universal one as Av Hamone Goyim, the father of a multitude of
nations. Avraham traveled through large segments of the civilized world to spread
monotheism. He thought he could complete the process in his lifetime, but HaShem
told him that his goal was to develop a nation, small in numbers but powerful in
faith, an Am Segulah that taught the unity of G-d.

If there was one Mitzvah that set the Jewish people apart from the gentile world, it
is the Mitzvah of Brit Milah. HaShem wants us to be different. The gentiles write
from left to right, we write from right to left. They calculate time using the sun as
their calendar, while our calendar is based upon the moon. Our customs of mourning
are different than theirs. We observe modesty and practice kindness differently. In
effect, HaShem told Avraham that it is not necessary to be befriended or beloved by
the gentile world. Ultimately, it is the friendship of G-d that is the true uplifting for
the nation of Israel.

"Hashem Ro-ie Lo Ech’sor - G-d is my friend, 1 shall not want. (I need nothing
else). Shabbat Shalom.

The Weekly Sidra

"The True Seed of Avraham Avinu"
Rabbi Moshe Greebel
Associate Member, Young Israel Council of Rabbis

Technically speaking, regardless of the jargon used today, Sh'moneh Esrai signifies a
weekday T'fillah (prayer) with a specific amount of B'rachos (blessings) contained
therein. That is, Sh‘'moneh Esrai translates into eighteen, which was the original
number of its B'rachos. On the other hand, other such T'fillos which we recite on
Yom Tov (festival) cannot be termed Sh’'moneh Esrai because for the better part,
they all (with the exception of Mussaf on Rosh HaShanah which contains ten)
contain only seven B'rachos.

Putting it another way, while every Sh'moneh Esrai is an Amida (silent standing
prayer), every Amida (number wise) is not a Sh’'moneh Esrai. Perhaps, this
confusion in modern terminology among Jews first began when chicken started
being advertised as Glatt Kosher (Glatt deals only with large lung livestock). But, let
us not depart from our original topic.

Whether we are dealing with a Sh‘'moneh Esrai or other Amida, there are always the
same three B'rachos at the very beginning, and the same three B'rachos at the

end. In essence, the body of the Sh'moneh Esrai or other Amida is ‘sandwiched’ so
to speak, between the first three and the last three standardized B'rachos.

Without going into too much detail, the first of the beginning three B'rachos signifies
Avos, or forefathers. In our Sh‘'moneh Esrai or other Amida, we recite:

"G-d of Avraham, G-d of Yitzchak, and G-d of Ya'akov.”




The actual source for this practice of daily keeping the Avos in mind is in the
beginning of this week’s Sidra, wherein HaKadosh Baruch Hu addresses Avraham:

“"And I will make of you a great nation, and I will bless you, and enlarge your
name,; and you shall be a blessing.” (B’raishis 12:2)

On this Passuk (verse), Rashi instructs the following:

“"Another explanation is this. 'I will make of you a great nation’ is why we recite
'G-d of Avraham.’ 'I will bless you’ is why we recite 'G-d of Yitzchak.” And,
‘Enlarge your name’ is why we recite ‘G-d of Ya‘akov.””

Concerning this latter clause ‘Enlarge your name is why we recite G-d of Ya'akov,’
why did Rashi associate the name of Ya’akov with enlarging the name of Avram (his
name at the time)? What has one concept to do with the other? Let us begin by
saying that it is most interesting to note that two of the Avos, Avraham and Ya'akov,
had their names altered:

“"Neither shall your name any more be called Avram, but your name shall be
Avraham; for a father of many nations have I made you.” (B’raishis 17:5)

“"And G-d said to him, ‘Your name is Ya‘akov,; your name shall not be called any
more Ya’akov, but Yisroel shall be your name;’ and he called his name Yisroel.”
(ibid. 35:10)

Regarding the alteration from Avram to Avraham, the Gemarah in B'rachos 13a
states the following:

“"Bar Kapara taught, ‘Whoever calls Avraham Avram transgresses a positive
precept, since it says, “Your name shall be Avraham.” Rabbi Eliezer says, 'He
transgresses a negative command, since it says, "Neither shall your name any
more be called Avram.””

Yet, nowhere in all of Gemarah do we find the same admonition of not reverting
from Yisroel to Ya'akov. The Gemarah, an Amud (page) back to the last line of 12b,
answers this query for us:

“"Similarly you read, 'Your name shall not be called any more Ya’akov, but Yisroel
shall be your name.’ This does not mean that the name Ya‘akov shall be
obliterated, but that Yisroel shall be the principal name and Ya’akov a secondary
one.”

Hence, since Ya'akov is a legitimate secondary name, there is no prohibition to
revert to it from Yisroel, as there is with reverting from Avraham to Avram.

In the words of the celebrated Rav Shimshon Ben Pesach Ostropoli of blessed
memory, who was martyred at Polonnoye when the Cossacks laid siege to the city in
July of 1648, we discover another reason for the difference between the reverting
from Avraham to Avram, and from Yisroel to Ya'akov.

In LaShon HaKodesh (holy tongue), the expression ‘G-d of Avraham, G-d of Yitzchak,




and G-d of Ya'akov’ consists of thirteen letters, which is synonymous with the word
‘Echad’ (one). That is, the oneness of HaKadosh Baruch Hu in LaShon HaKodesh is
spelled Alef (1), Ches (8), Daled (4), which, in Gematriya (alpha-numeric), add up to
thirteen. The significance here is that the three Avos went about their world
spreading the fact that HaKadosh Baruch Hu is one.

Interestingly enough, the names of the four Im’hos (matriarchs), Sarah, Rivka,
Rachail, and Leah also consist of thirteen letters in LaShon HaKodesh. These women
as well went about spreading the concept of monotheism throughout the world.

Now then, continued Rav Shimshon, if we take the thirteen letters of the Avos and
the thirteen of the Im’hos, that will give us twenty six, the Gematriya of the name of
HaShem, which in LaShon HaKodesh is spelled Yud (10), Hey (5) Vov (6), Hey (5).
And so, one can most readily see why there could be potential mathematical
problems in altering any of these names. Numbers must be kept constant in order
for this more profound concealed formula to hold true.

Now, continued Rav Shimshon, the entire purpose of our original Passuk was to
‘enlarge’ the name of Avram to Avraham with the addition of one letter, a

Hey. Nevertheless, had the name Avram (4 letters) not been altered, the name of
Ya'akov (4 letters) would need to be extended to Yisroel (5 letters) for all the Avos
to equal 13, which doubled is 26 as per our formula.

In essence, concluded Rav Shimshon, ‘And enlarge your name’ refers to the addition
of the letter Hey, from Avram To Avraham. Yet, what Rashi truly said about ‘G-d of
Ya'akov’ is that if the world referred to him as Yisroel (5 letters) and not Ya'akov (4
letters), the name Avram (4 letters) could not mathematically be altered to Avraham
(5 letters) without risking wrecking havoc with our formula. That then is the
relationship between the enlargement of one name in conjunction with the other.

And so, yet another prior unbeknown profundity of the Torah is revealed to us. May
it be our destiny to unearth many more such insights and wisdoms in our daily
pursuit of Limud Torah (Torah study).

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in
our times. Good Shabbos.

Chinuch - Teaching By Example
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

The patriarch Avraham was considered the foremost mechanech (educator) in
Jewish history. Hashem Himself testified to Avraham’s devotion to train his progeny
in the ways of the Torah (Breisheis 18:19) as it is written in this week’s parsha,
"L'man asher yetzave es bonov v'es beiso acharav v'shamru derech Hashem la asos
tzedaka u'mishpat - because he commands his children and his household after him
that they keep the way of Hashem, doing charity and justice." The path of Hashem
was charted by Avraham Avinu who commanded his descendants to guard that path
and to fulfill it.




Sifrei Chasidus teach us that the Pesach Seder night is mesugal - portentous- to
speak to children regarding emunah - our Jewish faith. We are charged to involve
even our very young children in the seder activities so that the Passover message
would be absorbed by their neshama, their Jewish soul, from their earliest
memories. In other words, Pesach night is the opportune time to educate our
children to go in the ways of the Torah.

The Tur (Orach Chaim Siman 417) (The Arba'ah Turim, often called simply the Tur,
is an important Halachik code, composed by Rabbi Yaakov the son of Rabbi Asher
(1270 - ¢.1340), also referred to as "Ba'al ha-Turim", "Author of the Tur"). The four-
part structure of the Tur and its division into chapters (simanim) were adopted by
the later code Shulchan Aruch) writes that the three pilgrimage festivals correspond
to the Avos - patriarchs. Of these festivals Pesach corresponds to Avraham, as is
alluded to by the pasuk in our parsha "Knead and make rolls" (Breisheis 18:6). The
Medrash (Shemos Rabbah 15:12) says the Malachim (angels) came to Avraham on
Pesach.

It is therefore fitting that at this holy time the Torah teaches us an important lesson
in Chinuch. My5 1NN Wan X 7NN 2101 71 P2 12 NP DNNAX Y pan DX

1NX- And Avraham ran to the cattle, and he took a calf, tender and good, and he
gave it to the lad, and he hastened to prepare it (Bereishis 18:7). Rashi teaches us
that the “lad” was none other than Avraham’s son Yishmael, and Avraham gave him
the calf to prepare in order to train him in the performance of mitzvos.

Avraham was ninety nine years old at that time as well as recovering from his bris -
circumcision - which he had undergone just three days earlier. One might think that
Avraham'’s involving his son in the preparation of the calf was a purely practical
decision, that Avraham'’s frail physical condition prompted him to ask for his son's
assistance. Rashi tells us otherwise — that the decision was motivated by the desire
to train Yishmael in mitzvos.

Any parent will agree that merely asking a child to do a chore is probably not the
most efficient way to accomplish the task at hand. However, by teaching through the
parents involvement, teaching by example, the odds of the child doing what was
asked of him will increase greatly.

It is because Avraham the archetypical mechanech, chose to inculcate his son
Yishmael with his, Avraham’s, high moral standards specifically at the time of the
festival that corresponds with his nature and which is mesugel to give over
Avraham’s legacy, that the Peasch seder is similarly structured in this fashion,
teaching by example and actions rather than just words . The Haggadah is replete
with examples. We eat marror to teach about the bitterness of our servitude and we
recline with wine to demonstrate our release from bondage. Our actions represent
both slavery and freedom because this is the story with which we wish to inspire our
children. These represent but a few instances. Viewing the rituals of the night
through this lens helps us appreciate the meaning behind a number of the parts of
the Seder.

One might suggest that Avraham’s instructions to Yishmael were to no avail, for
Yishmael did not otherwise lead a righteous life. The simple response to this




challenge is that the pasuk (Breisheis 21:12) says "Ki B*Yitzchak Yikaray Lecha Zorah
- since through Yitzchak will offspring be considered yours”, this clearly says that
only Yitzchok is considered Avraham'’s true offspring, and it is for this reason that
Avraham's lesson failed to take hold. Nonetheless, Avraham did wish to train and
raise Yishmael properly, and ultimately all his work did actually prevail. Chazal
(Tractate Bava Basra 16B) teach us as well as Rashi, the great classical commentator
on the Torah, that Yishmael did teshuvah (repented) before Avraham passed away.
Indeed, the expression “vayigveh” (he breathed his last) used to describe the death
of Ishmael (Breisheis 25:17), is only used in regard to the righteous (See Rashi
Bereishis 25:17).

Some commentaries explain that through his teshuvah he transformed all his sins
into virtues, thus his entire life was ultimately redeemed (See Maskil I'Dovid (Rabbi
Dovid Pardo 1719-1792 he was a great Italian Torah scholar) at the beginning of
parshas Chayei Sarah). We do find that to this day the culture of the children of
Yishamael encourages hospitality to guests, so we see that at least this lesson that
Avraham taught was passed on to the descendants of Yishmael.

The lesson is clear. Whatever our forefathers instilled in their children by leading
through example is evident in the good traits we possess. So too, in order that we
instill in our children proper traits, in order that our children and students gain an
appreciation for the rituals and beliefs of a Torah life, we must ourselves
demonstrate to them the beauty of such a life. We must show them that when dealt
with positively, a life of faith-challenges becomes a nuanced and meaningful
existence. As success in this endeavor is crucial, parents should feel responsible to
set the right example.

There Are No Small Things
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

The wife of the Vilna Gaon and a close friend used to go around the city of Vilna
collecting money for poor families. The two women agreed that whoever would pass
away first would come back in a dream and tell the other what awaited her in
heaven. A short time after the other woman passed away, she appeared to her
friend in a dream and said to her "I am not allowed to reveal what actually happens
in heaven, but because of our agreement I have been allowed to share one thing
with you. Do you remember that day that we went together to the home of a
particular woman to collect fzedaka, only to find that she was not home? We
continued on to several other stops, and later in the day, we saw her walking
towards us on the other side of the street. When you noticed her, you pointed at her
and we crossed the street to ask her for a donation. Do you remember that day?”

“In heaven”, the friend continued, “the money we collected from her is recorded as
a merit to both of us because we participated equally. Each step that we took on the
way to her was recorded equally for each of us. However it is recorded in your merit
alone that you had lifted your finger to point and call my attention to her approach —
that act is accrued to you alone.”

“You see” she concluded “In heaven, every small detail, every component of our




actions, is noted and recorded.”

In this week’s parsha we find two examples of decisions people made which, despite
their appearance as insignificant and trivial, generated great rewards and
consequences.

When Hashem decided to destroy Sodom and its suburbs, He sent an angel (malach)
to save Avrohom'’s nephew Lot who was living in Sodom. 1t was partially in his Uncle
Avrohom’s merit that Lot was saved, but not entirely. In order for Avrohom'’s
righteousness to save Lot, Lot needed to have some merit of his own. Why was Lot
deserving of such a miracle?

Rashi (19:29) brings the midrash that identifies Lot’s merit. When Avrohom traveled
to Egypt, he told everybody that Sarah was his sister out of fear that if people knew
that they were married his life would be in danger. Lot new the truth but did not
reveal it. As a reward, his life was spared at this time.

We might wonder: Is this a great zchus (merit)? Who amongst us would act
differently? Avrohom had raised Lot and cared for him after his father Haran died.
Who would reveal a family secret placing his uncle’s life at risk? Why is this
considered a great mitzvah worthy of such a miraculous reward?

A few psukim later this concept appears again. After fleeing Sodom, Lot ended up in
a cave hiding from what he believed to be the apocalyptic destruction of civilization.
Thinking they were the last living humans, his daughters decided to procreate with
their father, and they each bore him a child. The older daughter indicated their
incest in her son’s name “Moav — from my father”, while the younger daughter
named her son Amon, hiding any trace of his inglorious lineage. This act of modesty
by Lot's younger daughter did not go unnoticed. She was rewarded for it many years
later, when the Jewish people were travelling through the desert, in close proximity
to the countries of Amon and Moav. Hashem forbade the Jews from waging war
against Moav but prohibited them from tormenting or antagonizing the nation of
Amonin any way. The gemara (Bava Kama 38b) explains that this favoritism was a
reward for the modesty of Lot's younger daughter when the nation was founded.

Again we can ask, what great action did she do? Is the decision not to reveal the
incestual circumstances surrounding her son’s pedigree truly deserving of a reward
to thousands of people hundreds of years hence?

These two intuitive questions indicate that we underestimate the value of the
decisions we make and the power of the actions we take. Every move we make,
every mitzvah we perform has far greater value than we imagine. What seems to be
a normal courtesy to one’s family member, is actually a mitzvah, worthy of great
reward. What appears to be an ordinary demonstration of modesty, can earn one’s
descendants safety and security centuries away.

Human beings have difficulty evaluating and appreciating trivial accomplishments.
We judge things relatively, and in our overwhelmingly busy world, small
accomplishments seem relatively insignificant to us. Hashem'’s view though, is not
obscured by the limitations of relativity. Hashem sees and evaluates the holiness of
every thought we process, every world we utter, and every action we do, on a
completely objective scale. And in the currency of holiness, there are no small
denominations.




This concept can be applied to our approach to the mitzvos we routinely perform.
We focus on the primary goal — to accomplish the act — and not so much on the
details of how it is done. We don't realize that the common courtesy of a routine
“Good morning” is significantly enhanced when it is augmented by an enthusiastic
smile. We forget that the value of a chesed is exponentially increased when the
recipient feels welcome in accepting his benefactor’s generosity. And that a little
more kavama by davening can dramatically improve the effectiveness of our prayers.

These details may seem small to us and we sometimes overlook them. But as these
chazal teach us, when it comes to nuances of spirituality, there are no small things.
Good Shabbos.

The Greatness of Abraham

Mowunaxa Baepa:The Bennmune ABpaama
Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

B 37Ol HeAENW HeaeNbHOW rMaBe Mbl TAKXXE NpU3HaeM Bennune ABpaama ABuHy. Ha
TpeTwii AeHb Nocne ero obpesaHusi ABpaaM He 3amMevaeT ero dmsndeckon 6o0nm, Ho
06e3yMeBLUNIA HAJl TEM, YTO OH HE MOXET BbIMOJIHUTb MULIBY NMPUEMA FOCTEN.
HenoHsTHO, UTOBbI MOHATL YEI0BEKY AEBSAHOCTO AEBSTb JIET, KOTOPbIE UMENWN TPH
JIHS Ha3a/l, NPOBEAEHHbIX Ha cebsl MHBA3MBHOMN XMPYPruK, 66110 Bbl TaK MbICIEHHO U
br3MYECKN CUNBbHBIM, YTOBbI TOCKOBATb COBEPLLMTbL akT A06POTHI K APYrnM, MOKa OH
HaxoauTca B pusmnueckor 6onn. Tem He MeHee, 3To 6bin "GIBOR" BENMKMI YENOBEK,
yTOo ABpaam 6bin1. Bcsl ero cywHOCTb 6bina NoCBSALWEHaA MCNOSTHUTL BOJTKO CBOEMO
co3paTenisi, U OH YyBCTBOBAJI, UTO, Nt0BS Apyrux Nogei n noMmoratb UM, YTO OH
BbINOJIHSAT CBOKO MUCCMIO B XM3HUW. Bonee Toro, aaxe koraa camthe Anb-Moryunii
roBopuT ABpaaMy, OH BbICTPO U3BMHSETCS OT HaNMuusl ClaBbl U OH paboTaeT ¢
TAKMM 3HTY3Ma3MOM MPUBETCTBOBATbL TPU, Ka3anocb 6bl, MPOCTLIX NtOAEN.

Kpome Toro, koraa Anb-Moryumin coobuiaet ABpaama nfaHa Nno YHUUTOXEHUIO
ropoaa Conom v FoMoppa, ABpaaM HEOXWAAHHO YMONSET Anb-MOryLeCTBEHHBIN C
TaKoW CTPaCcTbtO, YTOBLI OTMEHWTb CTpaLLHbIM yka3. Mopoaa Coaom u FomMoppa 6biu
aHTUTE30M MaeanaMm, kKotopble npeacTasnsnvM AspaaM. OHKM OTBpaLleHne 4o6poTy u
oTpuuan Hanuume cosaatens. Kasanock 6bl, uto ABpaam EBpel, 6yaeTt ecnm He
pafoBaTbCs UX YHUUTOXEHUS, MO KpalHeln Mepe, 6biTb 6eCNpPUCTPacTHLIM U
HelTpasibHbIM. TeM He MeHee, ABpaaM, He MOXET NMoMOoYb cebe 3aHMMaTb
JO/DKHOCTb afiIBOKaTa Ans 3TUX ABYX MPEXOBHBIX rOPOA0B. ABpaaM He MMeN HU4ero
MOBECTKY AHA U He MO3BOINT €ro JIMYHblE YyBCTBA B/IUSAIOT HA €r0 MUCCUIO B XKU3HW,
yTO6bI MPMHECTU YenoBeYecknin pog K Teopuy. MonmTea ABpaaMa 6bl1 HACTOMbKO
NCKPEHHWM, YTO OH AaXXe rPpaHN4mMIO C HarioCTbio MO OTHOLLEHMIO K Anlb-Moryyero.
W Bce xe, Korga ero MonnUTBbI He 6bln NpuHATBLI, ABpaaM He ockopbun unm B
OT4YasiHUKM, @ OH NPUHUMAET yKa3 Kak pas.

MocnepHue aBa anv3o4a B rnaBe, NpeAcTaBsioT coboi BONoLeHWe B pocT
ABpaama ABWHY. B 0601x nNpouncluecTBuii kaxxeTcs, 4To ABpaaM AeicTBoBan B
oTNnume ot cBoero bnaropoaHoro xapakrepa. [ocne Toro kak ABpaam 6narocnosun
¢ pebeHkomM, Capa, ero 6bnaro4ectuBon xeHow, TpebyeT, UTobbl ABpaaM U3rHaTb




M3manna. Ha nepBbiit ABpaaMa conpoTuBsieTcs, HO koraathe Anb-Moryuuii
nopy4aet Aspaamy cnywatb Capbl, ABpaaM nocbliaeT M3manna npoydb C 04eHb
MafieHbKMMK BellaMu. DTOT akT NpeacTaBaseTCs HeNOrMYHbIM C XapakTepoM
ABpaaMa, YTobbl MPOKOPMUTL M MOMOYb ThiCAYAM HE3HAKOMbIX NOAEN Ha
perynsipHoit ocHoBe. Kak Mor ABpaaM [eiCTBOBaTb C TakoW CTPOroCTbiO U1
CKYMNOCTbIO Ha COBCTBEHHOrO CbiHa?

PaspelueHne Ha 3ToW TpsiCMHBbI, YTo ABpaam ABUHY 6bin cinyroit B Anb-Moryyero Bo-
nepBbiX, U ero 6naroTBopuTenbHble akuMn 1 61aropoacTBa BO3HWUKIA U3 €ro CrTy>KObl
B cBoero cosaatens. Ecnu emy coobumnm, 4to 310, 66110 XenaHue Anb-Mighty Mo
M3rHaTb CBOEro cbiHa MicMamna, To ABpaaM noHuMarn, 4to Anb-Moryumin He xoTen
ABpaaM AeNcTBOBaTh Upe3MepHO A06pbl K CBOEMY CbiHY. TaK e, Kak ABpaam
NPWHAN NOCTaHOBNEHMEe NpoTuB ropoaos CogomMa u FoMoppebl, Tak e ABpaaM
MPUHSAN C NIOBOBbIO YXKACAIOLLYIO YKa3 NPOTUB ero CO6CTBEHHON MAOTU U KPOBMU.
MpuHSATHE yKa3a sBAseTcs 6osee BreyaTnsowmM, Ytobeithe Anb-MoryLLecTBEHHBIN,
YeM MNpeaaHHOCTb YENOBEK MOXET AENCTBOBATb MO OTHOLUEHMIO K APYyroMy. Jlerko
BbICTYNaTb OT UMEHW APYroro amua, HO OH siBAseTcs 6onee CNoXHbIM, YTO6bI
NPUHATb NOCTAaHOBJIEHUE, KaK TOJIbKO.

B nocneaHeM anusozae 3Tol Heaenu HeaenbHON rnaBe Mbl HabnloaaeM CaMbiit
3HAUUTENbHbIN aKT MNOAYNMHEHUS YESTOBEYECKOE CYLLECTBO MOXET 0TOBpaxaTb K ero
co3partento. ABpaaM NpUHMMAET C 60JbLLION OXOTOW M 3SHTY3MA3MOM CaMasi CIoXKHast
3afaya B ero »xwu3Hu. MNocne 6narocnoseHunst ¢ pebeHKoM OT XeHbl Capbl, B BO3pacTe
cTa, ABpaaM NpUHUMAET, Ka3anoch 6bl, HEMbICIMMOE NPOCLOY anb-MOry4mit
NPUHECTU B XXEPTBY COBCTBEHHOrO CbiHa.Al'yMaHuTapHast 6bl CTO pauMoHanmM3auuu,
yTob6bl ONpaBAaTh cebsl OT Takoi 3a1a4n. TeM He MeHee, ABpaaM NPOCLINAeTCs paHo
YTPOM, 4TObbI BbIMNO/IHUTL TaKYyIO C/TOXHYIO YKa3 He 3aayMblBascb. bonee Toro, gaxe
koraa Aspaam nopyuunn nsbasuTb Mcaaka oT cMepTH, ABpaaM XenaeT BbIMNONHNUTb
onpeaeneHHoe AencTBue xepTBy Anb-Moryyero ¢ 6apaHa BMECTO CBOErO CbiHA
Wcaaka.

DTO HEMBICIMMO AJ1S1 Hac CBA3aHbl C TBEPAOW Bepoii ABpaaMa 1 nobsu K Aslb-
Moryuero v ero cunbHol Bonen, Ytobbl CnyxuTb TBOpLY. TEM HE MeHee, AaBanTe
BCe Y3HaTb OT ABpaaMa Benukuii eBpel, kak HaM Hy»HO, YTOBbl 3aMEeHWTb Hallu
JINYHBIE XXENaHUSi U NMOBECTKM AHSA C BOJIEN Hallero Macrtepa v NoCBATUTb Hally
CYLLHOCTb, YTObbI 6bITb Benunkon, kak Hall npaoTtel, ABpaaM ABUHY. Xopoluune
LWa66at! Good Shabbos!

Meafar Kumi

Rabbi Ronen Shaharabany

Graduate, NCYI Rabbinic Training Program
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