Sefer HaYashar
Rabbi Chanaya Berman
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Many of us know that, in addition to the classical names of the Chamisha Chumshei
Torah, there are other names that Chazal use to refer to these seforim. We are most
familiar with Devarim which is referred to as Mishneh Torah, and Vayikra as Toras
Kohanim. These names reflect the essence of the respective seforim; Mishneh Torah
since its theme is a review of the entire Torah, and Toras Kohanim since it primarily
deals with laws pertaining to the Beit Hamikdash and Kohanim. The Gemara,
however, tells us that Sefer Bereishit also has a second name — Sefer Hayashar. The
Gemara goes on to explain that, since this sefer deals with the Avot (our forefathers,
Avraham, Yitzchak and Yaakov) who are called Yesharim, it is fitting to call the sefer
by that title as well.

The Netziv, in his introduction to Sefer Bereishit, questions why the Avot are called
Yesharim and not chassidim or tzaddikim? He goes on to explain that the way they
dealt with people (even ones that did not agree with their way of thinking) was in a
manner that can only be described as Yashar — straight. The Netziv goes on to say
that we have to learn from the Avot and emulate their actions according to our
abilities and our understanding.

With this focus, we can replace our simple understanding of these stories regarding
our Avoy with a more nuanced appreciation of who these people were and what we
can learn from them. This will make the Parshiyot of Sefer Bereishit relevant to our
own lives.




To illustrate this point further, let us examine a famous comment of Rashi in this
week’s parsha. When Avraham Avenu left Charan at the command of HaShem, he
took with him the “Nefesh asher assu B'Charan” — the people he made in Charan.
Rashi tells us that since Avraham and Sarah brought these people close to HaShem,
it is as if Avraham and Sarah created them. Rabbenu Yonah explains how Avraham
was able to be mekarev these people — it was his middah of Niddevos Lev (good
heartedness — wanting to help and do for others).

This means that Avraham had a love for people and wanted to help them reach their
own innate potential to come close to HaShem. For this reason, Avraham was so
focused on helping them grow close to HaShem.

It is clear from the Rabbenu Yonah that, if Avraham did not really love these people
and be motivated exclusively for their benefit, then even with his talent and wisdom
he would have been incapable of affecting change in their beliefs and behaviors. At
times, each one of us is in a position that allows us to affect change in others for the
positive. Whether we are parents dealing with children, spouses interacting with
each other, teachers interacting with students, or coworkers in a workplace setting
— if we learn to truly love the other person and work for their benefit, we can affect
positive change in them.

Look at how powerful a message we can learn from one pasuk in Chumash when
viewed through the eyes of Chazal! Let us continue to learn the rest of these
Parshiyot with this mindset, and may we continue to grow in our understanding of
HaShem’s Torah. Good Shabbos.

The Weekly Sidra

"A Human Fault"
Rabbi Moshe Greebel Z"L

In this week’s Sidra we see how the Torah always adheres to the truth of
everything, especially when it comes to the faults of individuals, regardless of who
those individuals happen to be. In the repository of Torah there is never any ‘white
washing’ of anyone, and thus, according to the Ramban (Rav Moshe Ben Nachman
1194-c- 1270) of blessed memory, when Avram (his name at the time) perjured
himself by stating that Sarai (her name at the time) was his sister, he did in fact sin.

Yet, one is compelled to ask, why does the Torah reveal to us the flaws of our
forefathers? What need is there to make known such human foibles? The answer
to this question can be found in the brilliant words of Rav Shamshon R’fa’el Hirsch
(1808- 1888) of blessed memory.

The answer to this is quite obvious. It is not the literary style of the Torah to cover
up any of the faults of those in Mikra (Scripture). It is rather just the opposite, for,
the Torah deliberately wants to make known that even the ‘giants’ among us had to
struggle with their Yetzer Hara (evil impulse) and prevail, as we must also do.




This is why, continued Rav Shamshon, the Torah HaK’dosha did not cover up the
human fault of Moshe Rabbeinu (for having struck the rock), the most prominent of
individuals in the Torah. It displays to us how even someone of Moshe's
incomparable status could be convinced by the Yetzer Hara (evil impulse) to sin on
this occasion.

Had Moshe never sinned however, we would never have learned how to correct
errors from him, for we would have attested that he was a Malach (heavenly
emissary). And, we are well aware from the Gemarah in Chulin 139b that Moshe
was quite human:

"Where is Moshe foretold in the Torah? In the verse, 'For that he also is flesh.”
(B'raishis 6:3)

Prior to the Mabul (deluge) HaKadosh Baruch Hu made the following statement
upon a sinful humanity:

"And HaShem said, 'My spirit shall not always strive with man, for he also is flesh
(BShagam), yet his days shall be a hundred and twenty years.”” (B'raishis 6.3)

As Rashi explains, the Gemarah in Chulin claims that this term ‘B'Shagam’ (For he is
also flesh) foretells Moshe due to its Gymatriya (alphanumeric). B’Shagam is spelled
Bais (2), Shin (300), Gimmel (3), Final Mem (40), which equals 345. Moshe is
spelled Mem (40), Shin (300), Hay (5), which also equals 345. It is also interesting
to note that the end of the Passuk (verse) speaks of “Yet his days shall be a
hundred and twenty years,” which are the exact years of Moshe’s life.

One way or the other, instructed Rav Shamshon, Moshe was totally human and not
a Malach, and was called out for his errors in judgment, which afterwards, he went
about correcting. This of course, is the lesson for us to do likewise with oversights
we have personally committed.

The Ramban, as per Rav Shamshon, holds the same when it comes to Avraham
Avinu, whereby the Torah points out his flaws, and his ultimate corrections of these
flaws. And, in this week’s Sidra, the Torah openly avows that Avram perjured
himself when saying that Sarai was his sister.

Now, in reality posed Rav Shamshon, there is a very basic rule in the Gemarah of
Psachim 8a-b, Yoma 11a, Kiddushin 39b, and Chulin 142a of which we are very
aware:

"Those sent (to perform) a religious duty do not suffer harm.”
That is, HaKadosh Baruch Hu protects the Tzadik (righteous person) via miraculous
machinations. Why did Avram then, not rely on HaKadosh Baruch Hu to

miraculously save Sarai instead of saying something false?

"Say, I beg you, that you are my sister; that it may be well with me for your sake;
and my soul shall live because of you.” (B'raishis 12:13)

The answer to this says Rav Shamshon, is that in truth, only after all three Avos




(Avraham, Yitzchak, and Ya‘’akov) had lived, did it then become an established fact
that HaKadosh Baruch Hu intercedes miraculously for the true Tzadik. Not knowing
yet that it was permissible to depend upon miracles, Avram attempted to save Sarai
through human endeavors.

His logic, expounded Rav Shamshon, was that while the Egyptians made offers and
haggled for his ‘sister’ Sarai, HaKadosh Baruch Hu would use the principle of cause
and effect in a non miraculous manner, to set into course circumstances which
would allow Sarai to escape from the Egyptians and the Pharaoh. Had Avram told
the truth however, that she was in fact, his wife, the Egyptians would have killed
him on the spot, with no time for HaKadosh Baruch Hu to intervene.

And, concluded Rav Shamshon, we see that since it was a matter of literally saving
his own life, Avram’s perjury of Sarai being his sister cannot be held entirely against
him. Rather, even though Avram was yet unaware that one could be Mispallel
(pray) for miracles, he thought logically and rationally that stalling the Egyptians
would give HaKadosh Baruch Hu a chance to intercede in a non miraculous way.

So conclude the words of Rav Hirsch. Of course, one must wonder what is
considered miraculous and what is not? Additionally, cannot the non miraculous
also be miraculous in its timing and placement? While such questions do pose a
certain fascination with the subject, they are probably best left with greater Talmidei
Chachamim (Torah scholars) than us.

It is always most fascinating to be granted a glimpse via our Rabbanim of blessed
memory, into the thinking of our Avos and other great men and women of the
Torah. May we always use such luminaries as our role models and guides through
life.

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in
our times. Good Shabbos.

Divine Plans
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

The old adage, “Proper Planning Prevents Poor Performance” originally used by the
military, has since become utilized by leaders and professional trainers in the fields
of business, education, and athletics. It underscores the importance of identifying
one’s goal and the steps necessary to achieve it, before taking action.

In this week’s parsha, the Torah seems to take the opposite approach, dispensing
with basic planning. With the words “Lech Lecha Meiartzecha...”,Hashem instructs
Avrohom to leave his homeland and embark on a journey without disclosing the final
destination. Not knowing where one is headed makes it difficult to plan properly and
Rashi wonders about the mysterious nature of Hashem'’s instructions. Rashi (12:3)
guotes the famous (yet cryptic) midrash and explains that Hashem did not reveal
Avrohom's destination immediately in order “/chavvah b'einav viases lo schar al kal
dibur v'dibur - to enhance its value in his eyes and to give him reward for every




instruction”. Rashi brings several similar examples of similarly cryptic

instructions. When Hashem commanded Avrohom to bring Yitzchok to the akeida,
Hashem described Yitzchok as “Your son, the single one, whom you love, Yitzchak”
rather than simply specifying Yitzchak by name, and he also did not identify the
location where the akeida would take place. When Hashem instructed the Navi
Yonah to travel to Ninveh and prophesize to the people of the city, the message was
described simply as the “prophecy that I will inform you”. Through these varied
references Rashi seems to conclude that this ambiguity is Hashem'’s way of
enhancing the reward of the individual performing the mitzvah.

After analysis this explanation of the midrash raises a few questions.

Rashi words imply two separate goals: Firstly, to make the land more precious in
Avrohom'’s eyes and secondly to give him reward for each instruction that he was
following. How do these two factors work together? How is an unidentified goal
more cherished, and how does making the destination more precious yield a greater
reward? Furthermore how does this concept of “/chavva beinav”apply to the other
examples quoted? Was there an attempt to make the har hamoriah more beloved to
Avorohom? Or to make Yona cherish the prophecy he would eventually proclaim to
the people of Ninveh? In those parallel situations how do we understand the
ambiguity generating more chavivus and greater reward?

In light of these questions the Mizrachi explains that the Midrash and Rashi are
actually asking two separate questions on Hashem'’s choice of words, and offering
separate answers for each question.

The first question bothering Rashi is why Hashem prolonged the description of the
land Avrohom was departing from, [describing it as “Mejartzecha, mimoladitcha ,
umibeis avicha —your land, your birthplace, and your father’s home”]. Hashem
could have just said to Avrohom: “go to Eretz Cna‘an’, the meaning of which would
be clear. The second question is why Hashem was vague when identifying
Avrohom's destination [saying “ e/ haaretz asher ar'echa — to the land that I will
show you] rather than telling Avrohom that he was headed to £retz Cnaan?

Rashi answers both of these questions as follows:

Lfum tzara agra — the more difficult a mitzvah is, the greater its reward.
Underscoring the challenges involved in this trip, how Avrohom would need to leave
his homeland, his birthplace, and his father’s home, would increase its difficulty to
Avrohom and consequently, the reward. Similarly focusing on Avrohom’s love for
Yitzchok, “es bincha, es y'cidcha, asher ahavia - Your son, the single one, who you
love” would increase the difficulty of the challenge, and the resulting reward.

In a similar vein, leaving the destination vague (Avrohom’s destination, the final
location of the akeida, and the content of the prophecy that Yona was to deliver)
increases the difficulty of that particular challenge. People like to know what lies
ahead of them so that we can anticipate and plan for the future. Being left open-
ended, not knowing what will be expected of you, not knowing what and when your
next move will be is an unsettling feeling. Hashem created this additional element in
Avrohom’s nisayon in order to further challenge him and see how he would react.
The midrash describes this idea as: “Hashem creates puzzlement and uncertainty for
tzadikim and afterwards reveals to them His true plan”. In this way they are further




challenged how they will react to this uncomfortable situation and their reward for
their emunah is enhanced.

What emerges from this discussion is that Hashem'’s wording to Avrohom was very
carefully planned and scripted; it was an elaborate presentation designed to
generate reactions and feelings that would maximize Avrohom Avinu’s reward.

We all have challenging events and difficult situations in our lives. We often wonder
how things will play out, and we wish we knew the end game. We don't know the
future and it can be excruciating to wonder: how will my child turn out, will the sick
person recover, will I get the job I am seeking etc... Our challenge is to ride that
wave of uncertainty with emunah, realizing that although we don't know what lies
around the next corner, the future is being controlled by a loving, caring God who
wants only what is best for us in the large picture. From this Midrash we see that
living with that uncertainty is not an accident; it is a specific type of challenge
designed to help us grow in our emunah while finding and accepting comfort that
Hashem has our lives and our futures under complete control. To the extent that we
embrace that recognition, we turn the challenge into an opportunity for growth.
Because sometimes living without knowing the plan is part of Hashem'’s plan.

Parshas Lech Lecha: Abraham Cedes His Desires For The Will
of Hashem

Parshas Jlex Jlexa: ABpaaM yCTynaeTt CBOM XXeJlaHusl K Bose
BceBbiluHEro

Rabbi Yisroel Yitzchok Silberberg
Associate Member, Young Israel Council of Rabbis

MepBble cnoBa Topbl 3aMUcK, YTO 6bIN0 CKa3aHo OT Anb-Moryunii ABpaamy 6bi1o
"Nex Nexa", urpa cnoB dpasbl, YTO 03HAYaET "Bbl AO/MKHbI NONTK". Kasanock 6bl,
YTO MepBas BCTpeya Mexay ANb-MOry4Yunii U NePBLIN eBpeit, eBpei, KoTopast
npu3Hana, YTo ecTb TBOPEL, B MOJIOAOM BO3pacTe A0 Tpex neT, byaet 6onee
3HauUUTENbHBIM. Aflb-MOryYMil MOT NOATBEPAMS ABpaaMy, YTo OH AeNCTBUTESbHO
ABNSIETCS aBTOPOM, KaK OH CAenan, Koraa OH roeBopusa ¢ Monceem Ha ropsilieM Kycre
Ha UX NepBO BCTPeYe.

B aTolt rnaBe Mbl NoabupaTtb BenMuMe ABpaaMa M €ro UCTUHHLIN XapakTep oT
MHOMMX 3MM3040B, KOTOPble YNOMMHaeT Topa. Mbl BCe BbIrpaBUMpPOBaHbl B HALLEM
CO3HaHuM 06pa3 ABpaaMa Kak Benmkoro yenoseka Chessed u
61aroTBOPUTENBHOCTM. [eiiCTBUTENIbHO XOpOoLUasi YacTb XW3HM ABpaaMa 6bina
MoCBsiLLEHA NoMoraTb ApYruM. TeM He MeHee, paccka3 O HeAeNbHON raBe
PacKpbIBAET HaM, YTO CyLIHOCTb ABpaaMa He 6bl/10 OCHOBaHO Ha ryMaHWTapHOM
XenaHue noMoYb ApyruM. Teno Aspaama 1 aywa 661y NPOHMKHYTHI 1I060BbIO K ero
co3aaTenst U BCA ero XusHb 6blna NocBsLeHa UCNOMHUTL BOJKO CBOEro co3aaTens.
Kak CblH, KOTOpbI NOBUT CBOMX PoAUTENEN U XOUET, YTOObLI MPUHECTM PadOCTb
CBOVIM pOAUTENISIM.

MepBblit NPOTMBOCTOSAHWE, YTO ABpaaM UMEET C €ro NieMsHHUKOM JIoToM, ABpaam
Cpasy MpearosioXnTb, YTO [ABA M3 HWUX OTAEbHO. ITa TOUKA 3PEHUSI KaXKEeTCS
CTPaHHbIM NS FYMaHUTapPHOW BbICTYNaTb 3a pa3fenieHns BMECTO TOro, YTobbl




paboTaTb KOHMUKT, U MOBNUATL Ha Ero MEMSHHUKA, YTO6bl BbITh NyYlle
nHAMBUAYaNnbHO. TeM He MeHee, ABpaaM CTPEMUTCS pPasdesfieHNe, KaK ero
€OVHCTBEHHOM CaMasi BaXkHasi Lieflb B XKM3HM, YTOBbl UCMOMHUTL BOJIKO CBOErO
cospatens. Bce, UTo CTOMT kak NpensiTCTBME AN 3TON ANPEKTUBDI
ANCTaHUMpoBancs 1 usberatb. Kak MHOro, kak ABpaaM iiobun CBOEro NieMsiHHUKa
1 noXxenan, 4Tobbl BO3AEPXKUTCS €ro NacTyxa OT KPaXku, OH PELUUTENIbHO peLuwns,
YTO OH He MOr NO3BONNTL cebe OCTaHaBNMBATLCS C JIOTOM, KaK ero cembs,
BO3MOXXHO, NMOA BIMSHUEM OT C/lyYaiiHOro TONEPaHTHOCTY J1oTa Kpaxu.

Koraa ABpaaM Mno3e y3HaeT, YTO ero rjieMsHHUK HaXxoaUTCs B OMacHOCTU, OH He
TPaTUT BPEMEHM, UTOBbI YPerynmpoBaTb KOHMIMKT AunioMaTnyeckum nytem. OH
6bICTPO BbITACKMBAET MEY M BOCCTAHABNMBAET €ro MNyeMsiHHUKa M3 nneHa.
MYMaHUTapHasi CHayana vuc4yepnaTb BCe BApUaHTbI, NMPexae YeM MUPHO MOCMELLHO
BbIMOJHASY OANH YESIOBEK CracaTeslbHOW MUCCUMU. EAMHCTBEHHBIM ABVMXKYLLEN CUITON
ABpaaMa, YTo IMKTOBaN CBOU AEUCTBUS Bblnn 1eACTBOBATb B COOTBETCTBUM C BONEN
cBoero cosaaTens. ABpaaM He UMEN IMYHbIX N'YMaHUTAPHbIX XXeNaHus, KoTopble OH
MOCMOTPEN BbINOSIHUTL. ECin npocyMMmnpoBaTth 6bl A0 XWU3HW ABpaama B OAHOW
(pa3ze 6b110 6bI: "Bce ans 6occa".

Kpome Toro, HegoBepunso, ABpaaM No3BoNseT ero xeHa Capa, 4Tobbl n3rHaTb
Arapb cnyaHka, B, ka3anocb 6bl, uncompassionate akta. N'yMaHWTapHasi HaBepHsika
OTBEpratoT NPUYMHEHUA TaKOro CTpaaaHus Apyroro Yenoseka. TeM He MeHee, yxoa
ABpaaMa Ansl ApYrux BbITEKAET M3 BbIMOSIHEHMS HE CBOU NIMYHbIE NOTPEBHOCTY,
yTO6bI MOMOYb APYrUM, HO OT €ro UCKPEHHEN BOMM, YTOBbI caenaTb To, YTO
NpaBu/IbHO B Nasax Teopua. Kak TpyaHo, Kak 3To A0/MKHO 6b11o oTocnaTth Araps,
ABpaaM, He konebnscb, 4Tobbl Capa Arapb, UTOGbl Haka3aTb ee HEYBaXXEHNE CBOEN
61aro4ecTUBON KEHOW.

B KoOHUe HeaenbHOW rnaBe, ABpaaM Npvkasas BbIMOSHUTbL MULBY M3 06pe3aHuu.
ABpaaM B HEXXHOM BO3pacTe AEBSIHOCTO AEBSTb HE CMOPUT CO CBOMM CO3AaTENEM,
YTO 3Ta aKkumsi byaeT OTAENUTL ero OT OCTasIbHOM YacTh HaceneHusi. OH BbINOHSIET
3anoBeab 0 cebe 1 CBOei ceMbe C rOTOBHOCTbIO 1 60ApOoCTU. ABpaaM He 6bin
3aMHTEepecoBaHbl B TOM, MOHPABWU/ICS M MOXO0X Ha OCTasIbHbIX LUMBMAM3aUMKN. OH He
cTpemMuncst 6biTb ryMaHncTtom. OH npusHan, 4Tto cooblueHne o 0bpe3aHnn, YTO Mbl
He BCe Co3[aHbl PaBHbIMK, U Mbl HE BCE MMEIOT OANHAKOBbLIE LIENN B HALLEN XXUSHW.
Kak eBpen ABpaaM Npu3Hari, 4TO OH AO/KeH b6biTb OTAENEH OT APYruX, KOTOpble He
MPU3HAIOT CBOErO CO3AATENS U Lb B XXM3HM.

370 6bIN0 NocnaHne Anb-Moryunii npuBua ABpaaMa B UX NepBO BCTpeye. ABpaaMy
66110 BeneHo natn! Anb-Moryumin xoten ABpaaMa, UTobbl OCTaBUTb CBOE OKPYXXEHME
W XXUTb OTAENBbHO OT TeX, KTO MOXET MOB/MSATL Ha ABpaama NpoTMB OH LIeNn B
XuU3HK. Jaxe ecnm ABpaam 6blnl HACTONBKO CUMbHBIM, U OTBEPT SA3bl4eCKMe MyTK
oTua, Anb-MOryunii He 6611 AoBOSieH ABpaaM NpebbiBaHMS C CEMbEN U UX
OTHoLWeHusX. MepBoe coobuleHune n dunocodusi, KoTopasi Bena Xu3Hb ABpaaMa u
NepCcrnekTUBbI AEUCTBUTENBHO MOWTH, U BbITb OTAEMBHBIM OT AEBSHOCTa AEBATH
NpoueHToB B MMpe. M 3To, KakK 3aK/I4aeT napLuy € TeM xe cooblieHneM o
obpesaHuu. ABpaaM 6bii1 106pbIM 1 AaBast YENOBEK, HO ero ABVXKYLLEN cuoit Bblio
6bITb EBPEEM, W EBPE AO/MKEH MMETb PasAesieHne v rpaHuLb.

MoXeT Mbl BCe CTpeMUMCS], YTOObI ClleaoBaThb Mo CTonam ABpaaMa BbINOSHEHNS
BO/IM Haluero TBopLa 1 noMoraTb APYrM He U3 HalLMX JINYHbIX HYXA, HO




NCMOSTHUTB XenaHue Anb-Mory4yunin ronoBs. [aBaiite He 6yaeM 3abblBaTh, YTO,
6yayun oTAeNbHbIM HE ANCKPUMUHALIMOHHBIE, HO 3TO Halla 06593aHHOCTb, YTOObI
6bITb M36MPATENBbHBIM U UCKITIOUYUTENBHO B HALLMX XXM3HEHHbIX BbIOOPOB. XopoLune
LLla66aT!

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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