The Land of Eretz Yisrael
Rabbi Aaron E. Glatt, MD
Associate Rabbi, Young Israel of Woodmere

Chevron’s “busy season” is upon us! Anyone who has ever spent time in Eretz Yisrael during the week of
Parshat Chaye Sarah, and especially that Shabbat itself, knows Chevron is the hot spot, the place to be
on that special Shabbat. Thousands of Jews from all over the world and Israel descend upon this most
hallowed city where the great patriarchs of Klal Yisrael — Avraham, Yitzchak and Yaakov, and three of
the four saintly mothers (/imot) — Sarah, Rivkah and Leah, our matriarchs — plus Adam and Chava are
buried. Besides these obvious reasons, why is Chevron so special to the Jewish people, and what
timeless message is there for Jews all around the world in 2019/5780?

The beginning of this sedra details what appears to be an unnecessary and seemingly unimportant
conversation between Ephron Hachiti and Avraham Aveinu regarding the purchase of the plot of land to
be forever known as the Me'arat Hamachpelah (Cave of Machpelah). Ephron comes across initially as
this magnanimous real estate magnate, only too eager to bestow upon Avraham this plot of land, at no
cost — if only Avraham would “do him [Ephron] the honor” of burying his dead there. But Avraham
insists upon paying for the parcel /in ready cash, and Ephron “acquiesces.” However, the Breishis Rabba
(58), as well as Rashi (23:16) quoting the Gemara in Bava Metzia (87a), are both quick to identify
Ephron’s hypocrisy. As is the tendency of the wicked person — “amar harbei, v'aphilu me‘at lo asah.”
While Ephron proffered and boasted much, he in fact actually gave very little. His "munificence” was in
truth a huge expenditure for Avraham. It is therefore not surprising that Ephron’s name is spelled
defectively (missing the vav) to illustrate his colossal character deficiency.

Contrast this with Avraham’s goodness. The Pesikta Zutrasa (in posuk 13) points out that early on in
their conversation, the Torah uses the past tense of the word “nassati” (I gave) instead of the future
tense (I will give) to connote that Avraham already paid the huge sum of money that Ephron was going
to demand! Although, to be fair, Rashi is bothered by this inaccurate verbiage, and suggests the posuk
implies that the money was ready to be given. However, the bottom line is the same. A tzadik speaks
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little and does much; whereas a wicked person does the opposite. Avraham insisted that he would pay
full price and adamantly refused to accept a gift from this evil man. Avraham was virtuous, Ephron was
evil incarnate. Posuk 18 sums up the entire negotiation and transaction with the single powerful
statement. Vayakam — the land became elevated — when it was transferred to Avraham'’s possession,
indicating the true worthiness of the prior and current owners. Fine. A beautiful dvar Torah. Now we can
move on. Or maybe not.

The Yalkut Yehuda asks an essential question: “"What would have been so terrible if Ephron had actually
given Avraham the land for a pittance or even at no cost at all?” Granted, some sages suggest this was
the tenth and final test that Avraham had to undergo to reach his spiritual zenith. After all the hardship
he suffered with the near sacrifice of his favorite son at Akeidat Yitzchak, followed by the death of
Sarah, his beloved wife of a hundred years, could he withstand the hassles inherent in having to now
purchase a plot to bury her in the land that he was promised was his? Yet, even according to this
opinion, what was to really be gained by maintaining that Avraham pay such a large amount of ready
cash? Wasn't the hassle factor the real test, not the monetary element?

The Yalkut Yehuda provides a most wondrous insight, which I would respectively build upon to make
even timelier today than when he wrote it pre Medinat Yisrael (before the creation of the modern State
of Israel). He notes there are several places in Tanach where righteous individuals preferred to purchase
land rather than have it bequeathed to them. Besides our narrative, we find a similar incident regarding
Dovid Hamelech procuring, from Aravnah HaYevusi, the land upon which the Beit Hamikdash was to be
built. Even though Aravnah was most ready and pleased to donate the Temple Mount property towards
the cause, Dovid insisted upon buying it. Likewise, in the beginning of the second Beit Hamikdash, Ezra
and Nechemiah refused to allow the Shomronim to participate in rebuilding the Temple, even at the
expense of causing great friction with the reigning Persians. Yalkut Yehuda posits that their underlying
hesitancy to accept gifts was based upon the Gemara in Sanhedrin (26b).

The rabbis remark that accepting funding from non-Jews could incorrectly imply that the Jews
themselves were unwilling to donate their resources for the mitzvah, creating a terrible chilul HaShem
(desecration of the name of G-d). If Avraham and Dovid Hamelech were to have taken the land in
question gratis, it could have possibly been misconstrued by observers as a horrible chilul HaShem. Thus
they both were absolutely adamant about paying a fair price (or above market value!) for their terra
firma, to actively demonstrate their true love of the mitzvah and Eretz Yisrael. This attitude can best be
summed up by the rabbinic dictum “sonei matonos yichyeh” — one who detests gifts will live. How does
this aphorism actually work — why should we not accept something for free? Chazal are telling us that
one who prefers his own hard work and effort instead of receiving something “on the house”
demonstrates a chashivus, an importance, for the object. Chazal describe such a person as being
superior to a “yorei shamayim” — one who serves G-d simply out of fear. A person who serves HaShem
via his own difficult exertion and toil is really serving HaShem out of love — a much higher level of
observance, one to be admired and emulated.

Putting this in a modern perspective, I believe this is indeed the best and only response when the
nations of the world and our not-yet religious fellow Jews query whether Chevron, Yerushalayim and
Eretz Yisrael are actuality ours. If we take the attitude of the Western world that the Balfour Declaration,
the League of Nations, and finally, the United Nations in 1948 “gave” Israel to the Jewish people, that is
not only wrong, but is indeed a form of chilul HaShem. The real reason we are entitled to OUR land is
because it is OURS through promise and inheritance; given to us and our forefathers because they
earned it, and paid for it, in money, blood, sweat and tears. Eretz Yisrael is ours, not because it was
given to us as a generous present from the gentile nations. That would imply it could theoretically also
be taken away when those nations change their collective minds and state their actions were “wrong” or




“unfair.” Indeed, the only reason the land is ours is because the Torah says so. And anyone who doesn't
learn that heritage, believe in it, and accept it as the sole reason we are entitled to our holy places, is
participating in the greatest chilu/ HaShem . Shabbat Shalom.

The Weekly Sidra
"Those Who Aided Avraham"”
Rabbi Moshe Greebel Z"L

The first preparations for a L'vaya (funeral) we see in the infinite repository of Torah are those of our
mother Sarah, who passed away at the age of one hundred and twenty seven years. Concerning the
dearly departed, Shlomo HaMelech (King Solomon) has taught us the following:

"It [s better to go to the house of mourning, than to go to the house of feasting, for that is the end of all
men, and the living will lay it to his heart.” (Koheles 7:2)

Now, these preparations for the L'vaya of Sarah have some very interesting perspectives attached to
them, which for the better part, are rarely realized. This mailing will explore several of these thoughts
which our Rabbanim of blessed memory have bestowed to us. Let us however, begin with the B'nai
Chais (Hittites) in this week’s Sidra, who were more than ready to be of help to Avraham in his purchase
of a burial site for his deceased wife Sarah:

"Hear us, my master; you are a mighty prince among us; in the choice of our tombs bury your dead;
none of us shall withhold from you his tomb, that you may bury your dead.” (B'raishis 23:6)

And, in the Midrash in B'raishis Rabbah 58-8, regarding this zeal of the B'nai Chais to assist Avraham, we
find:

"Rabbi Eliezer said, 'How much ink has been spilled and how many quills have been broken in order to
write ‘B'nai Chais’ which is actually written (in the Torah) ten times? These ten correspond to the Aseres
HaDibros (Ten Commandments), teaching that if one assists a Tzadik (righteous man) in his purchase, it
Is as though he fulfilled the Aseres HaDibros.”

Now, as per the above Midrash, since the B’'nai Chais assisted Avraham with the purchase of a grave site
for his deceased wife, the Torah considers their actions to have been very commendable indeed. As a
matter of fact, so admirable was this aid to Avraham, that anyone who assists a Tzadik in making a
purchase is accredited with having fulfilled the Aseres HaDibros, the hint to this being that the
expression ‘B'nai Chais’ is mentioned ten times in the Torah:

1. B'raishis 23:3
2. ibid. 23:5

3. ibid. 23:7

4, ibid. 23:10
5. ibid. 23:10
6. ibid. 23:16
7. ibid. 23:18
8. ibid. 23:20
9. ibid. 25:10
10. ibid. 49:32




As well, the more exact translation of the Midrash saying, “If one assists a Tzadik in his purchase,” would
be, “If one clarifies a purchase for a Tzadik.” That is, by helping a Tzadik comprehend all the facts
relating to a purchase, he emulates what the B'nai Chais did for Avraham.

Why however, posed the commentary of the 7orah OAr (Rav Don Yosef Ibn Chiya 14™ century of
blessed memory), did the Torah go into such great detail of the negotiations between Avraham and
Ephron (head of the B’nai Chais), the price, and the actual handing over of money concerning this
purchase of a burial plot?

This was done, responded the 7orah Ohr, in order to plant something very important into the heart of all
mankind. For, until that time, the world in general was under the erroneous opinion that once dead,
consciousness is experienced no more. Or, simply put, they believed there is no N'Shama (soul) that
lives in perpetuity. And so, until this time, it was the custom of the world to simply dispose of their dead
without the benefit of any posthumous honors and platitudes.

Enter Avraham Avinu, who through his meticulous negotiations with Ephron, taught the world of the
eternity of the N'Shama, and the need to honor the deceased with internment among the family and
other Tzadikim, in a choice location. And, because Avraham gave them this knowledge, the B'nai Chais
were determined to assist him, or more accurately to make clear to him, as much as possible regarding
the transaction he desired. In the same manner, the Aseres HaDibros makes clear to everyone what the
faith of Torah is, its rewards and punishments, which is why clarifying a purchase to a Tzadik accredits
one with having fulfilled the Aseres HaDibros.

The commentary of the Divrer Yirmiyahu (Rav Benjamin Wolf Léw 1775— 1851 of blessed memory) on
the other hand, stresses the location of the M'auras HaMachPayLa (cave of doubles) in Chevron, by
stating the following.

From Biblical days of antiquity, one object has actually survived until the present time- the M'auras
HaMachPayLa, testifying to the burial place of our Avos (forefathers), which asserts us to the world as
being the Am HaNivchar (chosen people), the children of such magnificent forefathers.

And, G-d forbid, if there were no M'auras HaMachPayLa, it would not be so difficult an endeavor for the
other nations of the world to deny that these Avos ever existed.

But, to whom, posed the Divre/ Yirmiyahu, did HaKadosh Baruch Hu entrust the charge of making the
M‘auras HaMachPayLa known to all mankind? It was to the B’'nai Chais. For, from the day that Avraham
buried Sarah in the M'auras HaMachPayLa, the B'nai Chais strongly insisted that this subterranean cave
in Chevron was indeed a holy place to all humanity. In fact, instructs the Divre/ Yirmiyahu, it is only
through the efforts of the B'nai Chais that the M'auras HaMachPayLa and its location is even known to
mankind in the first place.

What the above Midrash alluded to when it stated, “If one makes clear a Tzadik’s purchase to him,”
instructed the Divrei Yirmiyahu, referred to the B’'nai Chais, who made it their business to clarify to the
entire world that the Avos rested in Chevron, which then became a holy site to the world. And, since no
one would ever be capable of denying the Avos and the Torah they practiced, this is akin to fulfilling the
Aseres HaDibros.

And so, we have delved into the fascinating topics of when the perpetuity of the N'Shama became
known to mankind, and the praise of the B'nai Chais, whose efforts super-imposed upon the mind of
mankind that the Avos were in fact, a reality. It is a good probability that the term B'nai Chais never




really offered us much significance in the past. But now, from what we have newly discovered, the B'nai
Chais are not only the watershed for the world knowing the burial place of the Avos, they are also a
testimony that we are the Am HaNivchar, the children of such illustrious forefathers,.

May we soon see the G'ulah Shlaimah in its complete resplendence- speedily, and in our times. Good
Shabbos.

Conquering the Yetzer Hara
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

The pasuk in this week’s Parsha says [1] 702 'n1 022 X2 1Pt ONNAX]

221 DNNaX NX— And Avraham was old, well on in years, and Hashem had blessed Avraham with
everything. What is the purpose of the double wording of aged and well on in years? If Avraham was old
he was clearly well on in years. Why does the pasuk use the expression “ba bayamim — came with his
days” to tell us he was elderly? Is it not more appropriate to use the words “yatza min hayamim — his
days have departed”? Reb Ahron of Karlin II [2] explains the verse, “he was old uba bayamim and he
came with all of his days”. This insinuates that he had utilized each and every day of his life to serve
Hashem to the utmost. Hence he had all of the days of his life accounted for at the time of his passing.

The Gemarah [3] teaches us that a person should constantly engage his Yetzer Hara (evil inclination) in
battle. If the Yetzer Hara starts pushing one to sin the proper tool to combat him is by going to the Beis
Hamedresh — study hall- to learn Torah. If this does not work than one can recite shema. This also has
within it the power to vanquish the Yetzer Hara. If this too does not work than one should remind
himself that he will eventually expire; this too has the ability to weaken one’s desires.

Clearly there is a quandary with this Gemarah that must be addressed. If the Gemarah suggests that by
merely reminding oneself of one’s imminent passing there is enough force to weaken one’s yearning for
self gratification, why do our Rabbis precede this solution with the other two solutions of learning Torah
and reciting krias Shema?

From the Gemarah'’s usage of the word constantly we can derive that engaging one’s evil tendency is
necessary at all stages of one’s life- during his formative years, during middle age, as well as in his
elderly years. Thus it can possibly be explained that this is what the Gemarah'’s intent is when giving
three different solutions on how to restrain one’s need to fulfill his impulses. We are referring to three
different solutions each applicable at a different stage in one’s life. The Gemarah'’s various suggestions
are not meant as a trial and error to see which one works well for him. Thus the question posed on the
Gemarah is no longer difficult.

A young person who is full of life has the capability to study Torah with great diligence. His desires are
great, and the fact that he is not going to live forever is a distant concept. Therefore the solution to
overcome his Yetzer Hara is to go to the study hall and learn Torah. As our Rabbis say [4] N&nn NN
DX S 1ND- Torah weakens the strength of the person. We see from various other sources [5] the
contrary, that Torah learning actually strengthens the person who is studying it rather than weakens
him. Therefore, Reb Moshe of Tchitchelnik [6] explains that the statement ‘Torah learning weakens one’s
strength’ refers to 121 ™1 DX¥IV1 'ND' — [one’s evil inclination tells him that] “my power and the might of
my hand has gotten me this wealth” [7]. This strength, meaning that which allows a person to believe
that everything he has is from his own abilities, is weakened by Torah study. Thus we can deduce that
diligent Torah learning puts everything in the right perspective. Now it is understandable that for a
person in this age group learning Torah is the effective way of staying on the right path and not falling




prey to the Yetzer Hara’s pitfalls.

An individual who is middle aged, generally has difficulty studying Torah meticulously for he has ax¥nxM
'N™D- a millstone around his neck (metaphorically) [8]- he has the responsibility to sustain his family;
he is busy trying to make a living. He too, is removed from the notion of his own demise. However, since
prayer is a prevalent part of his day, he can use the recital of krias Shema which is a part of the prayer
process to defend himself from the Yetzer Hara’s constant onslaught.

The third age group is the elderly who unfortunately have a difficult time studying Torah very
thoroughly; they also have it hard praying with great intensity. On the other hand, their mortality is a
major focus of their thoughts. Thus by reflecting on their demise, this alone puts things into the right
perspective for their age group.

Our Rabbis teach us [9] that the word “zaken — elder” does not necessarily refer to one who is of
advanced age; rather it means one who has acquired knowledge. The word zaken is an acronym for zeh
kanah chachma — he who has attained wisdom. The Pnei Yehoshua [10] on this Gemarah notes that the
acronym of zaken is only zeh kanah — he that has obtained. Where does the Gemarah find an allusion to
chachma (knowledge) here? He answers this difficulty prefaced with a notion declared by our Rabbis
(Vayikra Rabbah 1:6)

NP NN NIDN NYT ,NN0N NN MNP NY1-if you have obtained knowledge what deficiencies do you
have, if

you are lacking wisdom what have you attained? Therefore by the mere mention of acquisition without
specifically pointing out what one has attained it is evident that we are referring to wisdom.

We can know understand the verse ‘and Avraham was a zaken ‘-he had attained Torah wisdom despite
his being (ba bayamim) well on in years. He was still capable of combating his Yetzer Hara through
delving into Torah study like a young man. Thus the verse reads “ba bayamim — came with his days” -
the term that would be used by a young person who still has many days coming, and not yatza min
hayamim — his days have departed- for he still learned vigorously like a younger person. Reb Ahron II of
Karlin's explanation of the pasuk also indicates to us this notion. Avraham was a zaken one who studies
and is steeped in Torah wisdom, ba bayamim he came with all of his days. Thus he did not need to
utilize any of the other methods used in the Gemarah.

Therefore the pasuk ends: Hashem blessed him with everything; he consequentially had all there was to
have since he had Torah knowledge which is the equivalent of everything.

The Medrash [11] on this verse expounds on the pasuk [12] NX D" pNwM N1 VIrinT—
strength and honor are her attire, and she has joy at the last day. Perhaps the correlation of this verse
together with our pasuk can be understood as follows.

“Strength (oiz) and honor is her garments”, and she has joy at the last day. Chazal (our Rabbis) [13]
expounds on the verse [14] 10" Ny 1V 'N— Hashem has given oiz- strength to his nation. The word oiz
alludes to the Torah. The Medrash understands the verse as we explained “oiz vehadar” the Torah is her
raiment — armor to use while fighting his yetzer Hara. “And she has joy at the last day”- a person who
constantly learns the Torah with great thoroughness and thus stifles his desires to do evil does not have
to arouse the depressing thoughts of his last days. He can constantly be joyful without thinking of his
ultimate demise.

With these explanations of the pasuk we learn that we must utilize every moment in serving Hashem,
our Creator. We also gain deeper understanding of how great and vital Torah study is. Good Shabbos.




[1] 24:1

[2] 1802-1872

[3] Tractate Brachos 5A

[4] Tractate Sanhedrin 26B

[5] See Tractate Eiruvin 54A one who is suffering from a headache should study Torah and the
headache will go away etc.

[6] Rabbi Moshe Gitterman 1837-1871, his yartzheit was this week on the 21 of Cheshvon.
[7] See Devarim — Deuteronomy 8:17

[8] See Tractate Kiddushin 29B

[9] Tractate Kiddushin 32B

[10] Rabbi Yaakov Yehoshua Falk of Frankfurt 1681-1756

[11] Medrash Rabbah 59:2

[12] Mishlei — Proverbs 31:25

[13] See Medrash Shemos Rabbah 27:4

[14] Tehillim 29:11

The Greatest Trick Of All
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

A nineteenth century French poet once wrote “The greatest trick the devil pulled was convincing the
world that he didn't exist”. Although the Jewish definition of the “devil” is quite different than the
persona perpetuated by non-Jewish religious dogma, the yetzer horah (evil inclination) as we know him
also thrives on secrecy. In fact, his profound influence on our lives is most effectively exerted by his
remaining concealed and not identifying himself or his presence. This anonymity forces us to first
identify his influence and then resist the temptations that he places in our path. Furthermore, since we
don't recognize him, we miss opportunities to learn from him. The desire to learn from the yetzer horah
may seem strange, but a foe as formidable as the yetzer horah certainly possesses some effective
strategies and practices that we can learn from.

Let’s take two examples from the incident of the ake/da and the subsequent passing of Sarah Imeinu.
Parshas Chayei Sarah begins with the death of Sarah and Avrohom’s occupation with her burial. The
posuk tells us (23:3) "Vayakam Avrohom me‘al p'nei meiso - And Avrohom rose abruptly from the
presence of his dead [wife]”. The midrash explains that Avrohom deliberately distanced himself from
further mourning over Sarah because he sensed the Satan’s presence and influence. As he was engaged
in mourning and eulogizing his beloved wife, the Satan began planting ideas in his mind. “Don't you
realize why Sarah died prematurely” the Satan whispered in his ear, “It was because of you! You
brought Yitzchok to the akeida, the shock of which killed Sarah. Had you not performed the akeida, your
wife might still be alive today!” The Satan hoped to plant some degree of regret in Avrohom's heart at
what he had done, and thus reduce his reward for this great mitzvah. Avrohom identified the Satan’s
presence and intention and, recognizing the danger, he distanced himself from any further mourning
which could generate ambivalence about the akeida.

While there is much to be learned from Avrohom'’s reaction to the Satan, let us focus on the Satan’s
actions both here, and earlier at the akeida. When Avrohom concluded the akeida, he sought a korban
(sacrifice) to bring in place of his son Yitzchok. Seeing a ram trapped in the thicket, he released it and
brought it as a korban. Chazaltell us that the ram had been running towards Avrohom and the satan
caused it to become ensnared in the underbrush, hoping that the delay would diminish the spiritual
elevation that enveloped Avrohom at this time.




If we contemplate the Satan’s behavior in these two scenarios, an interesting lesson emerges.

Avrohom Avinu faced many challenges in his life, the greatest of which was the akeida. To this day, we
still benefit from the merit of that great deed, and we mention it our prayers numerous times throughout
the year. The Satan, well aware of the enormous potency of the opportunity Avrohom was facing, did
everything in his power to stop him. The midrash describes the great lengths and supernatural
interventions the Satan employed to cause Avrohom to fail. Nevertheless, Avrohom defeated the Satan,
passed this test with flying colors, and earned a zcAus (merit) that would protect his descendants for all
future generations.

The Satan had just lost the battle of a lifetime. He had been soundly defeated and Avrohom Avinu had
earned an eternal zchus that would hinder the satan’s attempts to prosecute us for all eternity. Let us
consider the satan’s experience from a human perspective. Most people would get completely
discouraged after having suffered such a crushing defeat. We would give up and call it a day. The
possibility of success is a great motivator; it is very difficult to continue fighting when your enemy’s
triumph is a foregone conclusion. The Satan though was determined not to give up; he would continue
to fight over minutiae hoping to snatch some victory — no matter how small — from the jaws of
ignominious defeat. How much would be accomplished by the infinitesimal regret that he might plant in
Avrohom’s sub-conscious by a transparent attempt to blame him for Sarah’s demise? What would be
accomplished by the few minutes’ delay that it would take for Avrohom to free the ram and escort it to
his mizbeach? Yet the Satan, unfettered by the human emotions of yiush (resignation), fought till the
end. He understood that a rout isn't as bad as a shutout, and that if he could contaminate Avrohom'’s
great mitzvah with a miniscule pang of guilt, it would be better than leaving Avrohom with the flawless
zchus that he had achieved.

We all have successes and failures. Our tendency to yield the fight when we feel we can’t win causes us
to lose even more. We sometimes allow what we can no longer change to affect what we can still
control. If towards the end of Shemone Esrei you suddenly realize that you haven't had much kavana
(intent) at all, don't give up on that prayer, grasp whatever is left and make the most of it! If you missed
out a few b/attin daf yomi, don't resign yourself to try again next perek or next mesechte; try again
tomorrow! And if your harsh words contributed to some interpersonal friction, don't allow it to fester,
bite the bullet and make amends.

We need to identify that emotion of yiush (resignation) for what it is — the machination of the yetzer
horah. He uses our desire for perfection to hinder us, disguising himself in self- righteousness and hiding
his true identity. He may even try to convince us that he isnt even there. But he /s there, and it is Ais
voice telling us to throw in the towel. Instead of listening to that voice, we should learn from his
relentless determination to never give up, so that we don't fall victim to the greatest trick of all. Good
Shabbos.

Parshas Chayei Sarah: Would Abraham Ascend to Temple Mount?
Mowmumaxa Xaeu Capa: He mornm 6b1 ABpaaM BocxoxaeHne Ha XpaMOBYHO
ropy?

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Ecnn ABpaam 6bin1 XMB cerogHsi, 6yaeT OH BOCXOANUTb M 0406pUTL NpaBa eBPEEB NOCETUTb U MOSIUTLCS
Ha XpamoBo#1 rope?




Sl OTKpbIBaO 3TOT PUTOPUYECKUIA BOMPOC, KaK HamnpshHKEHHOCTb BbICOKas B M3panne n Ha BnvxHeM
BocToke Ha NPOTSHKEHUM MHOTUX KOHKYPUPYHIOLIMX NPETEH3UI K CaMbIM CBATLIM B3rnsz B CTapblii ropos
Wepycanuma. B nocnegHve Heaenu eBpemn Bce Yalle MocellaTb U AaXe MNbiTaeTCs MOIMThCS Ha
XpaMoBoi rope. 3T AENCTBUS Bbi3BasIM OMaceHUs cpean apaboB 1 MyCynbMaH, YTo M3pausib TaliHo
NNaHMPYIOT B3STb M0/ KOHTPOJb CBATOM MecTe. Mctopuyecku DKOpAoH 6bi/1 XpaHUTENEM Ha CBATOM
MeCTe U NpemMbep-MUHUCTPa M3panns 3asBus, 4To M3panib He UMEET HMKAKMX M/IAHOB MO M3MEHEHWIO
QOU craTyc caitTa.

CyuiecTByeT cuiibHas Cnop Mexay paBBuHaMKM B Mi3panne eBpen, pa3peLleHo i BBOAUTb Ha XpaMOBYLO
ropy. BonbLWMHCTBO OPTOAOKCANbHBIX PABBMHOB, B TOM YMC/IE B KOHLIE pPaBBMH JJbALIMB, paBBMHA
LLInomo 3anmaHa Aurebauch 1 paBa Ovadyah Moceda noctaHoBuMA, YTO 3T0 GOMLLLON rpex, YTOGbI BOUTH
B CBATOE MECTO, TaK KaK Mbl BCE CUMTAETCS HEYUCTbIM M BBOAA CBSATOE MECTO B TAKOM COCTOSIHMM,
KapaeTcst CMepTHOW ka3Hbto. C ApYyrol CTOPOHbI, CyLLEeCTBYET MHEHWE MEHBLUMHCTBA CPeAN CUOHUCTCKOM
PaBBMHOB, KOTOPbIE YTBEPXKAAIOT, YTO HE TOJNbKO AOMYCTMMO, YTOBbl BOWTM Ha XpaMOoBYtO ropy, HO 3TO
6onbLuas MULBa 3TO CAenaThb.

B politians B /3panne 0AMHaKOBO Ha CTOPOHY B 3TOM CMOPE MyTeM COAENCTBUS UX MOBECTKY AHSA Ha
OCHOBE MHEHWIA pa3/IMYHbIX PAaBBMHOB MO 3TOMY BOMpocy. Te, KTO 0406pSEeT yperyMpoBaH1e 3eMin B
BoctouHoM Mepycanmme n Ha 3anagHoM 6epery npeackasyemo BbICTYNatoT 3a NO3BOMsS eBpesM, YTobbl
BOMTM Ha XpaMOBYIO ropy M NpOTMBOCTOSATb apabaM, B TO BPEMS Kak Te, B Jlarepe YMeHbLLUEHWS!
KOH(MPOHTauum ¢ apabamMm 1 MycynbMaHaMy, He paclUMPSIETCS B 3eMJ1e NPOLLW 3e/1EHbIE INHUK |,
BbICTYNaeM 3a 70, EBPEN He A0/MKHO BbITb NO3BOSIEHO XpaMOBOWA Frope.

Kak v Bce B XW3HM, OTBET Ha 3Ty AUNEMMY B camMoii Tope. Kak Mbl 3HaeM, AENCTBUS, KOTOpblE MMENW
MECTO B HaLLMX NPeaKoB SAB/SIOTCS YPOKOM ANs Hac, AeTel. B HeaenbHON rnaBe 3ToM HeAeNU Mbl
ynTaeM, kak ABpaaM B3anuMoaencTBoBanm ¢ HapoaoM HAIs. ABpaaM BO3BpallaeTcs 13 XpaMoBoi rope,
YCMELLHO BbIMOJIHAS CBOM AECATbIV CyAa NpeasioXuTb NPUHECTU B XepTBy Micaaka. TeM He MeHee, OH
Cpasy Xe CTOJIKHYJICS C ApYrMM TpyaoM. Mo npubbiTum 0bpaTHO ABpaaMa k cebe AOMOW, OH
obHapyxwmBaeT, uTo Capa yMepsa Ha rope B NoKyLleHuM Ha xepTey Mcaaka.

ABpaam cpasy BCTynaeT B neperosopskl ¢ EdpoHa npnobpectn Kycok 3emMnn, 4Tobbl MoXopoHuTb Capy.
ABpaaM BbIXOAUT U3 CBOEro MyTH, 4Tobbl noroBopuTh ¢ EdpoHa u npocTeix nogen HAIS ¢ Takum
[OCTOMHCTBOM UM yBaXxkeHWeM. KpoMe Toro ABpaaM KiaHseTcs HeoaHOKpaTHO Hapoay HAILS. MoxHo 6b110
6bl nogyMaTb, UTo ABpaaM noTtpeboBan 6bl Kycok 3emnu oT ntoaein HAIS! ABpaam Mor 6bl yTBEpPXAan,
yto Hapog HAIs, uto cam Anb-Moryumnin obellan emy 3emnto Mspanns! ABpaaM, 6e€3ycrioBHO, He AOKHbI
npocuTb npocTble noam HAIs 3a 3emnto, 4Tobbl NOXOpoHUTL Capy.

TeM He MeHee, KOHTakTbl ABpaaMa ¢ EdpoHa u Hapoaa HAIS HayunTb Hac, Kak Mbl, €BPeEW, OO/XKHbI
B3aMMOAENCTBOBaThb C HApoAaMu, a Takxke. [a Mbl M36paHHbIi HAPOA, U Mbl AAXE XUTb U NPaBUTb
M3pannem B 3T0i Touke. TEeM He MeHee, Mbl HE IO/MKHbI AENCTBOBAaTb HArMo U HACU/ILCTBEHHO TaKUM
06pa3oM, uTo 6e3 Hyxxabl MpoBoUMpPYET apabckoro n MycynbMaHckoro mmpa. o Mowwmax He npuaeT, Mol
BCE eLle B U3rHaHMN B NEPEHOCHOM CMbIC/IE, U Mbl JOMKHbI 6bITb YyBCTBUTEbHbI K MHEHUSIM M YyBCTBaM
HapoaoB Mupa.

Ecnu eBpen B U3panne HaxoasTcs noa atakon unmn dmusnyeckn yrpoxanu, M3pannb, HECOMHEHHO,
JIO/DKEH AENCTBOBaTb BbICTPO U PELINTENbHO, YTO6bI 3alUMTUTL Hapoa U3pauns. Ho koraa aeno goxoaut
[10 NOAUTUYECKUX / HaLMOHANUCTUYECKUX UAEANOB, TaKUX KaK "MpaBo" eBpeeB, YTobbl BOUTK Ha
XpaMOBYIO ropy, U3 KOTOPbIX EBPeN UCTOPUYECKN BO3AEpXKacs OT BXOAA U MOMUTLCS, Mbl, EBPEU,
JOMKHbI AECTBOBATL OCMOTPUTENBHO M pasyMHo. [Jeictaus M3pauns npuHMMaeT Ha BavxkHeM BocToke
B/INSIET €BPEEB MO BCEMY MUPY. B naeansHoM Mupe, Mbl AOMKHbBI FPpy3uTb BCcex apabos 13 U3panns, kak
3aaBuN B KOHUE Meup KaxaHe, elle B peannCTUYHbIN MMP, Mbl OHKHbI CNEA0BaTb NOroBopKe "ecnu Bbl




NbiTa€TeECb AOCTUYb C/IMLLKOM MHOIO, Bbl HE 6y,que HEM3MeHHOo A0BUTbLCS Hu4yero".

[aBaiTe yuntbcsa Benvkoii ABpaaMa, NeEpBOro eBpest, Kak yBaXKWTeslbHO B3aMMOAENCTBOBaThL C apabamm
1 MyCy/nibMaHaMu. Mbl JOMKHBI COCPEAOTOUMTLCS Ha BCE XOPOLLEE, YTO Y Hac €CTb. Y Hac eCTb KOHTPO/ib
Hapa Kosel n 60nbLIMHCTBO 13 MepycanuMa, 1 Mbl IOMKHbI MONb30BaThCs U 6epeYb, YTO Mbl XXMBEM B
TaKoe BPeMsl, YTO Mbl MOXEM WATU MO ynuuaM Mepycanuma B cBoboge.

Xopowwe LLab6aTt, Good Shabbos!

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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