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Leaving The Ark

Rabbi Noach Rabovsky
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The physical actions we do are often given meaning by the feelings or thoughts that generated those deeds. A simple act of kindness
can be transformed into an act of chesed solely by the thought that goes into it. From Parshat Noach we gain an insight into the
importance and value of every Mijtzvah we perform and how that value is affected by our feelings that inspired that Mitzvah.

After the flood waters had subsided and Noach left the 7a/vah (Ark), he proceeded to plant a vineyard and consume some of the wine
he had produced. Noach then became intoxicated and uncovered himself in a way that was unbecoming a man of his stature. His son,
Cham, discovered this and told his other brothers, Shem and Yefet. The Torah then describes what these two sons of Noach did to
restore the honor of their father (9:23):

1IN ND DAY MNYI MDY DN DAY NNY NX 1021 NN 1097 DY DDY-5Y 1IN N2Riyn-NX N9 DY NRpY A:
And Shem and Yefet took a garment, laid it upon both of their shoulders, and they walked backwards, and covered their father’s
nakedness; their faces were turned backward, and they saw not their father’s nakedness.

Rashi points out that the first word of the above posuk is written in singular form, when it should have been written in plural form
since it is referring to the two people who performed the act. He explains that, even though physically both Shem and Yefet
performed the act together, Shem was N9 AN NMI¥N2 YNXNA, or exerted more effort than Yefet and was therefore rewarded even
more. Shem was rewarded with the mitzvah of Tzitzit which was given to his descendants and Yefet was rewarded by the fact that his
descendents would be buried in Eretz Yisrael.

The Baalei Mussar extrapolate from this Rashi the value of every added small mitzvah. If both Shem and Yefet were doing the same
physical action, the difference between the two of them could not have been that substantial. Yet, the Torah writes it as if only Shem
had done it, to show us the importance and reward for every added effort or feeling. If this is the reward for exerting extra effort in
our mitzvah performance, imagine the difference in reward between performing the mitzvah and passing up the opportunity. This is a
powerful lesson in the value of every good deed and the potential reward that is available for every capitalized opportunity.

If one analyzes this Rashi even further, there is another lesson to be learned. What does N1 mm¥n2a ynxnNareally mean? Does it
mean that Shem acted with zrizus? We often think zrizus means acting quickly or energetically, and if so, did Shem run to cover his
father while Yefet walked at a leisurely pace?



The Maharal, in his Gur Aryeh commentary on Rashi, explains that the difference between their two actions was that Yefet did not
perform the deed with a “Kavanas Nafshoh” (internal intention) but rather with his body alone. The reward for having the physical
bodies of his descendents buried in Eretz Yisrael reflected the idea that the act was purely physical in nature. On the other hand,
Shem was rewarded with the spiritual holiness of a mitzvah which represented that his act was much more than just physical. What
has emerged from this Maharal is that, ultimately, our thoughts or feelings are what can give value to the physical actions we perform.
If Yefet would have performed the act with the lofty intention of helping his father and with heartfelt feeling, then his reward would
have matched that of his brother's.

Many of the Mitzvot or good deeds we do are often performed out of habit and without much feeling. The lesson of this Rashi is that,
if we can somehow pause to contemplate our actions and really appreciate their value, it will infuse our deeds with new meaning. A
charitable gift or a helping hand can be elevated to a different spiritual level if we perform the action with intent and feeling. Our
davening and mitzvah performance will be completely different if approached with “Kavanas Nafshoh” and will naturally lead to an
enthusiasm and energy as we perform that mitzvah. True zrizus is when an action is the product of a deliberate and calculated
thought or feeling to perform a mitzvah. If we can muster these feelings and permeate mitzvot with purpose and intent, our actions
will have more value and HaShem will reward us with the blessings we seek. Shabbat Shalom

The Weekly Sidra

“The Two Generations Of Noach”
Rabbi Moshe Greebel Z"L

It is most interesting to note that within the nine hundred and fifty year span of his life, Noach lived through two separate
generations- the Dor (generation) of the Mabul (deluge), and the Dor Haflaga (being scattered throughout the world).

Now, temporarily leaving that bit of information aside, in this week’s Sidra we are introduced to the Dor Haflaga:

"And the whole earth was of one language, and of one speech. And it came to pass, as they journeyed from the east, that they found
a valley in the land of Shinar; and they lived there.” (B'raishis 11:1-2)

The phrase in the Torah of “And they lived there” seems to be quite obvious, especially after stating, “That they found a
valley.” What then, is the meaning of this phrase “And they lived there?” For an answer to this question, we turn to the Ya/kut
Maiam Loaiz (B'raishis #1, page 247) by Rav Ya'akov Culi, who died in 1732 of blessed memory.

In LaShon HaKodesh (holy tongue) the expression for ‘They lived there' is 'Vayaishvu Sham.’” Now then, if we take the Gematriya
(alphanumeric values) of the word Sham’(there), we get 'Shin’(300) and ‘Mem”(40), or three hundred and forty, which is the exact
amount of years from the Mabul, which destroyed all life on the earth, to the building of the Migdal Bavel (Tower of Babel). The
timetable of years to the Creation would be thus:

1056- Birth of Noach

1656- Mabul (Noach is 600 years old)

1996- Migdal Bavel (340 years after the Mabul- Noach is 940 years old)
2006- Death of Noach (950 years)

The Yalkut tells us that when it came to the Dor Haflaga, HaKadosh Baruch Hu criticized that generation. For, after hearing of the
terrible punishment of the wicked by the Mabul, this generation contrives to sin again a mere three hundred and forty years
later. And, that is the meaning of “And they lived there.”

It goes without saying that this generation which relocated to the valley of Shinar, the ancient cite of Babylonia, was terrified that
HaKadosh Baruch Hu would bring another Mabul upon them, even though He had sworn metaphorically speaking, not to flood the
entire world again. And so, they built a tower, as the Torah narrates:



"And they said, 'Come, let us build us a city and a tower, whose top may reach to heaven, and let us make us a name, lest we be
scattered abroad upon the face of the whole earth.” (B'raishis 11:4)

The Gemarah in Sanhedrin 109a reveals to us the strategy of this generation:

"The Dor Haflaga has no portion in Olam Habaah (world to come)! What did they do? The scholars of Rav Shila taught, 'They said,
"Let us build a tower, ascend to heaven, and cleave it with axes, that its waters might gush forth.....”

They were of the opinion that flood waters were stored in a heavenly reservoir, and wanted to chip away at the wall of that reservoir
to empty it slowly of its waters. In this way, the earth would not suddenly be flooded again. Or, so they thought.

But, let us return now to our original theme of Noach having lived in two separate generations through the examination of two
P’sukim (verses) in this week’s Sidra:

"These are the generations of Noach,; Noah was a righteous man and perfect in his generations, and Noach walked with G-d.”
(Braishis 6:9)

Later on though, we see this:

"And HaShem said to Noach, 'Come you and all your house into the ark; for you have I seen righteous before Me in this generation.”
(ibid. 7:1)

In this Passuk, while Noach is still being referred to as a righteous person, the adjective ‘perfect’ is not used again. Why should this
be so? In the text Myna Shel Torah (page #31) in the name of Rabbeinu Mahari Kari of blessed memory, we have the following
answer to our original question.

The first of the two generations through which Noach lived was referred to by our Rabbanim of blessed memory as the Dor HaMabul
(generation of the deluge), which was a pernicious generation in a more ethical sense. It is as the Torah writes:

"And G-d looked upon the earth, and, behold, it was corrupt; for all flesh had corrupted its way upon the earth.” (ibid. 6:12)
On this Passuk, Rashi instructs:
"Even cattle, beast, and fowl interbred with those not of their own kind.”

If this was the state of the creature population of the earth at that time, one could only imagine at the immorality of human
kind. Now, one who removes himself from such sexual immodesty is referred to by our Rabbanim as a Tzadik, or, a righteous person,
as we see with Yosef from the Gemarah of Yoma 35b, which speaks of one’s final judgment after the shedding of this mortal coil:

"To the wicked person they would say, 'Why have you not occupied yourself with the Torah?’ If he said, I was beautiful and obsessed
by sensual passion,’ they would say to him, 'Were you perchance more beautiful than Yosef?’ It was told of Yosef the Tzadik that the
wife of Potiphar every day endeavored to entice him with words. The garments she put on for him in the morning, she did not wear in
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the evening. Those she had put on in the evening, she did not wear in the morning. She said to him, 'Yield to me!’ He said, 'No.....!

Therefore, teaches the Mahari Kari, the expression “Generations of Noach” refers to both generations through which he lived. In the
Dor HaMabul he did not engage in the immorality of the time, and was therefore, a Tzadik. And, in the Dor Haflaga he did not
subscribe to the madness of being able to outsmart HaKadosh Baruch Hu, and was referred to as ‘Tamim’ (perfect), something which
every Jew is commanded to be as we see:

"You shall be perfect with HaShem your G-d.” (Dvarim 18:13)

However, the Passuk which states, “For you have I seen righteous before Me in this generation” refers only to the Dor HaMabul, when
Noach did not yet have to prove his *T'mimus’ (perfection) to HaKadosh Baruch Hu.



So conclude the words of the Mahari Kari. One way or the other, Noach represents to us the perfect individual who would not give in
to popular immodesty or grand delusion. He is the perfect forerunner to Avraham Avinu who would not concede to the idolatry of
Nimrod, to Mordechai who would not bow before Haman, to Matisyahu and his sons who would not Hellenize themselves, and to all
the other Tzadikim who have withstood countless threats to their Judaism, and prevailed over their adversaries.

May we soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in our times. Good Shabbos.

“And the Waters Abated”

Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

"And the Dove returned to him at the time of evening, and behold in her mouth was a freshly plucked Olive leave, and Noach knew
that the waters were abated from upon the earth"(Breisheis 8:11). Now the question arises, how did Noach have proof that the waters
of the flood had receded? Perhaps all the dove found was a lone leaf floating on the water?

One of the zemiros we sing on Shabbos is the zemerof MW" 1'% "W DO1- yom shabbason ein lishkoach. The author of this
beautiful zemer was rabbi Yehuda Halevi (1075-1141, the author of sefer Kuzari) who is also considered one of the greatest Jewish
poets. At the end of every stanza we say the words Yonah matzah Bo manoach. The great rabbi, Rabbi Yaakov of Emden (1697-1776)
also known as of the Yaavitz writes in his siddur, Bais Yaakov, that the Yonah - the dove, finds rest on Shabbos and it will not rip out
grass nor will it eat from leaves that were ripped on Shabbos. So to the Jews who are compared to doves (see tractate Shabbos 49a)
also rest on Shabbos.

In this Zemer We also say N2 "W 1N12* DN- Vesham yanuchu yigiai koach" which means that since the gehenom- hell shuts down
on Shabbos the souls that are unfortunately there also find rest on Shabbos. Rabbi Yosef Shaul Nathansohn (1808-1875) who was
the rabbi of Lemberg-Lvov writes in his work Divrei Shaul that now we can understand how Noach had proof that the waters had
receded, considering that doves do not rip out leaves on Shabbos, the dove certainly had to wait until after Shabbos to rip off a leaf
from the Olive tree. Seeing that the dove didn't return until nightfall Noach was certain that the dove couldn't find any leaves and this
she had to wait until nightfall in order to be able to rip off the leaf of an olive tree, this then served Noach as ample proof that the
waters decreased. Good Shabbos.

Parshas Noah: Noah v. Abraham: Two Different Approaches In Serving The Creator
Parshas Hos: Hoi v ABpaam:. [1Ba pa3Hbix noaxoaa B o6¢cnyxuBaHum TBopua

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Mpopok Ucansa B OTHOCUTCS K HAaBOAHEHWS 3TOMO HeAenu rna.e, kak "notona". Mmuapaw pacckasbiBaeT HaM, 4To [popoK, HaMekas Ha
3aBYyanIMpoBaHHON KpuTukKn Hosi. XoTs Hoit onuckiBaeTCs Kak Laauvka, 61arouectnBoi yenoBeka, M Anb-Morydyero Bbibpanu, 4Tobbl
BOCCTAHOBWUTb MMp Yepe3 Hos 1 ero NOTOMKOB, €CTb HEGObLIOE YNpPeK B CTOPOHY Host 40 Takol CTENeHW, YTO HAaBOAHEHME Ha3blBaloT
€ro MIMeHeM.

Uto MoxeT caenatb Hoit yxxe 6onblie? OH cTpouTb koBYer Ha 120 neT, 1 OH 3a60TUIICS 0 BCEX AMKUX XXUBOTHBIX B KOBYEre C Takon
NPefaHHOCTbIO?

Peb Xaum Shmuelevitz, CnaBa ewwmBbl B Mup, nocTynnpyeTcs, 4to HOM KpUTKKYIOT 3a HE MONUTBLCS ANlb-CUMbHBINA, YTOBbI M36aBUTb
HeYyeCTMBbIX e CBOEero nokosieHnsi. ABpaaM, HanpoTMB, MOSIMACS C TakMM pBeHneM K Teopuy, 4To mtoam Cogoma mn Fomoppbl He 6yaeT
YHUUTOXEH. Hol Ha ero 3aluTy YyBCTBOBAJI, YTO €r0 MOSIMTBbI He BYAET YCMELWHbIM, Tak KaK 6b1/10 TONIbKO BOCEMb YESIOBEK U3 ero
CeMbW OHa 3aCNy)XMBAET, UTOObI 6bITb COXpaHeHbl. CyLeCTBYET Kak MUHUMYM AecsiTb TpebyeTcs Anst Anb-CUMbHbIN, YTOBbI COXPaHUTb
OCTanbHbIX Ntofei. TeM He MEHee, TEM He MeHee, Koraa Apyrue ntoav 6yayT ctpagaTb OH A0SKeH 6bln YyBCTBOBaThL CBOKO MOTEPIO U
605b. OcTanbHble MoYanu SBASETCA NPU3HaKoM 6e3pasnnums, 1 3To He NoAXOAUT AaXKe MPOTUB CaMblX HEYECTUBBIX.



Bo3MOXKHO, Mbl MOF/IN Bbl NPEANOXUTb MHOW noaxod. Hol 6bin NpaB, YTo ero MoUTBLI HE MOMOTYT CracT MUp. TeM He MeHee, Aflb-
Moryumit xoTen Host akTMBHO AOTSAHYTLCS 4O NI0AElN M NOMOYb UM UCTIPaBUTL CBOM NyTW. Pawiy roBoput HaM, 4yto Anb-Moryymin Mor
6bl cnacTu Hos 6e3 Takoro TpyaHOro ycunui ¢ Hoto mocTpoutb KoBYer. TeM He MEHee, OH XOTes, YTobbl toan Habnodatb Hol cTponT
koBuer 120 neT, 4Tobbl AaTh UM OTKPbLITME MOKaATbCs. Kak BCS LiESb XU3HU ABpaama 6binio NpuBecTy noaen 6nmxe k Anb-Morydero,
BbINOJIHAS 6/1aroTBOPUTENBHOCTBIO MO OTHOLIEHMIO K HUM, @ 3aTeM MoKa3aTb MM KpacoTy Bepbl B Anb-Moryyero.

CyLiecTByeT NPOAOC/HKAETCA ANCKYCCUSt B €BPENCKOM MUPE, AO/MKEH /X YenoBeK 6biTb aKTUBHBIM B MPOMaraHAMCTCKOMN M MOMbITAaTbCS
M3MEHUTb MUP, KaK ABpaaM. Mnun Mbl AOMKHbI OCTAHOBUTBLCS B HALUMX COBCTBEHHBIX MpaHuML, 6€30MacHbIX PeMrMo3HO CBATbIHW B
CTpaxe, YTO BHELUHME Cubl BYAyT BNUATL Haliu y6exaeHus. BoamMoxHO, cooblieHne NPOpoK Mcamsi NocbinaeT Hac ¢ KpUTUKoiA Hos,
yTO 06€ MAEONOrMK ABNSAITCA HEOBXOAMMBIMU. YenoBeK A0MKEH UMETb KOBYET M BbiTh 3aHSATHI CTPOUTENILCTBOM YbexuileM ans cebs
Y CBOEW CEMbM 1 ApY3el, HO B TO XK€ BPEMSI Mbl JO/HKHbI aKTUBHO MbITAETCS NPUBECTU APYrMX, KOTOpbIe HE Tak 6/1aro4ecTuBbIv Mo
BKYCY 1, B KOHEYHOM CHETE NPUCOEANHUTLCSA K HaM B HALLEN CBATMIMLIA.

OXBaT SBMSETCA BAXKHbLIM M AO/MKHO BbiTb BbIMOMHEHO BCEMU HaMM, HO Mbl AO/DKHbI BbITb OCTOPOXHbI, YTOBbI BbINOIHUTL OXBAaTa B
6M3KMX NPeAenax Halero CBATUAMLLA. Allb-Moryumii He XOUeT C HaMM NYTELWECTBOBaTb MO MUPY M UCKaTb MOTEPSIHHbIE AYLUK,
KOTOpbIE OTOLLSIN, @ CO3AaHHbIE TaKON YKPEMNJIEHHbIV KOBYEr B HALUMX FPaHULL, KOTopble 6yayT MarHUT, CBET ANS HApPOAOB, U BNUSATb
Ha APYrux IOAeN U3 HaLEero KpenocTu.

Ha aToii Henene MHe AoBeNoCh 6biTh U3 MOErO PEryNsipHOro a/ieMeHTa B 0pUCHOM 3aaHnK B Hbto-xepcn. Kak s wen B odumc ullete
[Ns1 aCCOLMMPOBAHHOM KOMMaHUW, ey NOMOria MHe C HanpaBsneHusix. Koraa s yesxan ee NpucyTCTBME, OHa NMO3BOHWUIA MHE U
CMpOCUIT MeHS, ecnin 1 Mor 6bl AaTh el 6narocioBeHne, YTobbl HalTK ee Basshert, YTo o3HayaeT ee mMaTu. S cpasy e aan en
WCKPEHHIOK 6/1arocioBEHNE, Kak S yliesn. B peTpocnekTuee, MOXET 6biTb, 1 caenan Ty Xe owmnbky, kak Holl. MoxeT 6biTb, OHa 6bina
B NMOMCKaX HEKOTOPbIX C/IOB OXBAaTa M XOTEs NOOLWPEHUE, YTOBLI NPUIATK K K penurin. nmn, BO3MOXHO, 3TO 6bl/1 BCErO SMLLb Xopoluas
BO3MOXHOCTb, YTOObI MPOM3BECTM BNEeYaT/IEHNE Ha Hee, YTO ee MaTy NPUAET, €C/IM OHa NPUHMMAET Marsble Wwaru, YTobbl CTaTb bonee
HabntogaTenbHbIM, TakKUX Kak ocBelleHne ceeun LLlabbaT nnm HabntoaeHus LLa66ar.

Maii Mbl BCE NPOAO/HKAEM YKPENATb HALM CBSATBIHM M3HYTPU U BOCMO/Ib30BaThCS BO3MOXHOCTbIO, UTOObI akTMBHO 06pallaThcs K
APYrMM UK, MO KpalHen Mepe pearnpoBaTh Ha HUX, KOr4a OHM obpallaloTcs K HaM. Mo)KeM i Mbl 6bITb NPUBMEMMPOBAHHBIM, YTOGLI
OCBSATUTbL UMSI Aflb MOTyYeln U BAOXHOBASTb APYIUX, BAOXHOBAAS cebsi. Xopowwve LLlab6aTt

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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