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adership
bi Aharon Ziegler
ciate Member, Young Israel Council of Rabbis

in Israel we are preparing for new elections. We have to select a new leader, to guide us and to unite us.

) in the Parasha. Moshe is told that he will soon die and a new leader must be chosen. The difference is that in the Parasha it will be HaSh
vill choose a successor to Moshe and not by popular vote of the people. Moshe says to G-D,(27:16) “Let the G-D of spirits of all flesh, appc
ver the congregation..who will lead them out and bring them in, so that the congregation of G-d will not be like the sheep without a

erd”. Moshe is told, “"Take Yehoshua, the son of Nun, a man of spirit, and place your hand upon him”. Meaning, he will be your successor,
cader of Am Yisrael.

lidrash Tanchuma (Pinchas 11) asks why the leadership was given to Yehoshua when others, such as Pinchas and Eliezer, had greater
ctual talents. In reply, the Midrash quotes a pasuk from Mishlei (27:18), The one who guards the fig tree will eat its fruits. Yehoshua was
n as Moshe's successor because he arranged the chairs and spread the mats on the floor before the shiur began. Because of his devoted
e, he was the appropriate candidate to replace Moshe.

the Baal Shem Tov passed away, the mantle of leadership was not given to Rav Yaakov Yosef, a Torah giant and the author of the “Toldc
v Yosef”. Rather, It passed to the Maggid of Mezeritch, who had served the Baal Shem Tov with great devotion and loyalty. Similarly, Rav
1 Volozhin became the successor to his teacher, the Vilna Gaon, partly because he was not only his student but his attendant and confidan

hua was not a greater scholar than Pinchas or Eliezer, but “the service (Shimush) of Torah scholars is greater than its study” (Berachot 7b
e does not merely signify physical toil, it also represents a special closeness and friendship between the rebbe and talmid. The chosen talr
ly receives information from his rebbe, but absorbs his way of life, until they are practically identical in their essence. Moshe knew that thi
isted Mesharet (servant) and confidant, the Torah would be properly transmitted to future generations.
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'is a way of life. It does not only consist of rules and laws but a totality of a 24/7 life conduct. The way a rebbe eats dresses and walks. T
e relates to his wife and children, to his guests and strangers-all that is Torah.

lent in Yeshiva Tifereth Yerushalayim was constantly disruptive and had no interest in learning. The Menahel of the Yeshiva wanted to exp
ut needed the consent of the Rosh Yeshiva-Rav Moshe Feinstein. Rav Moshe consented to having the boy expelled-from classes, but not fr
>shiva. The boy was assigned to the office of R” Moshe as his personal attendant; to carry his seforim, to keep the office tidy and clean anc
" Moshe to his home after Yeshiva was over. The boy began to love R" Moshe, he became interested in learning and wound up becoming
e” in the Yeshiva for difficult students.

at Shalom from Yerushalayim.

ficult Mitzvos
bi Yitzchak Rabinowitz
ciate Member, Young Israel Council of Rabbis

1as, the son of Elazar, the son of Aaron the Kohen, turned back My anger from upon the Children of Israel when he zealously avenged Me
g them. So I did not consume the Children of Israel in My vengeance. Therefore say: Behold! I give him my covenant of peace” [Bamidbar
-12].

ly appreciate what Pinchas did, we must consider the circumstance that surrounded him. In last week’s parsha [Balak 25:4], HaShem says
2, “Take all the leaders of the people and hang them (the people that worshipped the idol Ba'al Peor) before HaShem against the sun.” Ra:
ns that Moshe was to convene courts with these leaders and pass judgment and punish the sinners. Rabbi Samson Raphael Hirsch comme
laShem commanded the convening of these special courts because, according to conventional Jewish law, a court may only become involv
sses first warn a person against sinning and, if their warning is ignored, the witnesses themselves are to bring the sinner to the Beit Din. Ir
however, no one was getting involved! No one was trying to stop the idol worship from being performed. Therefore, HaShem instructed M
1e leaders to convene a special Beit Din/Court and to punish the sinners without the standard halachic procedures. As we know from last v
a, the idol worship was accompanied and inspired by immoral behavior with the Moabite women.

» midst of all this, Zimri, the prince of the tribe of Shimon, takes a Midianite woman and outdoes the rest of the sinners by sinning with her
of Moshe and the leaders. At this point, when Pinchas considered punishing Zimri, he must have looked all around him and realized that sc
| not support his actions. But Pinchas took a lesson from a halacha in Shulchan Aruch. In Hilchot Treifot, the Shulchan Aruch deals with the
s that render an animal unfit to eat (see Yorah De’ah 58). To check a bird for a broken limb, it must either walk or swim. But swimming c:
mine that a bird is fit only if the bird is able to swim against the current. A lame animal can be carried along with the flow. Pinchas underst
0 be spiritually sound, one must be ready to swim against the current of society. Pinchas wouldn't allow the corruption, or the apathy, of tl
inding society to stop him.

- is another point to consider. At this point, Pinchas held no special status within his people. On the other hand, Zimri was a nasij, the prince
ibe of Shimon, which dictates that he had to have been a great person. Furthermore, many commentaries state that Zimri had sincere and
1e intentions in what he did. How then did Pinchas justify to himself the decision to kill a leader of the Jewish people? The answer is that h
onsulted with his rebbe. The Gemarah in Sanhedrin 82a states that, when Pinchas saw what Zimri was doing, he remembered a halacha,

1 to Moshe, and said: “Did you not teach me that if one commits such an act with a gentile, a zealous one may slay him?” Even those who
] to stand up for the honor of HaShem cannot take things into their own hands. They first must seek guidance from their rebbe.

alkut Me’am Loez asks an interesting question. How did Pinchas know how to use a spear? After all, he didn't come from a family of warric
where did he gain the ability to use a spear so well that in one act he speared two people at the same time? The Yalkut answers that, onc
1 the mitzvah and was willing to sacrifice himself by performing it, Pinchas received Siyata Dishmaya, Divine assistance, to complete his tas
ssfully. Pinchas had no experience using a spear, but he knew that he had to do this mitzvah, as difficult as it may have been. So he took 1
in hand trusting that HaShem would grant him the ability to accomplish the task. The Yalkut Me’am Loez concludes that this holds true for
mitzvah. Once a person begins a mitzvah, although it may be difficult, HaShem sends Siyata Dishmaya to bring it to success. Shabbat Sha



e Weekly Sidra

1e Honor of One Talmid Chacham to Another"
bi Moshe Greebel Z"L

1s week’s Sidra, we are introduced to five very extraordinary sisters who appeal to Moshe for judgment:

) came the daughters of Z'lafchad, the son of Chaifer, the son of Gilad, the son of Machir, the son of M'nashe, of the families of M'nashe th
sef; and these are the names of his daughters; Machlah, Noah, and Chagla, and Milkah, and Tirtzah. And they stood before Moshe and bel
r the Kohain, and before the princes and all the congregation, by the door of the Tent of Meeting, saying.” (Bamidbar 27:1-2)

the sisters appearing ‘Before Moshe and before Elazar,” Rashi poses the following:

afterwards 'before Elazar’? Is it possible that if Moshe did not know (the law) and Elazar did know? But transpose the Passuk (verse) and
ind it (as if it were written, 'Before Elazar and before Moshe’) These are the words of Rabbi Yoshiya......”

ly interrupting Rashi, we are being told that the order of standing before Moshe and Elazar suggests that if Moshe could not answer, they
on to Elazar. But, is it plausible that Elazar could answer something that Moshe could not? That is why Rabbi Yoshiya has us transpose tl
to Elazar and Moshe. That is, they would begin with Elazar, and continue on to Moshe for a final ruling. We return to the Rashi:

\bba Chanan said in the name of Rabbi Elazar, 'They (Moshe, Elazar, and the princes) were sitting in the study hall, and they (five sisters)
e all of them.” (Sifri Pinchas 12, Bava Basra 119b)

lly, according to Abba Chanan, when two or more Talmidei Chachamim (Torah scholars) sit together, regardless of which is greater, they
1 both be consulted. That is why the order of Moshe, Elazar, etc. in the Torah is not necessarily referring to any hierarchy of greatness.

axt Binyan Arfiel (Rav Shaul Lowenstam 1717- 1790 of blessed memory) cites yet another situation in the Torah of individuals coming befor
> for judgment:

there were certain men, who were defiled by the dead body of a man, so that they could not keep the Pesach on that day; and they came
o Moshe and before Aharon on that day. And those men said to him, 'We are defiled by the dead body of a man; Why are we kept back, «
ve may not offer an offering to HaShem in His appointed season among the B'nai Yisroel?”” (Bamidbar 9:6-7)

here has this to say:

re Moshe and before Aharon..... When both of them (Talmidei Chachamim) are sitting together in the Bais HaMidrash (study hall), come ar
It them both (regardless of which is greater). Neither is it proper to go from one to the other, for, if Moshe did not know, from where wol
n have known?”

continues the Binyan Ariel, in this situation of these defiled men coming ‘Before Moshe and before Aharaon,” Rashi only makes use of the

retation of Abba Chanan concerning two (or more) Talmidei Chachamim sitting together in the Bais HaMidrash. Yet, here, Rashi does not
the opinion of Rabbi Yoshiyo of transposing the Passuk (‘Before Aharon and before Moshe’) as he did when speaking of the five sisters. Ar
ow that this debate between Rabbi Yoshiyo and Abba Chanan applies in both cases. Why should this be so?

in the Gemarah of Bava Basra 119b, the dispute between Rabbi Yoshiyo and Abba Chanan is described in the following manner:

they stood before Moshes and before Elazar the Kohain and before the princes and all the congregation.’ Is it possible that they stood bef
e etc. and they (meaning Moshe) did not say anything to them (five sisters so that) they (had) to stand before the princes and all the
egation? But, the verse is to be transposed and expounded. These are the words of Rabbi Yoshiyo. Abba Chanan said in the name of Rabt
r, 'They (Moshe and company) were sitting in the Balis HaMidrash, and these came and stood before all of them.....”



,emarah elaborates:

Vherein lies their dispute? (One) master (Abba Chanan) is of the opinion (that) honor may he shown to a disciple in the presence of the m
he other (Rabbi Yoshiyo) is of the opinion that it is not to be shown (and only the master may be consulted). And the law is (that honor Is,
own (to the disciple). And the law is (that honor is) not to be shown. Surely this is a contradiction between one law and the other! There i
adiction. The one (refers to the case) where his master shows him (disciple) respect; the other, where his master does not.”

hen, poses the Binyan Ariel, since Rabbi Yoshiyo is of the opinion that where the master and disciple sit together, only the master may be
Ited, why in this particular Gemarah did he not give his opinion of transposing the Passuk (which Rashi as well did not make mention of)?

ler to answer this question, instructs the Binyan Arie/, we must realize that the final Halacha (law) in this Gemarah is where the master shc
“to the disciple, the disciple may be consulted even though he sits with the master. Where the master does not honor the disciple, only th
r may be consulted.

ow, concludes the Binyan Ariel, our question is resolved. For, in the situation of the five sisters, we do not know whether Moshe honored
-, the princes, etc., or not. Therefore, we cannot issue a full rendering of the Halacha. For, from one side it is altogether possible that Mo:
ed them, and that is why the sisters addressed them all. Or, it is possible that Moshe did not honor them, and in such a situation it would
den to consult anyone other than the master. Hence, since we do not know the exact circumstances of what took place, Rabbi Yoshiyo sa
he Passuk had to be transposed with Moshe not being the first mentioned.

ver, when it comes to the defiled men who ‘Came before Moshe and before Aharon,’ it is a well-known fact that Moshe made it his busines
s honor his brother Aharon without fail. We can see this from the words of the OAr HaChayim (Rav Don Yosef Ibn Chiya 14" century of
>d memory) in Bamidbar chapter 9:

How righteous are the words 'And the man Moshe was very humble, more than any other men which were upon the face of the earth.’
idbar 12:3) For, Moshe Rabbeinu peace be upon him, was very modest, and would always give honor to Aharon his brother.....”

|l in the Ohr HaChayim in Bamidbar chapter 9:

t was stated (by our Rabbanim) that whenever they (Moshe and Aharon) stood before the Pharaoh, Moshe always gave honor to Aharon..

fore, since the defiled men approached the Bais Din in which sat Moshe and Aharon, it goes without saying that since Moshe honored Aha
 permissible for these men to consult Aharon, and there is no need whatsoever to have to transpose the Passuk. It is for this reason that
ell as the Gemarah in Bava Basra 119b) does not offer Rabbi Yoshiyo’s opinion to the case of the defiled men.

ve soon see the G'ulah Sh’laimah in its complete resplendence- speedily, and in our times. Good Shabbos.

valty and Dedication
bi Yitzchak Gettinger
a D'atra, Young Israel of the West Side

f the key points of the Parsha is the transition in leadership from Moshe Rabeinu to Yehoshua. In the aftermath of the “Bnos Tzlafchad’s”
sts to inherit their father’s portion in Israel, Moshe was inspired by their ancestral claims, and it was a catalyst for his own personal reques
hat his children inherit his position. However, God denies Moshe's requests, and responds that Yehoshua was the better choice instead of
=2's children. In the full version of the Midrash, strong criticism is placed on Moshe’s children, as the Midrash goes so far as to write that
1e’s children did not learn Torah.” While this is one angle on the issue, Rashi in his commentary to Chumash leaves out any sense of critic
yshes’ children, and instead quotes the parts of Midrash that praise Yehoshua for his loyalty and dedication to studying Torah with Moshe,
hese characteristics as reasons why Yehoshua merited to be the next leader.

the Midrash, Rashi cites the Pasuk from Mishlei: ™ He who guards the fig tree shall eat its fruit,” and explains that this is a reference to
hua who was constantly by Moshe’s side, guarding each and every piece of Torah that “fell from the tree.” In the parable of the one guar



Uit tree, the implication is that the watchman is not necessarily the most worthy for the fruit, but instead is simply “in the right place at the
ime” to be the first to snatch the freshly ripened fruit. By positioning himself as Moshe’s attendant and ever “watching the tree,” Yehoshu
endless opportunities to grow in ways that others did not.

dea can be furthered based on a Gemara in Eruvin 54, where the Gemara quotes this same Pasuk-"He who guards the fig tree shall eat its
‘and explains that the Pasuk is a parable for the study of Torah. Unlike the fruit of other trees, which ripen simultaneously, the fruit of a fi
ipen at staggered intervals. Thus, at any point in the season one is able to find newly ripened fruits that are ready for eating. In the proc
ing Torah, there is always new flavor and insight that emerges from each study session, and from that perspective, Torah is more like figs
fruits. Other fruit trees do not warrant the constant watching like a fig tree, as one can simply come at the single time of ripening and hal
 fruits together. Torah is based on the cumulative effects of constant study, and unlike the “one-time harvest” of most trees, Torah
\wously ripens, little by little.

extricable connection between Torah and Hasmadah, persistent study of Torah, is the reality of the way the fruit ripens on the tree of

. The greatest of minds can walk into the study hall periodically to study Torah and expect the words to produce a “one-time harvest” wit
yield and abundance, but in reality, the Masmid who constantly guards the tree will walk away with all the smaller increments of ripened fi
the greater mind may be left unhappy and frustrated. In Yiddish, there is an expression that emphasizes the importance of “creating
mazal, ” positioning oneself correctly so the mazal can just fall into one’s lap. By way of implication, it seems that Yehoshua was not the
ast mind for Torah, but in guarding the fig tree, he “made his own maza/”and collected all the freshly ripened fruits from Moshe’s tree.

Ferent sources in Chazal, there is a sense of criticism for Yehoshua's Torah after Moshe passed away. In Baba Basra, the Gemara notes th
 of the generation complained that "Moshe’s face was like the sun, while Yehoshua’s was only like the moon.” Moreover, the Gemara in
ra 16 discusses that Yehoshua forgot much of Moshe’s Torah and that the people actually wanted to murder him! Why was Yehoshua pur
rshly? The Gemara says that before Moshe passed away, he asked Yehoshua if he had forgotten anything or if he wished to clarify any

. In sharp response, Yehoshua said-" 1t is written about me that I never left the tent of Torah. Could it be that I forgot anything?”

ps the depth of Yehoshua’s mistake was not just that he arrogantly assumed himself to be Moshe’s equal, but rather that he misrepresent:
his value really was. He did not possess the greatest mind, and he did not have the great memories to automatically remember all he had
d. His very “right” to succession was his diligence and persistence in guarding of the tree, and the moment he veered from those values :
d on a chance to review his studies one last time with Moshe, he was no longer the guarder of the fig tree. God precisely chose the man
stands the danger of forgetting their Torah and cleaves to the tent like the guarder of the fig tree, and Yehoshua was punished for not
fying with that value when he rejected Moshe's offer to review their Torah one last time. Good Shabbos.

shas Pinchas: Is Zealotry and Revenge a Prelude to Peace?
umnaxa Nuuxac: Ectb ®aHaTtn3am un Mectb MNMpenrogua kK Mupy?
bi Yisroel Yitzchok Silberberg

ciate Member, Young Israel Council of Rabbis

lecTBe TepMUH "haHaThK" CTasio CMHOHMMOM C YENIOBEKOM, KOTOPbIV AEACTBYET B SKCTPEMAJIbHON MaHepe M YacTo U3 YyBCTBa PEBHOCTMU.
Kasi cnoBapb onpeaenseT kak daHaTuK "yenoseka, KoTopbii haHaTUYHO M HECKOMMPOMUCCHO AOCTMXKEHUSI CBOUX PETUIUO3HBIX, NOMUTUYE
pyrnx ngeano." Kpome Toro TepMmH "MecTb" MMEET CTOMb XXe HeraTMBHYHO KOHHOTaUMIo B obuectse. CBETCKasl onpeaesieHne TepMMHa Mt
6bl B3bICKaTb HaKa3aHWe WK UCKYMJIEHUE 3a NJIOXOr0 OT UMEHU, 0CO6EHHO B OOMXKEHHBIA UM MCTUTENbHBIN AyX." TeM He MeHee, Ha 3ToM
1€ B [11aBe, Mbl HAXOAMM, YTO XapaKTepHO 6bITb haHaTUKOM U MCTAT He abConOTHO OTpULATENbHBIM, @ 3TO NOXBasbHO.

AC HarpaxxaeH Anb-MOry4Ynid CBOMMK repoMyeckuMn AeUCTBUSMU YouincTBa 3uMpu, npesvaeHT nnemenu LLnmoHa, n Kasbi, aoub uaps Midy:
baHaTu3Ma, 4Tobbl OCBATUTL MMS BeeBbilwHero. JedcTBUTENbHO MUHXAC XBanunm no Anb-MOry4uid Ansi OCTaHOBKM aMopabHbIi akT 3MMpy
. BbICTPO M pelmnTensLHO AeNCcTBOBaTL 3a YecTb Hahem. KpoMe Toro, Mbl y3HaeM, YTo Anb-MOry4Ymnii KOMaHAbl eBPENCKUI Hapog, YTobbl you
nites Kak akT MecTu 3a UX NpUYNHEHVE eBPENCKUIA HApOoA, KO rpexy. Mo3ToMy Mbl 3aMeTUM, YTO CYLLECTBYIOT Clyyan, 6biim aHaTU3M U Me
TCA NPUEMJIEMbIM W MOXBasIbHO.

pKada nnHusA, KOTopada onpeAENAET JIn Mbl AOCTUYb MUPA YEPE3 aKTbl CTPACTU U (baHaTVISM nnu, nokasblBas caepXXaHHOCTL? OYeBNaHO,
0CTBO B TOM, YTO Npn AOCTUXXEHUN MUPa YepPE3 CAEPXKAHHOCTU U Ananora Heyaa4yHblM U HEPEaAJibHbIM, TO YENOBEK MOXET [ENCTBOBATL U



CTU MUP B pe3y/bTaTe akToB daHaTuaMa. MHxac nornaaun v yéun 3uMpu paam YecTy BeeBbIlWHEro U, CieAoBaTeNbHO, ero NnocTynok 6bi)
LieH. TaK e, eBpen BENEHO B3ATb PeBaHIL U YHUUTOXWTL Bce Midyanites, NOTOMY UTO OHM Bbi3BaHbl EBPEUN IPELLNUTL C XKEHLLMHAaMM MoaB;

€ MEHee, 3TO PyKOBOACTBO TPYAHO C/leaoBaTtb, U MOXET 6biTb pa3mbiTa B pa3bl. Korga AvHa Hapywatotcs EdppoHa, AkoB ABUHY MMen npat

ee 06paTHO CWOM, Kak OHa Bblla NPOXOAUT NPOTUB ee BOJIM, KOTOpas SIBNSIETCS rPEXOM. TeM He MeHee, SIKOB He AENCTBOBaTh haHaTM3M
| 0CBO6OAUTb M OH HE MNaHWUPYIO B3sTb peBaHLL Y Hapoda XauT. C apyroin ctopoHbl, LLIMMOH u JleBU caenan akT ¢ paHaTU3MOM U MECTH, K:
03paswvi CBOEMY OTLY "AO/MKHbI OHW CAeNnaThb Halwy CecTpy B Lwioxy"?

, U haHaTM3M AOMNYCKAETCS TONbKO B KPpaHEM Cly4Yae U TONIbKO paauv cnaBbl BeeBbillHero? Ecnm Tak 6yaeT BbINOMHSETCH B OTHOLLEHWM U
ble HE CBSi3aHbl YeCTb BceBbIWHEro, Mbl AO/MKHbI MPOSBASTL CAEPXKAHHOCTL?

T Aflb-MOry4YMin NPeAoCcTaBUTb HaM MyApPOCTb, YTO6bI OT/IMYMTb, KOrAa Mbl AO/MKHbI AEMCTBOBATb C YMCTONM haHaTU3Ma U MECTM, U KOTAa ME
Hbl AEMCTBOBATh CAepXaHHo. Xopouwve LLlabbat! Good Shabbos.

at Can We Learn from the Survival of Korach’s Sons?
bi Dovid Sochet
ciate Member, Young Israel Council of Rabbis

-shas Korach, the Torah recounts the great rebellion against Moshe, fueled by his envious relative Korach, which ended in disastrous
quences for Korach, his family, and his co-horts. The earth opened under their feet and their dwelling places and swallowed them- man,
in and child. The fires caused by “machlokes”, or contentious dissension, are so great that even those who are otherwise blameless are
heless consumed along with others who may actually be more culpable than they are. Because of his venomous acrimony, Korach and his
were condemned to obliteration and oblivion. But did they all suffer the same fate? In our Parsha (26:11) the Torah tells that the Bnei Ko
ot die. What are we to make of their survival? How did they extricate themselves from their doomed position?

g this conflict Moshe Rabeinu said (Bamidbar 16:29-30) “If these men (Korach and his cohorts) die the common death of all men, and the
men will be visited upon them, then Hashem has not sent me. But if Hashem will make a new creation, and the ground opens its mouth ar
ws them and all that is theirs, and they descend alive into the grave, you will know that these men have provoked Hashem." Why did Mos
vas countlessly ready to sacrifice more than just his physical life for the Jewish people; he was also prepared to relinquish his neshama his
1al life, for them, ask Hashem to kill Korach in such an extraordinary way? It seems as if, Heaven forbid, Moshe is asking Hashem to take
ge on his, Moshe’s, behalf in a most bizarre fashion. This would be contrary to our understanding of Moshe as the most humble of all bein
gainst our understanding of the Torah’s admonition against seeking vengeance.

ne Jewish belief that this world is only an entranceway for the World to Come (See Pirkei Avos 4:16). As such, true compassion is to facilit
5 to repent, gain forgiveness, and merit everlasting life in the next World. Shlomo Hamelech writes in Koheles (7:2) "1t is better to go to a
 of mourning than to go to a house of feasting, for that is the end of every man, and the living shall lay it to his heart.” This teaches us th:
confronted with death is something that can and should initiate one to a course of repentance.

ambam (Moreh Nevuchim 2:29) writes “permanent changes in nature do not happen spontaneously”. This Universe remains perpetually w
ime properties with which the Creator has endowed it... none of these will ever be changed permanently, only periodically by way of some
ulous intervention, but eventually nature will revert to the course originally ordained by the Creator. Likewise, mankind will continue or rev
ture unless people are interdicted in a most unusual fashion. Further, writes the Rambam, (see Moreh Nevuchim 3:32,) Hashem purposefu
> out reward and punishment in order to encourage people to observe the commandments.

if Korach and his allies would have died a natural death then no one else who was involved in the dispute would have done teshuva, and t
| not merit a portion in the World to Come (according to R’ Akivah’s opinion see Sanhedrin 109B) which is the main world. Moshe, by askin
m to give them an unnatural death, was actually trying to save whoever he could from Korach’s camp, not chalilah (heaven forbid) taking
ge. The sons of Korach were only awakened to do Teshuva after they saw the catastrophic event that brought about their father’s doom.

ately, we can understand that Moshe intended to provide a means by which many lives would be spared in this world. Indeed, we learn th
h’s sons survived the calamity because they did do teshuva, as Chazal say (Sanhedrin 110A) that as Korach's sons were falling into Gehenc
heir father, they repented. And miraculously,a place was fortified for them above Gehenom and thus Korach's sons were saved. And in tha
-at the last possible moment, they rethought their father's erroneous and unjustified rebellion against their selfless leader Moshe and his T



dmitted the truth to themselves and to others.

Taz, Dovid Halevy Segal (born about 1586—-1667), in his sefer Divrei David, brings a contradiction whether the sons of Korach actually surv
. He cites Rashi who quotes the above mentioned gemarah in Sanhedrin. He then goes and brings the Re'em, Rabbi Eliyahu Mizrachi (bort
11455, and he passed away in 1525 or 1526). He is best known for his Sefer ha-Mizrachi, a super commentary on Rashi's commentary on 1
. He is also known as Re'em, the Hebrew acronym for "Rabbi Eliyahu Mizrachi") who quoted a Medrash (See Medrash Shocher Tov 1) that
of Korach came up to the surface of the land, and they entered into Eretz Yisroel and were Nevi'im - prophets. A very compelling proof to
L Shmuel was a decedent of Korach’s sons, and even Rashi himself writes this in Tehillim (42:1). The Taz therefore suggests that it is possi
 that they were in Gehenom for some length of time, and afterwards they ascended back onto the face of the Earth.")

> had realized that the Decree of Hashem to kill them all had already been sealed but he wished to save those who would repent. The Gen
s Reish Lakish (Eruvin 19A) that Resha’im do not repent even at the entrance of Gehenom. Moshe wanted them all to fall into Gehenom h
hose who were not that deeply entrenched in wickedness would repent at the doorpost of Gehenom and thus be spared. Unfortunately, or
h's sons were not fully evil and were salvageable. Had they been completely wicked, then even while falling into the abyss they would not
repented. All the others, however, had already gone too far and as such were considered completely evil and they did not repent even at t
tep of Gehenom.

tzadikim pondered this entire episode which could not have lasted more than a few seconds, and they made the observation that even a s
hut sincere thought of repentance can save a person. As the Gemarah (Kedushin 49B) teaches us that when a known rasha betrothed a wi
| on the condition that he is a complete tzadik, we must consider that the betrothal might be valid because of the possibility that he might |
ntarily reflected on repentance. So great is the power of teshuva that it can transform a great rasha into a perfect Tzaddik in one instant!

ve see that Moshe was not trying to hurt Korach and his henchmen out of spite. On the contrary, he was trying to save them either from
3l damnation in the world to come, or literally saving their lives in this world by praying to Hashem to provide a supernatural intervention.

afar Kumi
bi Ronen Shaharabany
Juate, NCYI Rabbinic Training Program
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