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Clinging to HaShem
Rabbi Yitzchak Gettinger
Mara D'atra, Young Israel of the West Side

In the beginning of the fourth chapter of Moshe’s last lecture of Sefer Devarim, Moshe blends a few disparate themes together in an
odd sequence of Pesukim. First Moshe instructs the Jews “not to add any mitzvos or subtract any mitzvos that God has commanded,”
the prohibition against tampering with the form and number of mitzvos. Following this, Moshe says: "Your eyes have seen what
Hashem did with Baal-Peor, for every man that followed Baal-Peor-Hashem destroyed from your midst, ” referring to the tragedy when
the Jews fell to the snares of idolatry and worshipped Baal-Peor by defecating in its presence. Concluding the paragraph, Moshe says:
“But you, who cling to God-are all alive today-" These three points-not tampering with mitzvos, remembering Baal-Peor, and the idea
of clinging to God, are somehow blended together in one paragraph, although the connection itself remains unclear.

Back in Parshas Balak, when the Torah describes the sin with Baal-Peor, the language of the Pasuk is to kill those who were attached
to Baal Peor-1iy9 Sya5 X1t Ty, We have two instances where the Torah uses a word of attachment-in the context of Ba'al
Peor, it is the word TRYM, and when Moshe describes our attachment to God, he writes 7772 02271. How can we relate to the
subtleties of difference between ,227and TRY?

The Gemara in Sanhedrin 64a presents two divergent views about this issue, and the first idea of the Gemara is to compare Tnyto its
usage in Parshas Chukas, where we find the phrase "2V 5 N9 78 X WX MND 92D, In this usage, TnYconnotes a tight seal
that fastens the lid to the container. In contrast, the Gemara explains the word ,227to relate to 112 1T MP12TN NMNNN "N/D- like two
palm trees that are lightly attached to each other but not tightly pressed together. From this perspective, it seems that the Gemara is
explaining that the connection between the Jews and Ba’al Peor was much deeper than the connection between the Jews and God.

In a second view, the Gemara suggests that ,227actually connotes a much deeper sense of connection than TRy, as TnNYis meant to
relate to Yy TnY¥"NWX - a bracelet worn on a woman’s arm, and the point of contrast is that the Jews actually adhered to God while
they only formed external connections with Ba'al Peor. The Chasam Sofer suggests that even the first opinion in the Gemara can be
understood in a positive light, as the lid of a container, despite its tight seal, is ultimately a separate entity from the container. The
seal may give the impression that the connection between the lid and container is so deep and significant, but in reality, the lid and
container are ultimately two separate entities. In contrast, the twin palm trees may be lightly attached and may sway from one
another, but their intrinsic connection shares nutrients and roots of growth.

The Chasam Sofer leaves us with tremendous depth into the difference in our relationship with God and other temptations, as God
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and the Jews are like two twin palms, lightly connected with allowance for much movement, but with shared nutrients and roots. We
can now appreciate the Gemara in Sukkah 45: * The Jews are likened to the 72nand wave a palm branch on Succos, for just as the
date palm has but one heart (the sap of the date palm is found only in its trunk) so too does Israel have but one heart devoted to
their Father in Heaven.” Two twin palm trees with singular hearts; we may sway and sin with other temptations, but we cannot
break our roots that connect us to God. When we do sin, we cling to the sins like “lids to a container,” sometimes so tightly that it
seems the seal cannot be broken, but ultimately only externally.

There are different ideas about how one can find meaning in serving Ba'al Peor in such a disgraceful manner, but perhaps one idea is
that one is looking for God and “extra” meaning in literally every possible facet of life, including bodily functions and the like. The
concept is that Man craves an act of service for God to connect with in all instances and moments, and does not want to feel
disconnected for even one moment. It is this very mentality that precipitates the desire to “add to the mitzvos,” to find new mitzvah
actions to use as connection with God in every instance. This is why Moshe first cautions against adding on to the mitzvos, and
follows that with the imperative to recall what happened at Ba‘al Peor, because it is the lessons of Ba‘al Peor that caution against
adding to mitzvos.

But how? How do we fight that urge to add and find constant mitzvos to serve God? The answer lies in the following Pasuk- 0nx7
N2 D?277-even when we stray from God and don't feel the tightness of the relationship; the truth is that our roots and nutrients
foster a constant relationship with God even when we are not performing. Human nature is to rely and obsess with performance as a
barometer of a relationship, but the lesson here is that /777’2 072277 DNX is the depth that carries us beyond how we sometimes
act. Good Shabbos.

K 7sh Echad Blev Echad
Rabbi Yehoshua Wender
Mara D'atra, Young Israel of Houston, TX

In Parshat Vaetchanan, Moshe Rabeinu continues to retell the story of the 40 years the Jewish people spent in the desert. He
dramatically recreates the Revelation at Har Sinai and reminds the people of their responsibility to live Torah lives and tells them this
obligation is incumbent on all future generations. This theme is repeated several times in Sefer Devarim, with the most explicit
example being 29:14.

The obvious question on this assumption — that the obligation is incumbent on all future generations — is, why? Although the Jewish
people willingly accepted the Torah with their pronouncement of Naaseh V'nishmah, “We will do and we will listen,” how does this
translate to future generations? Through what mechanism does the commitment of the parents obligate the children?

The most common answer to this question is found in both the Kli Yakar and the Sifsei Chachamim on Devarim 29:14. Both
commentaries quote the famous Kabbalistic concept that the souls of all future Jews (including converts) were present on Har Sinai.
Accordingly, our very own soul also participated in the acceptance of Torah, and it is our own agreement, not that of our ancestors,
which binds us to Torah observance.

Although this is a very beautiful answer, it has at least one major problem: the Talmud in Tractate Shabbos (88a) discusses the giving
of the Torah on Har Sinai and how HaShem suspended a mountain above the Jewish people and “coerced” them to accept the Torah.
Rav Acha bar Yaakov states that if this is the case, then a Jew can absolve himself from mitzvah observance by claiming that we, as a
people were forced to take the Torah.

Rava retorts and says that nevertheless, at the time of the Purim story, we all accepted the Torah for ourselves and for our children
without any distress, as it says Kiymu V’kiblu Hayihudim Aleihem V'al Zaram: “the Jews confirmed and undertook upon themselves
and upon their future generations” (Esther 9:27).

The above answer is now problematic. Even if we assume that all Jewish souls were present at Sinai, can the same assertion be made
about the second acceptance at the time of Purim? If not, the problem returns. The Pasuk in the Megillah says that the people
reaccepted the Torah for themselves and for their children, but through what mechanism? How are we obligated through their deeds,



since our souls were not involved in that event?

Accordingly, let us look at an alternative answer. The simpler approach is that the acceptance of Torah at Har Sinai was not done by
600,000 people. If it was, in could not be binding on us. In fact, the acceptance of Torah was performed by one people — Am Yisrael.
This means that a new entity, similar to a corporation, accepted the Torah and this acceptance obligates all present and future
members of the corporation. This is similar to obligations and treaties made by legitimate governments which become the
responsibility of future generations of its citizens. Although, at the time of Sinai, we were not yet a country or a government,
nevertheless we had achieved the status of Am — one people. Am Yisrael accepted the Torah and accordingly, all future members of
Am Yisrael must keep it. The same phenomena occurred in the days of Mordecai and Esther. All Jews lived within the boundaries of
the Persian empire and therefore, it was once again Am Yisrael that reaccepted the Torah.

With this idea, we can gain an added insight into a famous Rashi. In Parshat Yitro (Shmot 19:2), Rashi tells us that when the Jews
camped at Mt. Sinai they were K%sh Echad B'lev Echad, “like one man with one heart,” and that as we prepared for the monumental
event at Sinai, we Jews achieved remarkable unity. Ordinarily, this Rashi is used to teach the importance of Jewish unity and that it
was a prerequisite for HaShem to give us the Torah. With the above idea we can go even further. The very status of Am Yisrael that
was described above could not have been achieved without this total Jewish unity. K'ish Echad transformed 600,000 individuals into
one people. Only then could our ancestors form a unit that is intact to this very day.

This same idea also fits beautifully with the Gemarah in Shabbos. Long after Sinai, we once more reached a level of great unity; after
the miracle of Purim. The Megillah constantly uses the word Kaha/to emphasize our deep sense of community at that time. (In fact,
we still commemorate this unity with the giving of Mishloach Manot throughout our communities). Consequently, the bonds of Am
Yisrael were once again solidified. Accordingly, when the Jewish people made their second acceptance of the Torah at this time, as
described in the Talmud, we once again did so as Am Yisrael. This is why the Pasuk can say that the obligation is binding on them and
on their children.

In a similar vein, we have a deeper appreciation of the idea of ko/ yisrael areivim zeh L zeh — that all Jews are responsible for the
spirituality of their fellow Jews. As individuals, our ancestors would never have received the Torah, nor would we, their descendants,
have the obligation to do so. Only by the formation of a new entity (Am Yisrael) did we ever merit to receive the word of HaShem. If
so, it stands to reason that all members of Am Yisrael are responsible for the entire group. If even one Jew gets lost, then we as a
group must be concerned.

There is one event in our history where this sense of community must again occur — the time of Moshiach. We are told that at that
time, the Jews will open their hearts and accept HaShem'’s kingdom. Once again, Am Yisrael, as a unit, will make a commitment for
themselves and their descendants. We can assume that as in the past, this obligation will be made by a united Am.

Having just gone through another Tisha B'Av, we have reemphasized the pain of Galut — being exiled from our Land. We have
reminded ourselves that it was sinas chinam, unjustified hatred that caused the destruction of the Holy Temple — the Beit Hamikdash.
We have heard how the antidote to our misdeeds is Ahavat Yisrael, unconditional love for our fellow Jews. This is not coincidental.
What our Rabbis are teaching us is, that to welcome Moshiach as an Am, we must act as an Am. Only when we achieve the unity of
Sinai and Purim can we move on to future glory. May HaShem give us the strength to not only talk about Ahavat Yisrael but to live
lives filled with Ahavat Yisrael. Shabbat Shalom.

The Weekly Sidra

"For, All Is Contained In The Torah"
Rabbi Moshe Greebel Z"L

As is well known, all concepts are found within the infinite repository of the Torah, as we see from the Mishna in Pirkei Avos 5-22:

"Ben Bag Bag said, 'Turn it (Torah) over, and again turn it over. For, all is therein.

All knowledge known and unknown to man can be found in the timeless archives of the Torah HaK'dosha, which is the greatest gift



ever bestowed upon mankind.

In this week’s Sidra, we are presented with the following P’sukim (verses) of Moshe Rabbeinu prophesizing to the B'nai Yisroel that in
a future time they will debase themselves by serving idolatry:

"And there you shall serve gods, the work of men’s hands, wood and stone, which neither see, nor hear, nor eat, nor smell, But if
from there you shall seek HaShem your G-d, you shall find Him, if you seek Him with all your heart and with all your soul. (Dvarim
4:28-29)

The Vilna Gaon (his Excellency, Rabbeinu Eliyahu Kramer 1720- 1797 of blessed memory, also known as the Gra) noted that only four
human attributes are listed in this Passuk- sight, hearing, taste, and smell. Why, posed the Gra, is speech not among these other
traits?

In answer to this query, the Gra cited a most intriguing Midrash in Shir HaShirim Rabbah 7-15, dealing with the idol of King
Nevuchadnezzar of Bavel (Babylon):

The Midrash continues:

"..... What did that wicked king do? He took the plate (worn on the forehead) of the Kohain Gadol (high Kohain), and put it in the
mouth of the image, and then he brought together all manner of musicians who played hymns to it, and it responded, "I am HaShem
your G-d.....” (Sh'mos 20:2)

Daniel however, was not deceived, as the Midrash continues:

"..... When Daniel saw this, he said, 'Will you permit me to go up to it and kiss your image on the mouth?’ 'Why on the mouth?’ he
(Nevuchadnezzar) said to him. ‘Because,’ he replied, it speaks so excellently.’ He (Nevuchadnezzar) thereupon gave him permission.
Going up to it, he (Daniel) adjured the plate saying, I am flesh and blood, and I am the messenger of HaKadosh Baruch Hu. I bid you
take good heed that the name of heaven should not be profaned through you, and command you to follow me....."”"

The Midrash concludes:

"..... He (Daniel) then approached to kiss it, and took that which it had swallowed out of its mouth. When he came down, the various
musicians assembled and played hymns before it, but it made no response,; and straightway the wind blew down the image.....”

Hence, deduced the Gra, since an idol of wood and stone technically did speak in the time of Nevuchadnezzar, the Torah did not list
the trait of speech in our above Passuk. But, there is more from the Gra. For, in this very Passuk, Moshe prophesied the above
Midrash in the following manner:

“And there you shall serve gods....” That s, in Bavel.

"..... Which neither see, nor hear, nor eat, nor smell.....” Yet, Nevuchadnezzar’s idol did speak, which caused many to believe that the
idol had substance.

“But if from there you shall seek HaShem your G-d.....” That is, if you seek to find from the idol’s mouth the cause for it having
stated, “I am HaShem your G-d....."

“..... You shall find Him, if you seek Him with all your heart and with all your soul.” In essence, if you dedicate yourself completely to
HaKadosh Baruch Hu, you will find that it was only due to the name of HaShem being implanted in the idol’s mouth that it spoke.

It was from this Passuk, concluded the Gra, that Daniel knew to look into the mouth of the idol to foil the wicked plot of king



Nevuchadnezzar.

Let us always be cognizant of our incomparable Torah heritage, for it separates the Jewish nation from all other peoples of the
world. Only we are aware that solely through the merit of Torah do Jews survive and prosper even though we have been the
recipients of thousands of years of persecution and mistreatment at the hands of the other nations. It is only the Jew who has
outlasted his adversaries, and still thrives despite them all.

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in our times. Good Shabbos.

“"Wachamu Nachamu Ami”
Rabbi Aharon Ziegler
Associate Member, Young Israel Council of Rabbis

Parashat Va'etchanan is always read on the Shabbat following Tisha B'av. This is not by coincidence but by design and Halacha;
(Shulchan Aruch, O"ch, 428:4). Obviously then, there must be some connection.

After three weeks of Aveilut and a day of fasting, we need a bit of consolation. The Haftara clearly gives to us that with “Nachamu
Nachamu Ami”, a double nechama. But fact is, even the parasha also renders a nechama.

HaShem knew there would be long periods in our history that we will be without a Beit Hamikdash. A place to channel our tefillot and
a place to connect with the Ribbono Shel Olam. So He presents us with two gifts, gifts that are indestructible and eternal, gifts that
our enemies can never sever away from us. Those two gifts are Torah and Tefilla

The Torah as we know it, is uniquely ours. It comes with a Torah She'bal’peh, that is, the Mishna and Gemara that interprets and
explains the written Torah. The Mishna and Gemara serve as books of guidance and instructions which is exclusively ours, for no
nation in the world has the ability to master the fine points and insights of the gemara (even if they use Art Scroll). It is a gift given
only and exclusively to us. As the Torah states (4:6-8), “Surely a wise and discerning people is this great nation! Where do find
another nation that has righteous Decrees and Laws like our Torah”? No matter where we are, the Torah we study, learn and teach,
will always be with us.

And then we have Tefilla. We don't need an intermediary, or a priest. We have a direct line of communication with HaShem,
wherever we are, whenever we need Him. As is written (4:7), “Where do we find another great nation like ours that has HaShem as
close to it as ours, whenever we call to Him”- That's Tefilla, as we say in Ashrei, “Karov HaShem Lechol Kor'av, Lechol Asher Yikra’uhu
Be'emet”. With these two gifts, we are guaranteed eternal survival as a nation.

However, these two gifts were not fully functional and practical, until later, when Moshe added another component to these two gifts
just before he dies. In Parashat Nitzavim, Moshe introduces a second Brit (covenant) to Bnei Yisrael, (29:9-15). Moshe gathered
together every member of the Jewish people, from the most exalted to the lowliest, old and young, men and women, and initiated
them for the last time into the covenant of HaShem. What was new about this covenant was the concept of AREIVUT, responsibility
for one another, under which every Jew is obligated to help others in every way possible.

Both Torah and Tefilla require this component. An individual studying it by himself cannot master Torah. He must have a Rebbe, a
Mesorah from which to draw his Torah knowledge from. And then, he needs a Chavruta, to share and teach the Torah which places
him in the role of ‘Rebbe’. Tefilla, in its highest form requires a minyan, a group of ten men davenig together, for themselves and for
others. As a matter of fact, davening for others is the greatest form of Tefilla, "Hamit'pallel Be’ad Chaveiro, Hu Ne'heh’ne Techila.
Therefore, you will not find any reference in the Torah of one Jew davening for another (except for Moshe Rabbeinu davening for Klal
Yisrael, or Avraham Avinu davening for others). But not one simple Jew davening for another. However, with the concept

of AREIVUT, this has now been changed.

Let us keep that in mind, when we are living in times when our people desperately need the help of one another, for health, for
parnasa, or for shidduchim. AREEIVUT is not just a privilege, but also a responsibility. Let us fulfill it to the best of our ability so we
will be matzliach in our Torah and Tefilla. Shabbat Shalom.



Parshas V'eschanon: The Release of Jonathan Pollard & The Power of Prayer
Mowmaxa V'eschanon: Boinyck MoHaTana Monnapaa v cuna MOnAMTBbI

Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

KoHuenuus monuntebl HUKOrAa He 6bi1o 6onee adKTyallbHbIM ANA eBpeVICKOFO Hapoaa, YeM 3a rnocneHue HeCKoNbKo Heaenb. Mbl cTanm
CBUAETENAMN Yyaa B 0CBO6OXAEHNUM Monnapga. 3710 6b1n0 CKa3aHO, Mbl AO/TKHbI UCCNEAOBATb CMbIC/T N XapaKTep MOJIUTBbI.

Y10 Takoe MonuTBa? 3TO CpeacTBo obLueHus Mexay HaMmu n AJ'Ib-MOFy‘-IMﬁ? Wnu 310 BCero nuilb CpeacTso ANns pa3BuUTUA OTHOLLIEHWIA
C HawwmM TeBopuoM? MoXeM /M Mbl HA CaMOM Jiefie eCTb pa3roBop ¢ Anb-MoryLeCcTBEHHbIX TpU pa3a B AeHb?

PaBBWHbI 33AaTb CNEAYIOLLMIA BONPOC: €C/M YENOBEK 3aC/y)XMBAET TOro, YTobbl 1OCTUYbL ONpPEAENEHHYIO NONb3Y, HaNpuUMep,
60raTCTBO MM 340POBLE, 3a4EM 3TO HYXHO, YTOObI MOSIMTBLCS 3@ Hero? M ecnmn OH He 3aciTyXXKMBALWMX KaK MO MOJIMTBEHHYIO
noMoLb?

OAnH NoaxoA, YTO Mbl AO/MKHbI MONUTLCS 3@ BCE, YTO Mbl MONYYUTb, AAXKE EC/IM OH SIBNSETCS 3acCiy)XEHHbIM. YacTb nyTu Anb-MOryunit
CTPYKTYPUPOBAHHOM 3TOT MUP, YTO €C/IN Mbl HE MOSIMMCS M MPOCUM HaLLKX NMOTpPebHOCTeN, XalleM He aapyeT ero Ha Hac. Llenb
MONMTBbI B ABa pa3a. Bo-nepBbix, YTOObI cAenaTb HAaC OCO3HAET TOT (haKT, YTO BCE Mbl MOSyYaeM B 3TOM MMpe OT OTLA HaLero Ha
Hebecax. Bo-BTOpbIX, 4TO6bI MOMOYb HaM Pa3BMBaThb 3HAYMMblE OTHOLLEHMS C HALWWUM TBOPLIOM.

[lpyroi noaxoa 3ak/Il04aeTcs B TOM, UTO MOSIMTBA SIBSIETCS HEOOXOAMMBIM HE ANSi HAlMX MUPCKUX NOTPEBHOCTEN, HO U 4SS Bbirofdbl,
KOTOPbIE Mbl HE 3aCNy>XMBaOLWMM. HanpuMep, ecnn YesioBek He 3aC/yXXMBAET JlaHb A/UTENbHbIN CPOK MM XOPOLLUEN XKMU3HM OH MOXET,
TEM He MeHee NoJTyYnTb Takue Noaapky oT ANb-MOMyUMit C cuiot MonMTBbI. Kak yTBepxaaeT TanMya: "gaxe eciv Mey Ha Luee
yenoBeka, He CrieflyeT BO3AEPXXMBATLCA OT MOUTBLI K Anlb-Moryyero. B COOTBETCTBMM C 3TUM MOAXOAOM MOJSIMTBbLI MOXKET CBECTU Ha
HET M3MULLHMX W1 AaXe XyALIME YKasbl.

Mo npasae rosopsi, 0ba noaxoaa BepHbl. Mbl AO/MKHBI MOMIMTBLCS, YTODOLI NOAYYMTb Aaxke Hawwm 6a3oBble NOTpebHOCTK, YTO6bI
CNocobCTBOBaTh JIOOOBHbIE OTHOLLEHNS C HalWMM TBOPLIOM, NpU3HaB, Kak AobpoxenatenbHoe BeeBbiwHWA HaM. Y Mbl BOKHbI
MoCTaBUTb Hally Bepy B Anb-Mory4ero aaxe Koraa KaXeTcs, HEBO3MOXHO CMacTy, @ BCeBbLILHMI MOXET NMPUHECTU cnaceHue B No60M
MOMEHT.

B 370l rnaBe Mbl BUAMM Molle Monuncs BceBbllUHEMY, YTOBbI CBECTU Ha HET AEKPET, UTO OH HE MOXET BOWTU B U3pannb. Molle
MOJIUTCS C TakKMM BOJSIHEHMEM, YTO OH Ha CaMOM [iene npespaTuUIn ero MonnTea nNpsMo ymonsas Anb-Moryyero. Tem He MeHee,
YANBUTENBHO, BCEBbILLHMI FOBOPUT MY, YTO €r0 MOMIUTBbLI HE NPUHUMAKOTCS M Tparndeckas ykas He 6yaeT aHHynMpoBaH. Kak 31o
MOXeT 6bITb, YTO MOIMTBLI MoLle ocTanuch 6e3 BHUMaHusA? JlInaepom Bcex eBpeeB, KOTopble CMOr MONUTLCA 3a Mupram 1 AapoHa 1
BCEX EBPEEB, HO Obl/T HE B COCTOSIHUM MMETb CBON COOCTBEHHbIN MOMMTBLI AOCTUrAOT Hebec? Ecnn MonmTBbl Molle He 6bi10
paspeLleHo, YTobbl OTMEHWUTb Haka3aHWe, Kak Mbl MOXXEM HafesiTbCsl, YTO MOIMTBa MOMOXET HaM? bbil MONnTBbLI MoLwe BRyCTyLo?

TaM HeT NpPOCTOro OTBETa Ha 3Ty AuneMMy. ECTb MHOro cryyaes, UTo BceBbIWHMI MPUHMMAOTCS MONUTBLI YenoBeka. Ha camoM aene
MONUTBbI Liapst E3ekun 6b1n NPpUHSTBI, M OH Bbif YCMELWHBIM B YHUYTOXEHUE YKa3 0 cMepTu. HepaBHMe cobblTusi BOWHbI B Mase
WNNIOCTPUPYET 3Ty TouKy. C OAHOM CTOPOHBI, HALUM MOMUTBLI MOMOT/IM TaK MHOMO FpaXXAaHCKMX ML U ConaaT, YTobbl 6biTb LieNbiM 1
HeBpeauMbIM, HO 6blIN U TparMyeckue CyyYan CongaT, KoTopble Nornbnn Bo BpeMsi BOWHBI.

Ham nose3no craTb CBMAETENsMM OCBOBOXAEHWS BENMKOM eBpelickol reposi-loHaTaHa Monnapaa - To ecTb fokasaTenbcTsa Toro, YTo
HaluyM MONWTBbLI HUKOrAA He BNycTylo. Halm MonnTBbl He Bcerga oTBeYan cpasy, - HO Aflb-MOIyUMI CbILUMT HalM MOAUTBLI. Kak Mbl
rotoBmMmcs K HoBoMy rogy 6yaeM CTpouTb HaluM OTHOLEHMS C ANb-CUJIbHbIE HALLM UCKPEHHWE MOMUTBbLI U MONbObI K HalLeMy
Co3.anemo, KTO MO-HACTOALWEMY O3HA4Ya€eT And Hawunx nyynx n UMeeT BO3MOXHOCTb NOMOYb HaM B noboe BpEMA, Mbl AOCTY4YaTbCA
[0 Hero . Xopowwue LLa66at! Good Shabbos!



Meafar Kumi

Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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