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Good Fortune Comes from Him
Rabbi Aharon Ziegler
Associate Member, Young Israel Council of Rabbis

The Torah states "VE'A’'CHALTA VE'SA'VAHTA U'VEI'RACHTA” (8:10), you will eat, you will be satisfied, and you will bless
HaShem. From here we learn the Biblical Mitzvah of Birkat Hamazon (benching after eating).

That is the simple pshat of the passuk. However, another level of interpretation, is that Ve'a'chalta Ve’sa’vhata, when you have
what you need, when you are satiated with all your comforts- then too, and especially then- U'vei'rachta- shall you bless HaShem, and
recognize that your good fortune comes from Him.

It is common to see someone in dire financial need praying fervently. It is easy to find someone in great physical pain being Mitpallel
with all heart and might for a bit of relief. But it is rare to find someone who has health, parnasah, good family and children and yet
shedding tears in his Shemoneh Esrei.

I went to see someone in a hospital who had a serious stroke (R"L), and he was just beginning to recuperate. He said to me, “Do you
know how many nerves it takes to move a small pinky? Well, I can do it now, but I couldn't do it a few days ago.” That man is going
to thank HaShem for every muscle, for every organ in his body that is functioning. That is — Ve’sa’vhata U'vei'rachta. Not an easy
Mitzvah to perform, as a matter of fact, it is one of the most difficult.

Likewise we find by the Mahn, that Lechem Min Hashamayim, the food that sustained us in the desert for forty years, that it was sent
down to us in order to “afflict us and test us” (8:2). How is the Mahn that sustained us without our having to pray for it, without
having to work for it, yet referred to as an affliction and a test? Unless we say, the affliction was the difficulty we had with
thanking HaShem for something that came regularly and automatically. It became so much part of our daily routine that we found it
difficult to adequately give recognition to HaShem. That was not an easy test to pass.

I think the message is quite clear to all of us. Next week we usher in the month of Elul. There is a lot of Cheshbon Hanefesh for each
and every one of us to indulge in.
Let us enjoy every day of our lives with a song, but remember, in Yerushalayim we belong. Shabbat Shalom


http://hosted.verticalresponse.com/561264/8896d0cb8d/TEST/TEST/

Thank You
Rabbi Shaul Gold
Associate Member, Young Israel Council of Rabbis

The second paragraph of Shema, which we read in Parshat Eikev, requires us to assume responsibility of fulfilling all of G-d's mitzvot
and makes us aware of the rewards and consequences of their performance or lack thereof. The last of the rewards is Veachalta
Visavatah — “and you will eat and you will be sated.” Rashi explains that the uniqueness of this blessing is that a minimal amount of
food will elicit a maximum amount of satisfaction.

Immediately following this blessing, the Torah exhorts us, Hishamru luchem pen yifteh livavichem, "guard yourselves, lest your hearts
be deceived and you will turn aside and serve other gods." Rashi points out that the juxtaposition of these two phrases "and you will
eat and you will be sated" with "guard yourselves," teaches us that when people rebel against G-d, it is usually an outgrowth of being
too satisfied. A hungry person looks to HaShem for Divine assistance. A satisfied individual often forgets the sources of his bounty.

To further bolster his theory, Rashi brings a proof from an earlier Pasuk in the Parsha which states Pen Toechel Vesavatah — "Lest you
eat and be satisfied;" Virumm Livavichem Vishachact es HaShem Elokecha — "and your heart will become proud and you will forget
HaShem, your G-d". It is clear from this earlier posuk that there is a definite correlation between being sated and rebelling against
HaShem.

Rashi's explanation requires deeper understating. To begin with, when Rashi adds a proof to his thesis, he is telling us that the point
would not be clear without the extra proof. Yet, the point Rashi made seems clear enough without the added boost from the earlier
Pasuk. No new insight is readily apparent with the addition of the second Pasuk. Furthermore, Rashi taught us that the concept of
Veachalta Vesavatah is a unique blessing. But it's that same blessing that sets the groundwork for man's temptation to rebel against
the dominion of HaShem. To paraphrase a famous saying: with blessings like that, /ehavdi/, who needs curses!

Obviously, there is a component missing that will give us insight into the deep thought Rashi wishes to impart. Let us analyze the
second text Rashi quotes and see if indeed there is a deeper message to be culled from that passage.

In the beginning of the Parsha, HaShem gives us much encouragement to prepare us for inheriting the Land of Israel. He reminds us
of our servitude in Egypt, of our travels in the desert, of all that He did to care for us during the last forty years, and He describes the
beauty and the bounty of the Land of Israel. Then the Pasuk tells us Veachalta Visavatah Uvarachta es HaShem Elockecha — “and you
will eat, and you will be sated, and you will bless HaShem, your G-d, for the good land that He gave you."

HaShem reminds us how important it is to appreciate what we have and what He has done for us. Man has an infinite capacity to
forget what has been done for him and how much he needs to appreciate what he has. Perhaps the two hardest words in the English
language to say with utmost sincerity are the words "Thank You.”

When a person becomes ill and is unable to care for himself, he is struck by the awesome amount of Divine help he has in his life. I
remember visiting a prestigious Rav shortly after he suffered a stroke. He gave me a lecture on the amount of nerves needed to bend
his pinkie finger. Activities that had been taken for granted his entire life were now magnified and appreciated for the magnificent
present from HaShem that they always were.

When my son spent his first summer in the Catskill Mountains — this city boy, who knows how to navigate his one city block on his
bike — once freed of the confines of the city, was amazed at the expanse and the freedom in the bungalow colony where we were
staying. The morning after we arrived he was up at the crack of dawn, out of the bungalow, onto his bike, and eager to explore every
inch of his new-found freedom. He couldn't stop describing all the nuances of each new experience. It was literally, a new awakening.
A week later, we couldnt get him out of bed at 8:30; the novelty had worn off and he needed to find newer adventures to challenge
him.

The Torah tells us that when we arrive in Eretz Yisrael we will act much as my son did. We will be excited by everything HaShem has



done for us and will sense it in every bone of our bodies. As a result, Veachalta, we will eat, Visavatah, we will be satisfied and
Uverachta, we will be filled with gratitude to HaShem for all the bounty He bestowed upon us. But, therein lies the challenge with
which our Parsha charges us: Can we sustain that level of newness and appreciate what HaShem gives us on a consistent basis?

Rashi is teaching us a profound lesson. It is truly a blessing to want for nothing, to be fully satisfied, to be completely cared for. Yet,
although Veachalta Visavatah is a great blessing, it will remain so only as long as we recognize the blessing within it, and truly thank
HaShem.

If, however, we stop at Veachalta, Visavatah, as our Pasuk does, and fail to include Uverachta — fail to appreciate HaShem's bounty
and to express sincere gratitude for all He gives us — then Hishumru Luchem, watch out! Pen Yifteh Livavichem — lest your hearts be
deceived.

G-d's blessings are infinite. The lesson of our Parsha is that we need to be aware of the blessings HaShem has bestowed upon us. We
must appreciate them, and say “thank you” with utmost sincerity. Shabbat Shalom.

The Weekly Sidra

"Charge of My Charge"
Rabbi Moshe Greebel Z"L

This week’s Sidra begins with the following Pasuk (verse):

"Therefore it shall come to pass, as a result (Eikev) of you listening to these judgments, and keeping and doing them, that HaShem
your G-d shall keep with you the covenant and the mercy which He swore to your fathers.” (Dvarim 7:12)

As we have seen so many times in these mailings, words in LaShon HaKodesh (holy tongue) have multiple meanings. While the term
‘Aikev’ means ‘as a result,’ it can also be translated into the word *heel.” The significance of this second translation can be seen from
the words of Rashi on this Pasuk:

"If you will heed the minor Mitzvos which one (usually) tramples with his heels.”

Are there then, minor Mitzvos as opposed to major ones? Are we not to consider each and every one of the six hundred and thirteen
Mitzvos of the Torah as being in the category of major? What did Rashi mean by his terminology? To resolve this question, we must
first examine the Mishna in Pirke/ Avos 1-1, which states:

"Moshe received the Torah from Sinai, transmitted it to Y'hoshua, who transmitted it to the elders, who transmitted it to the Nviim
(prophets), who transmitted it to the Men of the Great Assembly, who stated three things, 'Be given over to judgment, establish an
abundance of disciples, and erect a fence around the Torah.”

The significance of this third saying is based upon the following Passuk:

"Therefore shall you guard My guarding (Ush'martem Es Mishmarti), that you commit not any one of these abominable customs,
which were committed before you, and that you defile not yourselves in it; I am HaShem your G-d.” (Vayikra 18:30)

On this Passuk, the Gemarah in Moaid Katan 5a and Yvamos 21a have the following to say:

V4

That is, the Pasuk comes to warn Bais Din (high court) that they should establish decrees, ordinances, and safeguards (not specifically
stated in the Torah), in order that man should abstain from violating the Torah.

While the Torah forbids a specific amount of a certain prohibited food to be consumed, the Torah Sh’B'al Peh (oral law) forbids even



the slightest amount. While the Torah permits the kindling of a fire (Molad) for cooking on Yom Tov (festival) for the purpose of ‘Save
that which every man must eat’ (Sh'mos 12:16), the Torah Sh'B’al Peh permits only transferring fire from an existing flame. And, so on
and so forth. As can clearly be realized, these decrees, ordinances, and safeguards not openly stated in the Torah, are what Rashi
meant as minor Mitzvos.

Now then, let us develop this theme further. In the text Imrei Shefer (Rav Avraham Abulafia 1240- 1291 of blessed memory), we find
the following observations. In the Gemarah of Kiddushin 39b this is taught:

"This latter agrees with Rabbi Yaakov, who said, 'There is no reward for (the accomplishment of) Mitzvos in this world.”
Yet, posed the Imrei Shefer, does not the Torah list rewards that take place in this temporal existence?

"Then I will give you rain in due season, and the land shall yield her produce, and the trees of the field shall yield their fruit. And your
threshing shall last to the time of vintage, and the vintage shall last to the sowing time; and you shall eat your bread to the full, and
awell in your land safely.” (Vayikra 26:4-5)

And, so on and so forth. Are these not then, earthly rewards? The Rambam (Rav Moshe Ben Maimon- 1135- 1206) of blessed
memory explains this seeming contradiction by instructing that rain and dew in their times, a good vintage, and being able to eat
one’s fill of bread are not in any sense the rewards of the accomplishment of Mitzvos. Instead, they are the guarantees that
HaKadosh Baruch Hu promises, so that we will be capable of accomplishing Mitzvos. For, if one is plagued by starvation and
impoverishment, the keeping of Mitzvos becomes a very secondary aspiration to survival.

And so, explains the Imrei Shefer, by observing the minor Mitzvos, or those safeguards mentioned prior, HaKadosh Baruch Hu returns
to us measure for measure His own safeguards which make the accomplishments of Mitzvos possible.

A concluding thought on the term ‘Aikev’ (heel) from the celebrated Admur (Chassidic master) Rav Moshe Leib Erblich of Sassov
(1745- 1807) of blessed memory is presented.

Prior to each and every step (heel) in life that a man makes, he must first contemplate if he is truly making this step with the will of
HaKadosh Baruch Hu. If so, he may step forward. If not, let him better stand still.

“As a result (Eikev) of you listening to these judgments” means that prior to engaging the heel, one must listen to his own heart to
determine if this step is the will of HaKadosh Baruch Hu, or not. Only in this manner, can one succeed in all his endeavors, and be a
blessing for himself and others.

May we soon see the G'ulah Sh'laimah in its complete resplendence- speedily, and in our times. Good Shabbos.

To Worry or Not to Worry
Rabbi Dov Shapiro
Associate Member, Young Israel Council of Rabbis

There is a well known story concerning the Brisker Rav and his escape from Nazi-occupied Poland during World War II. Reb Chaim
Volozhiner writes when one concentrates on the verse " Ein Od Milvado - there is no power other than Hashem", no worldly force will
be able to harm him. Towards the end of his harrowing, miraculous journey, as the Brisker Rav was about to cross the border from
occupied Poland into the safety of Lithuania he was stopped by a soldier who began physically abusing him. After a few minutes a
second soldier mysteriously appeared and told the first soldier to leave the Rav alone. The Rav later told a student that during the
entire journey he had strained himself to concentrate on " £in Od Milvado". Once he approached the safe border and began to relax,
he was harassed by the soldier until he began concentrating once again.

In his sefer Sharim B'tefilla, Rav Shimshon Pinkus adds another practice of the Brisker Rav when he was faced with danger. Rather
than downplay the danger facing him, he made certain that he and his companions understood well the extent of the danger before
them. In this way, he hoped to motivate them to higher levels of bitachon (faith) which would serve a merit for them to be saved.



This can be understood in light of a Sforno in this week’s parsha. When describing the Jews’ upcoming conquest of the land of Israel,
the Torah addresses the soldiers’ emotional state as they approach the battlefield. As we contemplate the dangers we are currently
facing in Eretz Yisroel, these feelings and the Torah’s response to them may resonate in our hearts.

The posuk (7:17) describes the fear that a soldier feels as he approaches war. He gazes at the battlefield and sees the massive armies
amassed against him and his reaction is "Eicha Uchal L’ horisham - We can not defeat this enemy”. The Torah continues (7:18)
“Zachor Tizkor es asher- remember that which Hashem has done to the Egyptians when they persecuted you”. The Egyptians were
the most powerful nation in the world. Yet when they rejected Hashem’s command to free the Jews, their entire nation was
decimated.

There are different approaches to interpreting the words in these psukim. Rashi learns that essentially the Torah is telling you to reject
your first your first reaction of fear. “Do not allow yourself to feel” explains Rashi “that the opposing nation is too powerful for us.”

The Sforno interprets the words of the posuk differently: “*When you have this reaction” explains the Sforno, “When you feel that the
forces arrayed against you are too powerful for you to defeat, do not let that conclusion lead you to fear. Rather take that realization
to the next level. Accept your inability to defeat this enemy, and then remember that Hashem has saved you in the past from other
enemies whom you were unable to defeat.

These commentaries seem to be addressing two different psychological methods of dealing with fear and uncertainty about the future.
Some people naturally tend to be concerned about how things will turn out; they have difficulty averting their minds from worrisome
situations. Other people, the “non-worriers”, have a more laid back attitude and are more able to set aside their concerns about
potential problems.

Intuitively it might seem that when a soldier heads out to battle, the best way for him to avoid the inherent fear of war is to not focus
(to “ignore”) the danger and focus on the task at hand — fighting the war.

However the Sfornois telling us that the way to achieve true bitachon is to first realize the extent of the danger. One should focus on
and recognize the fact that the opposing army is more powerful than his, and that he lacks the ability to defeat his enemy. He should
accept the reality that by natural means, he will be defeated and possibly killed. Then, says the Sforno, he is ready for the next posuk
“Zachor Tizkor — remember what Hashem has done in the past to those who attempted to annihilate the Jews. Remember how
Hashem humbled and defeated the powerful Egyptian army and caused the Jews to leave Egypt triumphantly.” By remembering and
focusing on that, your reasonable fear will be alleviated.

The Sforno is advising us of a surprising approach to deal with fear. Don't deny it, don't ignore it as a way to avoid worrying. Face it,
acknowledge it, and realize that it is indeed overwhelming. How does this help a person stop being afraid? Wouldn't we have expected
the opposite reaction?

The Sforno is advising us of the proper way to develop and utilize our capacity for bitachon. Facts are stubborn things; they don't
transform simply because we want them to or just because we decide to stop thinking about them. Through avoidance (or denial) we
aren't really addressing our fears. Subconsciously, they will continue to linger, fester, and sow fear and uneasiness in our hearts. The
more effective approach, says the Sforno, is to face the fears you are experiencing. If you are afraid because you believe that the
enemy is stronger than you, than ignoring that fact will not make you less frightened. If we are terrified because this enemy’s immoral
warfare technique puts them at a military and political advantage, that fear is a reality that exists. Rather than simply hoping that
things aren't really as bad as they seem, we need to turn to the powerful weapon — bitachon. Our trust in Hashem not only provides
with a feeling of security, having bitachon is actually a great mitzvah in whose merit we can be saved. However, in order for us to
maximize the power of that bitachion and the protection it provides, we need to first acknowledge that we are in danger and that we
need Hashem's help. As long as we don't feel that we “need” Hashem’s help we will not resign ourselves to enter the shield of his
protection wholeheartedly.

This pre-requisite for true bitachon is also discussed in the sefer Sharim Btefilla (79) who explains that the ideal bitachon emerges
from a realization of one’s desperate situation. One who doesn't worry because he ignores the danger is not experiencing bitachon.
His contentment may very well be unsustainable once his cocoon of ignorance is penetrated by reality and shattered by tragedy.

On the other hand, a realistic acceptance of the facts enables a person to begin to work towards and eventually achieve a deeper,
more sustainable sense of security. Once he is consciously resigned to the fact that he can not do it on his own, he is able to seek



security in forces greater than himself. When he remembers how Hashem has helped the Jews throughout the generations to
overcome forces greater and more powerful than us, he is reassured that Hashem will help him through the current crisis as well.

And, as the earlier anecdote indicated, the Brisker Rav too felt that to achieve true bitachon one needs to come to terms with the
danger he is in and still feel secure Hashem'’s protection.

That type of calm which comes from a deep conviction will remain intact even if circumstances deteriorate. Because this calm is borne
not out of a sense of control but out of embracing our /ack of control and enabling ourselves to find comfort in the greater, absolute
controller of all circumstances.

Parshas Eikev: Can We Attain The Best Of Both Worlds?
Mowunaxa Eikev: Mo)xeT Mbl foCTUraeM ny4yuee u3s o6omx Mmpos?
Rabbi Yisroel Yitzchok Silberberg

Associate Member, Young Israel Council of Rabbis

Bce eBpen pa3mbIwnsnm cnegytowmin Bonpoc: Moyemy 3710, 4TO HapoAbl M1pa He ntobuTte eBpeeB? OYEBMAHLIN OTBET OCHOBAH Ha
3HaMeHWTON NOroBoOpKe, YTO "HeHaBMAMT SakoBa Jicas". T, YTO €CTb BPOXAEHHAS HEHABUCTb, YTO DiicaB UMeeT K SakoBy. JTa
HEHaBWCTb MOXET PacCMaTPUBATLCS B KAYECTBE MOMOXUTENbHOrO COCTOSIHMS, TaK KaK 3TO rapaHTUpYeT 3[40POBbI paccTosiHUE MeXAay
€BpeiCcK1M HapoaoOM U HeeBpees.

Bonee hMnocohckMM 1 LMHWYHBIN B3rNsa SBASETCA TO, YTO HApOAbl MUPa HEHABUAAT EBPEEB M3 3aBUCTU BbITUS M36paHHbIN Hapoa U
Hawwero MHAHCOBOro ycnexa 1 NpouBeTaHUs. ITa uaes KOppenvpyeT C NonynspHbIM MHEHUE, YTO EBPEN SBNAIOTCS AEHbIM
OPUEHTUPOBAHHLIX U MaTepUaMCTUYECKON.

STOT NoAxoA NopoxaaeT 60/bLUMI BONPOC: NOYEMY eBPeU He Bbina CTO/Mb NPOLBETAIOLWEN B MPOMOPLUMM K UX MPOLIEHT NO CPaBHEHMIO
C APYrMMM CTpaHaMu? SIBNISIIOTCS Y €BPEU Tak MHOTO YMHEE, YeM Apyrve Hapoabl? Heyxxenm Mbl nydlle CBsSi3aHbI?

OTBET Ha 3TV BOMPOCHI KPOETCS B FNaBe, Ha 3TOW Heaene. Topa 06elaeT HaM, YTO eC/IM Mbl HEYKOCHUTENBHO cob/ItofaTh 3arnoBeau
Anb-MOryuYnii odapuT Hac n306ume MaTepuannCcTUYECcKnX BIageHN C XOPOLLMM 340POBLEM M YMUPOTBOPEHHOCTLIO. B TO BpeMs kak
eBpeun 6bim 6narocnosneHbl GMHAHCOBOrO ycrexa M XopoLlero 340p0Bbsi, Mbl BCE eLle XaeM, 4Tobbl MMp 6bITb BOCCTAHOBNEH AN
Hallero Hapoaa. Mo3ToMy Mbl MOHMMAEM, YTO KJIlOY K (DMHAHCOBOMY MPOLBETaHUIO SIBNISIETCS CTporoe cobntoaeHvne Topbl 1 3anoBeaei
€ro BceM. X0Tsl 3TO MOXET 6bITb 60pbba M cobnasH Ans HEKOTOPbIX BO3AEPXKUBATLCS OT paboThl Ha CBSATOM Cy660ThI, onacasch
(pnHaHCOBbLIX NOTEPb, Npasaa, YTo cobnoaeHne cyb60Tbl NpuHOCUT u3obunue npubbinu, a cybbota ABNSETCA MCTOYHMKOM Bcex bnar.

NaeHTUYHbI obellaHe SKOHOMUMYECKOro yCnexa, OYEBUAHO NO3XKE B raBe, BO BTOPoN rnaee LLMa. MaliMoHWA B AeBSITOW raBe
3aKkoHOB [NokasiHne nNpocuT hyHAaMeHTabHbIA BONPoC. CMHYC Mbl 3HAaeM, YTO KOHEYHasi Harpaaa BbIMOHEHUS 3anoBeamn npuobpeTtaeT
MUP NpULLEN, YTO AYXOBHOE HACMaXAEHWNE, a He MaTepuanncTnyeckasl yaoBOIbCTBUE, NoYeMy He NoapobHo Topa AyXOBHbIE
npevMyLLecTBa cobnoaeHns 3anoBesein BMeCTo NoAYEPKHYB MUPCKUE YAOBONbCTBUS?

MaliMoHug, 06bsicHsIeT, YTo Topa He nNpeanonaras, YTo Nao4bl MaTepuanbHOrO MMpa SIBASIETCS KOHEYHOM Harpaaoil, a 3To BCEro Nullb
HeobxoanMoe CPeacTBO AN AOCTMXKEHUS XKeNaeMblX 3aAay B 3TOM Mupe. be3 ypoBHs 61arococTosiHus Ype3BblivaliHO TPyAHO UMETb
BPEMSI U HAaCTPOM Ha BbIMOMHEHWNE 3anoBefen U n3ydeHus Topbl. TeM He MeHee, ofHa AeHeXHasl NPoLUBETaHusl, TONbKO CPeACTBOM, a
He KOHeL,. 3TO MO3BO/ISIET HaM NPaBMSIbHO MCNOJIb30BATL Halle AParoLeHHOe BPeMsi B 3TOM MUPE A4S AOCTUXKEHMS BENUYMS U MUpa
NpUINTYK, LENASSCb 3a Afb-CUbHbIE AYXOBHOW AESTENbHOCTU.

MNpaBaa B TOM, YTO BCE HalluM npeaku bbiiv odeHb 6oraTtbiMu 1 Topa BbIXOAUT U3 ee NMyTu, YTOObl MOAYEPKHYTb 3TOT MOMEHT. [prunHa
B TOM, 4YTO TOpa NOAYEPKMBAET HaM, YTO HaLLM Npeakn 6binn AENCTBUTENBHO BENNKME Noan 61aro4ecTuBblie, KOTOPbIE 3aC/y>XMBAOT
Takoro nHaHCOBOro nsobunus.

TeM He MeHee, Mbl 04YeHb OCBEAOMEHBI, YTO €CTb MHOMO 6/1aro4ecTuBbIX, TOpbl eBpen 3aKOHOMOCAYLLHbIN, YTO 6OpLOTCS B
¢puHaHcoBOM OTHOWeHUW. Cneaytowas ucropma us Tanmyaa B TpaktaTe Taanis cTpaHuubl 25a, NAKCTPUPYET 3Ty TOUKY 3peHust:



Pabu XaHuHa 6eH [loca »uam B YCIOBUSIX KpalHel HULLETHI. Ero eHa 3axeyb AyxXoBKY Kaxkabl Epes LLab6aT Tak, 4To AbIM BbIMAET
N3 Hee, N coceamn He AO/MKHbI MOHUMATb, YTO Y HMX He 6bl1o eapl, YTOObl pa3MeCcTUTb BHYTPMW.

OpHaxabl ero »xeHa NoBepHynacb K HeMy u cnpocun: "Kak gonro mMbl 6yaem npoaomkatb CTpagaTb Tak MHOro?"

"Yto Mbl gomkHbI genatb?", OTBeTUN OH. "Daven, 4To YTO-TO MOXET BbITb AaHO BaM", cnpocuna oHa ero. Pabu XaHuHa davened u oH
6bl11 NepeaaH Hory 30/10TOV CTON. BnocneacTBMM ero xeHa yBuaena Bo CHe, Kak Bce Laaavkv 6yaeT cuaeTb Ha 30/10TON CToN C
YeTbIpbMs HOraMu, n ee MyX byaeT cMaeTb 3a CTOSIOM C TPEMSI HOraMMm.

"[J0BOJIbHbI N1 Bbl, YTO KaXAbl/i YENOBEK [O/MKEH CbECTb B BCEW Tabnuubl, 1 Bbl B HECOBEpLUEHHOM cTone?" Cnpocuna oHa.

"Yro e HaM genatb?" Cnpocun ee Pabu XaHuHa. "Daven 4To npMHUMaTh OT Bac", cka3an, uTo ero »eHa. Pabn XaHunHa davened n
oTBe3n 06paTHoO.

Kak B1AHO M3 3TON MCTOPUM, YTO MOyYeHne duanyeckoro 6oraTcTBa B 3STOM MUPE NMPUXOAMT Ha CYET BEYHbIX AyXOBHbIX 6ar
6yayuwiero Beka. TeM He MeHee, Ha 3TOW Heaenu NapLly NokasbiBaeT, YTo cobnoAeHUe 3anoBesen NPUHOCUT Harpasy hMHAHCOBOro
ycnexa. Kak Mbl paspelnTb 3TO NpoTuBopeune?

OTBET Ha 3TOT NpoTuBOpeYunst B Tanmyae B TpakTate bpaxot 56. TanMmya rnacut: «He kaxxabli 3aciy>xmBaeT ABe Tabnuubl. XoTs
(prHaHcoBble 61arocIoBeHUs rapaHTUpyeTCa A5 BCexX TeX, KTO cobnogaeT KOMeHAaHTOB, Ype3MepHoe 60raTcTBo M POCKOLLb S
OrpaHMYMBAETCS Maslo, ¥ OH NMPULLEN C TSHXKEON LeHOW. 3To Mo3ToMy He yaMBUTENbHO, YTO Pe66u aBTopa MULLHLI, KOTOPLIN 6bis
ype3BblyaiHO 60raTbiM YEIOBEKOM ObI/I0 BPEMEHU, YTOObI BbITh XO35IMHOM YU€EHbIA, HO B TO BPEMSI €r0 CMEPTM OH NOKa3asl BCEM CBOW
cekpeT ycnexa. Tanmya B TpakTaTe Kesubos, ytBepxxgaeT, 4to Pebe, npexxae 4em ero cMepTb NOAHST HEMHOIMO MU3MHEL, 1 3asiBu,
4YTO Aaxe ero MU3MHUA He NOYYUTb HMKAKOro YAOBOSIbCTBMS OT 3TOro MMpa BoobLue.

MoXeT Mbl BCe 3aCy>uBatoT 61arocioBeHWs rnaBe, Ha 3TOW Heaene AeHEXHON ycnexa, YA0BNeTBOPEHHOCTM OT Halumx AeTen,
[YXOBHOW CBSI3M C HaWwmMM TBOPLOM C obelLaHneM "u Mey He npoigeT B 3emsie Baweir". Xopowwwe LWab6aT! Good Shabbos!

All for One, and One for All
Rabbi Dovid Sochet
Associate Member, Young Israel Council of Rabbis

DOMNIXY N VAR IR YIXN NIX DN DNXQ DN NN YRS MY 1NNN DN 181 IR WX m¥nn 92- You should
safeguard the observance of all the commandment(s) that I am commanding you today, so that you will live, multiply, and come to
possess the Land that Hashem swore to your forefathers.

Why are a number of Commandments referred to in the Torah as one single Commandment?

The Talmud tells us that the Torah contains 613 Commandments. It is therefore notable that the word “HaMitzvah - the
Commandment” singular, suggests that rather than there being a multiplicity of commandments, there is only a single overarching
one.

Another discrepancy is what the commentators discuss the apparently ungrammatical phrase of “Kol HaMitzvah - all of the
commandment” (Kol - all usually is associated with a vast number of rudiments, while “"HaMitzvah — the Commandment” implies that
we are dealing with a single Commandment.)

The majority of commentators can be divided into two primary schools of thought: those that insist that a single Commandment is
being referred to by the Torah in this verse, and others who perceive that the reader is being called upon to identify some sort of
theme that informs and integrates all Torah Commandments into some type of “meta-Commandment”.

The Klei Yakar understands the singular form of “Kol HaMitzvah” quite literally. “All of the Mitzvah that I am commanding you” is
singular, while the rest of the pasuk “you will observe to do, in order that you will live and you will multiply” is in plural form. His
explanation is based on a lesson we erudite from the pasuk, D21V MO P*TY¥- the righteous individual is the foundation of the world
(implying that through Mitzvah performance, an individual qualifies as a Tzaddik/a righteous individual and thus contributes to the



ongoing existence of the world.) Consequently, even a single human being, who fulfills only a particular Mitzvah, has achieved
something that is fortuitous for him because he has “tilted the scales” in his favor as well as in the favor of the entire world. Our
Rabbis taught us that ‘a person should always view himself as if his sins and merits are equally balanced. That way, if a person does
one mere Mitzvah, the scales tip in his favor and he is forgiven and judged favorably’.

The Klei Yakar now adds that so too when an individual repents, not only is he forgiven but the entire world is also forgiven at that
moment. As the Gemarah teaches us, “Great is repentance for on account of an individual who repents, the sins of all the world are
forgiven (that is that when Hashem is no longer angry at the individual once he repents, He Proceeds to love not only the penitent,
but everyone freely)”. The observance on the part of the individual is considered as if everyone has performed the Commandments
and a benefit therefore accrues to everyone.

Within the Klei Yakar’s words lies the Maharsha’s clarification to why and how is it that a person’s penitence can have such a far-
reaching effect that it is so potent that it has a universal impact. We see from the Gemarah mentioned by the Klei Yakar that an
individual should always believe that he is half guilty and half meritorious, and since the world is judged by its majority, an individual
too is judged by the majority of his deeds. If he performs one positive mitzvah, he turned the scale both for himself and for the entire
world onto the side of merit; however if he commits one transgression, he weighted himself and the whole world in the scale of guilt.

This Gemarah about repentance is actually only expanding on this. The entire world is composed of people whose sins and merits are
equally balanced. All it takes to assure that the global scales tip in the direction of merit is one Mitzvah done by one person. One
individual doing one Mitzvah can save the entire world. But how does this relate to repentance? The Maharsha explains that if a
person sincerely repents, and repents out of his or her love of Hashem, Hashem changes the sins of the individual into merits. If an
individual wholeheartedly repents, the previously balanced scales will most certainly tip in the direction of merit, both for the individual
and the entire world. Any and every individual has the power literally to save the world. Repentance is the root of that power.

This then is the intent of the word “Mitzvah” appearing in the singular to indicate that even a single Mitzvah performed correctly
causes a chain reaction that “in order that you will live”,written in plural, the masses will live in result.

This explanation is rooted in the concept that Kol Yisroel Areivim Zeh Bazeh - all of Bnei Yisroel are guarantors/responsible for one
another. One Jew’s fulfillment of any Commandment benefits the entire community.

On the other hand the Ohr Hachaim HaKadosh does not take the singular form of “Kol HaMitzvah” literally rather he is of the opinion
that it is indicative of the entire corpus of Mitzvohs in the Torah. He imparts that Moshe understood the mindset of men and

that many people tend to fulfill the bare minimum in terms of serving Hashem. This may result in a destructive spiritual attitude and
can initiate one’s ultimate abandonment of the path of Life. This trend manifests itself in the following manner: When an individual
commits himself even to a single Mitzvah although he performs it meticulously, in the recurrent observance of that Mitzvah he might
develop a degree of lassitude in regard to other mitzvos. The same is true to an even larger extent when people that are engaged in
fulfilling a number of mitzvos which supply them with a sense of spiritual well-being. It would seem inevitable that in that case one
might experience some slackening in enthusiasm in the observance of some other mitzvahs.

Moshe Rabeinu is cautioning us lest we adopt that attitude when he employs the terminology “Kol HaMitzvah”, representing the
complete Torah as one single Mitzvah, and therefore instructing that it must be observed in its entirety including every Mitzvah.

This view is seemingly the exact opposite view espoused by the Klei Yakar. Where the Klei Yakar sees an individual performing a
single Mitzvah as a scenario that offers hope and optimism for the future of all Jewish people, the Ohr HaChaim suggests just the
opposite that the focused observance of a single Mitzvah or selection of Mitzvahs is something to be wary of. It seems that the Klei
Yakar is untroubled by the concern of the Ohr HaChaim when he contends that the commandment to repent is singular from all other
mitzvos in that an individual can perform it for the benefit of everyone else. Why should the mitzvah of Teshuva not be subject to the
caveat of the Or HaChaim?

I would like to suggest a reason as to why the mitzvah of teshuva/repentance is unique among all other mitzvos. The Mabit in his
sefer Bais Elokim suggests an original idea that the fulfillment of the mitzvah of teshuva can result in one’s fulfillment of the entire
613 mitzvos. A person who did not keep the Torah and thus transgressed all that is written in it, or even if he did keep the Torah
however he violated the law of serving idols, or he was not scrupulous in Torah learning, both of these commandments that contain in



them the special benefit that the person performing them is as if he fulfilled all six hundred and thirteen mitzvahs as the Gemarah tells
us. Now we know that teshuva out of love for Hashem results in all our misdeeds transforming into positive commandments, hence
instantaneously through repentance a person can attain fulfillment of all the 613 mitzvos.

(The source of the mitzvah of teshuva/repentance is actually a dispute between the Rambam and the Ramban. The Rambam'’s source
for the mitzvah of teshuva is the pasuk of " 1wy WX DNXLVN NX 1TINN - and they will confess their sins that they committed", a
verse that comes in the context of the laws of one who steals from a convert. The Ramban’s source is our capacity and ability to
repent, as the pasuk states " TxN 127N 'OX 2P D101, X0 NPNT XD NN XN NRDD XD DN 180 DIX WX DRI NI¥AN D
MY 122521 '92- for the commandment that I command you today is not hidden from you and it is not distant etc. Rather the
matter is very near to you - in your mouth and your heart - to perform it.")
It can be suggested that the intent of the pasuk is actually a cross between the view of the Klei Yakar and that of the Ohr Hachaim.
“Kol HaMitzvah — all the mitzvah” although actually only a single mitzvah —repentance - as suggested by the Klei Yakar is actually all
the Mitzvohs of the Torah in one hence ‘all the Mitzvah' is actually the embodiment of the entire Torah as is the Ohr Hachaim'’s
understanding.

The plural at the end of the pasuk can still be understood according to the Klei Yakar’s interpretation that through one individual’s
repentance the entire world population benefits, consequently the pasuk changes into plural mode.

Please feel free to forward this Torah thought to anyone you feel will take pleasure in reading it. Feel free to contact me
at Rabbisochet@gmail.com for any questions and comments. Good Shabbos. Rabbi Dovid Sochet

Meafar Kumi
Rabbi Ronen Shaharabany
Graduate, NCYI Rabbinic Training Program
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